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Foreword 


T his material world is like a fire in which we hum day and 
night. Saints save us from this fire. This statement is Absolute. 
Nowadays we see some people enjoy material luxuries like air- 
conditioned environments and air-conditioned automobiles, 
whilst there are others who do hard labour like breaking stones 
on the roadside during a hot sunny day. On analysis one finds 
that everyone’s heart is burning with desires to achieve something. 
Lord Krsna, the Supreme Creator of everything, recites in Srimad 
Bhagavad-Gita: “1 created this world which is full of miseries”. 

This world is presently full of miseries and it was also full of 
miseries even during Satya yuga, Dvapara yuga and Treta yuga. 
There is only one method that can save us from such miseries. We 
need to associate with pure devotees of Lord Krsita, chant the Holy 
Name in their association and hear the pastimes of the Supreme 
Lord from them. They provide us with the long-desired cure from 
these worldly miseries. 

This book is a collection of sermons of a pure devotee - Most 
revered Sri Srimad Bhakti Dayita Madhav Goswami Maharaj, an 
eternal associate of Sri Sri Radha Krsna and founder-acharya of 
Sree Chaitanya Gaudiya Math. These sermons are the cure for 
our material misery. Srila Bhakti Siddhanta Saraswati Prabhupada 
used to say that someone is most merciful if he can transform a 
living soul into a devotee. If you are able to make somebody a 
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devotee of Lord Krsna, this deed is a million times more beneficial 
than building numerous hospitals. Our life span is short. Our life is 
worthy only if we die whilst chanting the Lord’s Holy Name. 

The manner in which Srila Bhakti Dayita Madhav Goswami 
Maharaj served His Spiritual Master, Srila Bhakti Siddhanta 
Saraswati Prabhupada, was unique. We cannot even think of 
following that. He laid an example by strictly adhering to the 
instructions of His Spiritual Master. When everybody got tired 
of doing something, Srila Madhav Maharaj would then say “Let 
us begin”. He surrendered himself completely unto the lotus feet 
of Srila Prabhupada and that is why Prabhupada empowered him 
with all divinity. 

After taking sannyasa (renounced order), he started preaching 
with more vigour. He was a divine personality, living and leading a 
high standard of spiritual life. Everybody was attracted by his clear 
and astoundingly factual revelations about the devotional service 
of Lord Sri Krsna. He was respected by all classes of society for his 
method of preaching. He visited various religious institutions and 
gave thought provoking lectures. His divine personality attracted 
many people to him and now there are many people throughout 
India who, after taking initiation from him, are chanting the Lord’s 
Holy Name. 

Following his footsteps, his most beloved disciple, Srila Bhakti 
Ballabh Tirtha Goswami Maharaja, the President-Acharya of 
Sree Chaitanya Gaudiya Math, the founder-president of Gokul 
(Global Organisation of Krsnachaitanya’s Universal Love) and 
the president of World Vaishnava Association, has been engaged 
in the propagation of the all-embracing doctrine of transcendental 
Divine Love of Sri Chaitanya Mahaprabhu in India as well as in 
various countries of the world. 
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We convey our sincere thanks and gratitude to all those who 
have helped and motivated us in making this project a reality. 

The editors humhly heg readers’ forgiveness for any errors or 
omissions that may have inadvertently crept into this publication. 

-GOKUL 

Global Organisation of Krsnachaitanya’s Universal Love 
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Mangalacarana 

(Auspicious Invocation) 


Srila Bhakti Dayita Madhava Gosvami Maharaja would recite 
the following verses before beginning his discourses: 

ndma-srestharh manum api saci-putram atra svaruparh 
ruparh tasydgrajam uru-purlrh mdthurlm gosthavdtlm 
rddhd-kundam giri-varam aho rddhikd-mddhavdsdm 
prdpto yasya prathita-krpayd sri-gururh tarn nato ’smi 

1 offer my respectful obeisances unto the lotus feet of my 
spiritual master because he has given me the most exalted Holy 
Name and, due to his causeless mercy, 1 hope to serve the son of 
Mother Saci—Sri Caitanya Mahaprabhu, Sri Svarupa Damodara 
Gosvami, Sri Rupa Gosvami, Sri Sanatana Gosvami, Mathura- 
mandala, the village of Vraja, Radha-kunda, Giriraja Govardhana, 
and, aho! Srimatl Radhika and Madhava Themselves. 

sri-caitanya-mano-’bhistarh 
sthdpitarh yena bhu-tale 
svayarh rupah kadd mahyarh 
daddti sva-paddntikam 

When will Srila Rupa Gosvami Prabhupada, who has established 
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within this material world the mission to fulfil the desire of Lord 
Caitanya, give me shelter under his lotus feet? 

vdnchd-kalpa-tarubhyas ca 
krpd-sindhubhya eva ca 
patitdndrh pdvanebhyo 
vaisnavebhyo namo namah 

1 repeatedly offer my obeisances to the Vaisnavas who fulfil all 
desires like wish-fulfilling trees, who are oceans of compassion and 
who are redeemers of the fallen souls. 

sankarsanah kdrana-toya-sdyl 
garbhoda-sdyl ca payobdhi-sdyi 
sesas ca yasydrfisa-kaldh sa nityd- 
nanddkhya-rdmah saranarh mamdstu 

1 take absolute shelter of Sriman Nityananda Prabhu, Who is 
Balarama Himself and Whose Partial Manifestations and Parts 
of the Partial Manifestations are Saiikarsaiia, the Visnus Who 
lie on the Karana Ocean (Karaitabdhis'ayi), Garbha Ocean 
(Garbhodas'ayi) and Milk Ocean (Ksirodas'ayi), as well as Sesa. 

anarpita-carlm. cirdt karunaydvatlrnah kalau 
samarpayitum unnatojjvala-rasdm sva-bhakti-sriyam 
harih purata-sundara-dyuti-kadamba-sandlpitah 
sadd hrdaya-kandare sphuratu vah sacl-nandana 

May the Supreme Lord Who is known as the son of Srimatl 
Sacldevi be transcendentally situated in the innermost chambers 
of your heart. Resplendent with the radiance of molten gold, He has 
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appeared in the Age of Kali by His causeless mercy to bestow what 
no avatdra has ever offered before: the most sublime and radiant 
mellow of devotional service—the mellow of conjugal love. 

panca-tattvdtmakarh krsnam 
bhakta-rupa-svarupakam 
bhaktdvatdrarh bhaktdkhyam 
namdmi bhakta-saktikam 

1 offer my obeisances unto the Supreme Lord Sri Krsna, Who is 
non-different from His features as a devotee, devotional descent, 
devotional manifestation, pure devotee and devotional energy. 

jayatdrh suratau pangor 
mama manda-mater gatl 
mat-sarvasva-paddmbhojau 
rddhd-madana-mohanau 

Glory to the all-merciful Radha and Madana-mohana! 1 am 
lame and ill advised, yet They are my owners, and Their Lotus 
Feet are everything to me. 

dlvyad-vrnddranya-kalpa-drumddhah- 
srlmad-ratndgdra-sirfihdsana-sthau 
srlmad-rddhd-srlla-govinda-devau 
presthdllbhih sevyamdnau smardmi 

In a temple of ornaments and jewels situated beneath a desire 
tree in Goloka Vrndavana, Sri Sri Radha-Govinda, served by 
Their most confidential and dear associates, sit upon an effulgent 
throne. 1 offer my humble obeisances unto Them. 
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srlmdn rdsa-rasdrambhl 
vamsl-vata-tata-sthitah 
karsan venu-svanair goplr 
goplndthah sriye ’stu nah 

Sri Gopinatha, Who originated the transcendental mellow 
of the rdsa dance, stands on the shore of Variislvata, attracting 
the attention of the cowherd damsels with the sound of His 
transcendental flute. May They all confer upon us Their 
benediction. 


ddhdro ’py aparddhdndrh 
aviveka-hato ’py aham 
tvat-kdrunya-pratikso 'smi 
praslda mayi mddhava 

Although 1 am a mine of offences, and although 1 cannot tell 
right from wrong, 1 still hope for Your mercy. O Lord Madhava, 
please he merciful to me. 

vande nanda-vraja-strlndm 
pdda-renum abhlksnasah 
ydsdm hari-kathodgltam 
pundti bhuvana-trayam 

1 repeatedly offer my respectful obeisances to the dust from 
the lotus feet of the cowherd damsels of Nanda Maharaja’s 
village of Vraja. 1 place that dust upon my forehead. When these 
damsels loudly chant the glories of the Supreme Lord Sri Krsna, 
the vibration purifies the three worlds (heaven, earth and the 
underworld)—the entire universe. 
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vdg-lsd yasya vadane 
laksmlr yasya ca vaksasi 
yasydste hrdaye sarhvit 
tarn nrsirhham aharfi bhaje 

Goddess Sarasvatl is always present in His mouth, LaksmidevI 
always sports on His chest, and His heart is the abode of grand 
refulgence of the opulence of Absolute Knowledge. 1 worship that 
Lord Nrsirnhadeva. 

bhaktyd vihlna aparddha-laksaih 
ksiptdsca kdmddi-tarariga-madhye 
krpdmayi tvdrh saranarh prapannd 
vrnde namaste cararidravindam 

1 am devoid of devotion, replete with millions of offences and 
distracted by waves of evil desires. O compassionate Vrndadevi, 1 
take shelter of You and pay my innumerable prostrated obeisances 
at Your lotus feet. Kindly rescue me. 

ndrdyariarh namaskrtya 
nararh caiva narottamam 
devlrh sarasvatlrh vydsarh 
tato jayam udlrayet 

Before commencing this recitation, which is the very means of 
conquest, one should offer respectful obeisances unto the Supreme 
Lord Sri Krsna, unto His eternal friend (the supermost human 
being), unto mother Sarasvatl (the goddess of learning), and unto 
Srila Vyasadeva (who compiled the Lord’s pastimes). 
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Reasoning about the 
Supreme Lord 


W e know that the ultimate goal of life is to achieve the 
Absolute Truth, the Supreme Lord. The question is, how 
can we achieve this goal, and what is the correct method for doing 
so? We shall discuss this here. 

First of all, let us consider the karma-mdrga (path of fruitive 
activity). What is karma? Can any activity that we perform he 
termed as karma? The answer is no, because that activity could 
be akarma (non-performance of prescribed duties) or vikarma 
(prohibited activity). Activity performed according to the directions 
of the scriptures is known as karma. There can be no karma without 
the ego of the performer of karma. This ego is classified as being of 
three types— sdttvika, rdjasika and tdmasika, or characterised by 
goodness, passion and ignorance. It is important to note that these 
three modes are qualities of mdyd, the Lord’s illusory external 
potency. In other words, these modes are three forms of ignorance. 
Now please consider, can ignorance or absence of knowledge ever 
be a method of attaining the Supreme Lord, Who is the Form of 
Complete Knowledge? Never. Thus, the Supreme Lord cannot be 
achieved by karma. 

Then can the Supreme Lord be achieved by acquiring knowledge? 
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No. One cannot achieve the Supreme Lord hy knowledge of 
nirbheda-brahmdnusandhana (inquiry into non-differentiated 
Brahman) or nirdkdra-nirvisesa-brahma (impersonal, formless 
Brahman) because these do not accept the Form of the Supreme 
Lord. This knowledge can, however, help one put an end to the 
ignorance of material existence, and cross over the threefold 
qualities of mdyd. Through the process of neti-neti (“not this, not 
that”), jndnls are able to leave aside the asat, or non-eternal, but 
the tendency for sad-vastu, the Supreme Lord, does not arise in 
them. For example, if I take a loan from somebody, I will be worried 
because I will have to pay back the loan. After I repay my debt, I 
am no longer a debtor, but I am not a rich man either. There is a 
possibility that after paying back my debt, I could become penniless. 
Similarly, consider a person who has an affection or attachment for 
the sdttvika, rdjasika and tdmasika objects of this world. Through 
some method, he is able to sever his attachment for these worldly 
objects, but he is still unable to develop the desire to achieve the 
ultimate goal— bhagavad-vastu or vaikuntha-vastu. Such a person 
will never be able to enter Vaikuntha, the transcendental abode, 
or to achieve vaikuntha-vastu, the Supreme Lord. Therefore, the 
Supreme Lord cannot be achieved by knowledge of nirbheda- 
brahmdnusandhdna or nirdkdra-nirvisesa-brahma. 

Can the Supreme Lord be attained by astdnga-yoga? The 
answer is no, because in this process, one endeavours to merge the 
dtmd in the Paramatma: 

yogas citta-vrtti-nirodhah 
(Patafijali’s Yoga-sutra 1.2) 

The practice of controlling one’s mind and directing it away 
from material objects is known as yoga. One meditates upon the 
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Supreme Lord, but not for the Supreme Lord. Yogis simply try to 
merge the dtmd in the Paramatma. In other words, they do not 
meditate for the pleasure of the Paramatma (the Supreme Lord). 
Their only motive is to save themselves from all the miseries 
that arise due to the mind being entrapped in worldly existence. 
According to the devotional scriptures, this is also not the correct 
method. How, then, will we be able to achieve the Supreme 
Lord? How will we be able to enter His transcendental abode of 
Vaikuntha? 

In the Katha Upanisad, it is said: 

ndyam dtmd pravacanena labhyo 
na medhayd na bahund srutena 
yam evaisa vrnute tena labhyas 
tasyaisa dtmd vivrnute tanurh svdm 
(Katha Upanisad 1.2.23) 

One cannot understand the atma or the Paramatma by lectures 
(pravacanena) or by argumentation. Even if one is very intelligent 
and his intellect is admired by big, world-famous barristers, still, 
he cannot know the Absolute Truth with his sharp intellect. 
In this connection, the above verse says, na medhayd labhya: 
“The Absolute Truth cannot be known with one’s intellect or 
brainpower.” Alright, let us suppose someone has studied and 
memorised the Vedas, Upanisads, Rdmdyana, all the tantra- 
sdstras, Mahdbhdrata, and other eternal scriptures. Aside from 
that, he has also memorised the Bible, Quran, Guru Grantha 
Sdhib, etcetera, as well as all the scriptures of the Buddhists, Jains, 
and all other religions of the world. Can such a person know the 
Absolute Truth? The above verse says, na bahund srutena labhya: 
“One cannot know the Absolute Truth even by memorising all the 
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scriptures.” How, then, can we know Him? 

In response, the scriptures state that the foremost method of 
attaining the Supreme Lord and of entering into the kingdom 
of God is sarandgati —unconditional surrender. Therefore, we 
should try to surrender unconditionally unto the Supreme Lord. 
There is no other method apart from this. The above verse says, 
yam evaisa vrnute tena labhya: “Only one who is graced hy the 
Supreme Lord can know Him.” Another meaning of this is that 
only one who surrenders unconditionally unto the Lord can know 
and attain the Supreme Lord. If you refer to the Third Canto of 
Srlmad-Bhagavatam, you will find that Hiranyakasipu, the father 
of Prahlada Maharaja, performed severe austerities which are not 
even possible for other rsis and munis to undertake. He was so 
intelligent that when Lord Brahma refused to grant him a boon of 
immortality, he asked for a boon that he not die on the earth or in 
the sky, during the day or in the night, by weapons, Vedic hymns, 
mantras, or by any of the living beings within the creation, such as 
human beings, animals, demigods, etc. With this boon, he became 
so full of pride that one day, he challenged Prahlada Maharaja, 
a great devotee of Lord Visnu, as follows: “Where is your Visnu? 
With my club in hand, I searched for Him all over the three worlds 
but did not find Him anywhere!” 

In other words, even with such severe penance, great intelligence, 
strength and mystic power, Hiranyakasipu was not able to see Lord 
Visnu, the Absolute Truth, by his own ability. Similarly, there are 
many yogis and siddha-purusas (perfected sages) in this world who 
can perform some material feats, but they cannot have darsana of 
the Supreme Lord by their own strength or ability. 
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T here are many religious groups in northern India which 
believe that the living entity is God. But on further 
evaluation, this does not hold true. [Holding up a paperweight]: 
This is a paperweight made of glass. If anyone claims that it is a 
gem or gold, it will not become these things just by his saying so, 
because this object is completely different from what he is saying it 
is. Similarly, to say that the living entity is God is also not correct. 
Sri Caitanya Mahaprabhu has said that the living entity (jiva) is a 
part of the marginal potency of Lord Krsna. This marginal potency 
(tatasthd-sakti) exists between the internal potency (antarangd- 
sakti) and external potency {bahirarigd- or mdyd-sakti). The jiva is 
neither a part of the external potency nor of the internal potency. 
The scriptural evidence for this can be found in the Ndrada 
Pancardtra: 


yat tatastham tu cid-ruparh 
sva-samvedydd vinirgatam 
ranjitarh guna-rdgena 
sa jiva iti kathyate 

The marginal potency consists of particles of consciousness 
that have emanated from the cit-sakti of the Omniscient Supreme 
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Lord. Being agitated by the three modes of material nature, these 
spiritual beings are known as jlvas. 

Srila Jiva Gosvami explains the tatasthd-sakti as follows: 

tatasthatvarh ca mdyd-sakty-atltatvdt. asydvidyd-para-bhdvddi- 
rupena dosena paramdtmano lepdbhdvdc cobhaya-kotdv 
apravesdt. 

tasya tac-chaktitve saty api paramdtmanas tal-lepdbhdvas 
ca yathd kvacid eka-desa-sthe rasm.au chdyayd tiraskrte ’pi 
suryasydtiraskdras tadvat. 

(Paramdtmd Sandarbha, Anuccheda 37, texts 12 & 13) 

The marginal potency known as jiva-sakti is different from 
the external potency; it is not a part of the external potency. 
On the other hand, due to being enveloped by ignorance, the 
jiva is also different from Paramatma, the Supreme Lord, who is 
always transcendental and uncontaminated. Although ignorance 
(avidyd) is one of the potencies of the Supreme Lord, even a trace 
of ignorance cannot affect the Lord, in the same way that a ray of 
the sun can become covered by clouds, but the sun always remains 
uncovered. The constitutional position (svarupa) of the jiva is 
that it is an eternal servant of Lord Krsna. It has appeared from 
the marginal potency of the Supreme Lord and is a manifestation 
that is simultaneously different and non-different from Him. Just 
as there are atomic particles in the rays of the sun and sparks of 
the fire, similarly, innumerable jlvas emanate from the marginal 
potency of Sri Krsna. 

Therefore, the jiva can never become God. In the past, he was 
also a servant of the Supreme Lord, but at present, being entrapped 
by mdyd (the external potency), he has forgotten his servitorship 
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of God. Nevertheless, the jiva is, by nature, an eternal servant of 
the Supreme Lord. When the jiva realises his actual position and 
becomes freed from the clutches of mdyd, he will still remain a 
servant of the Supreme Lord. 

Many people question the necessity of performing hari-bhajana 
throughout one’s life: “Let us spend our youth in enjoying material 
pleasures or fulfilling our wordly obligations. We will chant the 
Lord’s Holy Name during our old age or at the time of death. By 
doing only this much, we will be able to rescue ourselves from the 
84 lakhs of species and become eligible to go to Vaikuntha.” 

If you think that you will perform hari-bhajana in your old age, 
then this will be impossible to do. At that time, you will not be 
able to serve the Lord as there won’t be any energy left in your 
body. Your hands and legs will tremble, and your eyesight and 
power of hearing will be diminished. The biggest hurdle will be 
the deeds performed by you throughout your life which will fill 
your consciousness. At the time of death, you will keep recalling 
these deeds out of habit and then you will be forced to dwell on 
material subject matters. 

Srimad-Bhdgavatam says that the mind (citta) is the cause of 
bondage and also of liberation. It is within this mind that we will 
have to establish Sri Krsna. How is this possible, one might ask? 
The reply to this is, all our lives, we have heard, spoken about and 
thought of material subject matters. That is why our minds are 
filled with material subjects. Therefore, we should now listen to the 
sermons given by pure devotees of the Lord, and recite whatever 
we have heard to others. In this way, if we keep on recalling those 
sermons, Sri Bhagavan will become established in our hearts. 
The reason for this is, the very things that we keep hearing and 
speaking about become established in our minds. For example, if 
we keep on hearing about a cat, dog or any other person, within 
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a short time, that very cat, dog or person will become established 
in our mind. In the same way, if one wants to establish the Lord 
within his heart, if one wants to attain the Lord, he will have to 
hear about Krsna, talk about Krsna and think about Krsna. In this 
way, his heart will go to Bhagavan Sri Krsna. Therefore, the three 
devotional forms of hearing, chanting and remembering about the 
Name, Form, Qualities and Pastimes of the Supreme Lord and His 
associates are the best means of attaining the Supreme Lord. There 
are thousands of devotional forms mentioned in the scriptures but 
these three [hearing, chanting and remembering] are the foremost. 
That is why we have special arrangements to follow these three 
devotional forms in our mathas (temples). 

This human life is the most precious form of life in which 
we have the best opportunity of performing devotional service 
to the Supreme Lord. Only the human being has the ability to 
differentiate between good (sat) and bad (asat) and by worshipping 
sad-vastu, the Supreme Lord, he can achieve everything, even up 
to achieving the highest good, Sri Krsna Himself. 

The Katha Upanisad says: 

nityo nitydndrh cetanas cetandndm eko bahundm yo vidadhdti 

kdmdn 

tarn dtma-stharh ye ’nupasyanti dhlrds tesdrh sdntih sdsvatl 

netaresdm 

(Katha Upanisad 2.5.13 & Svetdsvatara Upanisad 6.13) 

The one who is the greatest Eternal Entity among all eternal 
entities; by whose absence, the eternity of the eternal does not 
remain, i.e., that which is the cause of the eternal entities and the 
Real Knowledge among all mundane knowledge; who is the One 
among many; who fulfils all kinds of desires—that Supreme Being 
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is always seen or experienced by grave or resolute persons (dhlra). 
The sruti says that only such dhlra persons can attain eternal 
peace, not others. Therefore, as long as the body has strength, the 
senses are working and the breath is flowing, we should surrender 
everything unto the Lotus Feet of the Transcendental Eternal 
Entity, the Supreme Lord, and engage ourselves in His worship. 
That we will perform bhajana in our old age, or chant the Holy 
Name only at the time of death and cross over the ocean of 
material existence is a most futile thought. Learned persons never 
think in this manner. 
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How TO ACHIEVE THE 

Absolute 


N owadays we hear from different people in society that 
whatever path one is on is the best, and is a valid means 
of achieving the Supreme Lord. But this is not supported hy any 
scriptures; these are simply casual, hasty statements. These people 
say, “If a tiny village or city has numerous roads hy which one can 
enter it, then is the Supreme Lord any smaller than a village or city? 
No, He is all-pervading and is infinitely higger than any village 
or city. Therefore, there must he an infinite number of means of 
achieving the Supreme Lord.” Only those who have not properly 
studied the Vedas, Upanisads, Purdnas and other scriptures talk in 
such a manner. 

In the Eleventh Canto of Srlmad-Bhagavatam, the greatly 
learned Uddhava asked the Supreme Lord Krsiia a wonderful 
question which is of great importance for the masses of today that 
are inclined to following others blindly. Sri Uddhava said: 

vadanti krsna sreydrfisi 
bahuni brahma-vadinah 
tesdrh vikalpa-prddhdnyam 
utdho eka-mukhyatd 
(Srlmad-Bhagavatam 11.14.1) 
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“On the basis of the Vedas, learned sages have described many 
methods for the welfare of the soul. O Krsna, are they all correct? 
In other words, is whatever one believes correct, or is there one 
method amongst all that is supreme?” 

Krsria replied, “O Uddhava, have 1 not explained anything to 
your 

“Yes You have, my Lord,” replied Uddhava with folded hands. 

“What did 1 explain?” 

“O Lord, You have just described unalloyed devotional service 
{niskdma-bhakti}.'’ 


bhavatoddhrtah svdmin 
bhakti-yogo ’napeksitah 
nirasya sarvatah sangarh 
yena tvayy dvisen manah 
(Srlmad-Bhdgavatam 11.14.2) 

“Whatever we focus our mind on or have attachment for is 
what our whole attention will be drawn towards, and what we 
will have a desire for. As a result, even while worshipping You, 
we will not be able to engage our minds in You. This is the reason 
why devotees with material desires (sakdma-bhaktas) worship the 
Supreme Lord but are unable to concentrate on Him. Perhaps that 
is why You have instructed me about niskdma-bhakti, so that my 
mind may give up all kinds of attachments and become absorbed 
in You alone,” said Uddhava. 

“Then what is the reason for your doubt?” Sri Krsna asked 
Uddhava. 

Uddhava replied, “O Lord, my doubt is that every rsi and 
muni (sage) explains a different idea and, surprisingly, each sage 
claims that his method is enunciated in the Vedas. For example, 

31 


“RjcOt.c.A.'L 




PEARLS or DEVOTION 


Jaiminl Rsi quoted evidence from the Vedas and revealed the path 
of karma-mlmdrhsa. He taught that karma is the only means of 
achieving one’s eternal welfare. Another greatly learned sage, 
Kapila Muni has said, also on the basis of the Vedas, that sdnkhya- 
yoga is the only means of achieving ultimate happiness. Gautama 
Rsi contradicted the above two and taught that the best means 
of achieving the ultimate goal is nydya (the science of logic). The 
evidence for this also comes from the Vedas. Patanjali Rsi, however, 
claims that the path of yoga is the best method. The evidence for 
this is also in the Vedas. Kanada Rsi established the philosophy of 
Vaisesika and described it as being the teachings of the Vedas. In 
this way, every rsi has given a different method on the basis of the 
Vedas and has described his own method as being enunciated in 
the Vedas. But You have instructed me about unalloyed devotion. 
Is Your instruction not substantiated by the Vedasl Is it outside of 
the VedasV’ 


vedais ca sarvair aham eva vedyo 
veddnta-krd veda-vid eva cdham 
(Bhagavad-gltd 15.15) 

The Supreme Lord Krsna says, “All the Vedas establish Me 
alone; they make Me known, and 1 am the supreme confidential 
subject matter of the Vedas. 1 am also the Vedas. 1 am the Supreme 
Knowable as well as the Supreme Knower.” 

The Supreme Lord Himself is saying that He is the Veda or 
ultimate knowledge. Can any other method of achieving the 
Supreme Lord be substantiated by the Vedas, leaving aside what 
Sri Krsna—the very form of Complete Knowledge—says about 
how to attain Him? Never. There may be many ancillary topics 
discussed in the Vedas. However, the actual subject matter of the 
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Vedas is only devotion to Sri Krsna. 

One may ask, “If the Vedas teach only niskdma-bhakti to Sri 
Krsna, then why have Kapila, Patanjali, Jaiminl and other sages 
taught something different?” The answer to this question is that 
knowledge can never be attained by ignorance. Only Knowledge 
can give knowledge; only Knowledge can exchange, expand and 
propagate knowledge. How did Lord Brahma achieve that absolute 
knowledge of the Supreme Lord? At the beginning of the material 
creation, Sri Krsna, the Form of Complete Knowledge, first gave 
His divine knowledge to Lord Brahma. In due course of time, 
Brahma gave this knowledge to his eldest son, Svayambhuva 
Manu. Manu, in turn, gave that knowledge to the seven great 
sages headed by Bhrgu, known as the Prajapatis. Subsequently, this 
knowledge was passed on to the offspring of the sages, namely, the 
demigods, demons, Guhyakas, human beings, Siddhas, Caranas, 
etc. Sri Krsna says that those who received this knowledge were 
of different natures. Some were in the mode of goodness, some in 
the mode of passion and some in the mode of ignorance. Due to 
the influence of these different modes of nature, their ability to 
understand the knowledge was also variegated. Therefore, all of 
them understood and preached this message of the Vedas according 
to their individual natures. 

evarh prakrti-vaicitryad 
bhidyante matayo nrndm 
pdramparyena kesdncit 
pdsanda-matayo ’pare 
(Srimad-Bhdgavatam 11.14.8) 

Whoever studied the Veda understood its purport according to 
their own natures, and then explained it accordingly. Whoever 
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heard those explanations understood them differently, according 
to their own individual capacities, and when those people, in 
turn, explained the Vedas, their listeners were again of different 
natures. In this way, the one Veda came to have many purports. 
Although everyone is giving a correct explanation according to 
his individual understanding, the authentic purport of the Vedas 
is something else. For example, you have all come to the matha to 
hear this lecture. If three people, each wearing glasses of different 
colours, were to arrive here right now and observe us, how would 
they describe what they had seen? 

The person wearing blue-coloured glasses would say, “Today 
1 visited Sri Caitanya Gaudlya Matha where a huge religious 
gathering was being held. 1 saw that there were many hundreds of 
people present but they were all wearing blue clothes.” The person 
wearing red-coloured glasses would say, “No, 1 also went with you. 
1 saw with my own eyes that everybody was wearing red clothes.” 
And the person wearing yellow-coloured glasses would say, “No, no, 
you are both wrong. 1 saw that everyone was listening to the lecture 
wearing yellow clothes.” Now you see, nobody would be telling a 
lie from his own point of view, but their observations would all be 
incorrect and not the same. This is because the medium through 
which they would be observing would be of different colours. Had 
they been using colourless glasses, their observations would not have 
been contradictory. Similarly, when the one Veda is understood by 
people with different natures, different explanations arise. None of 
the sages is wrong from his own perspective, but in actuality, none 
of their explanations are correct. This is because, like the colours 
of the glasses, the medium by which they wish to understand the 
Vedas is covered by the modes of the external potency (maya). 
When one surrenders to the sad-guru, the pure devotee who is not 
enveloped by the external potency of the Supreme Lord, who is 
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beyond the three modes of nature, who is unattached and desireless, 
and hears from him about the Complete Knowledge, then he will 
be able to understand the actual meaning of the Vedas. In relation 
to the Absolute Truth, the Svetdsvatara Upanisad (6.8) says: 

na tasya kdryarh karanarh ca vidyate 
na tat-samas cdbhyadhikas ca drsyate 
pardsya saktir vividhaiva sruyate 
svdbhdviki jndna-bala-kriyd ca 

This verse says that in His transcendental spiritual Form, the 
Supreme Lord is present everywhere simultaneously. There is no 
one equal to Him, what to speak of greater than Him. Besides that, 
it is easy to undertstand that the All-powerful Absolute Truth— 
One without a second—cannot be many. Therefore, one cannot 
know the Absolute Truth without His desiring it. If one could 
know or capture the Supreme Lord by some method, then that 
method would be equal to or greater than the Supreme Lord. 1 have 
one opinion; you have another opinion—in this way, innumerable 
living entities will have innumerable opinions. Would it be correct 
to say that all these opinions are valid methods of achieving the 
Absolute? Whatever you or 1 can achieve by our desire would have 
to be inferior to us. In other words, that Absolute Truth would not 
be the Supreme Lord but our servant. If the Absolute Truth were 
subservient to us, then the Complete would not remain complete; 
the Infinite would not remain infinite. In the sruti, it is said 
that there is no one equal to or greater than the Supreme Lord. 
Thus, one cannot know or understand the Supreme Lord without 
taking absolute shelter of Him (sarandgati), expecting His grace, 
and without the desire of the Supreme Lord Himself. Therefore, 
unalloyed devotion is the only means of achieving the Absolute 
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Truth. The statements of those who say that all opinions are valid 
means of achieving the Absolute, or that there is one destination 
but different paths to it, are without rhyme or reason. They are 
neither supported by the scriptures nor are their arguments very 
sound. 


“UxOt.c.A.'L 
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Sambandha-jnana: What is 

YOUR RELATIONSHIP? 

In 1954, after a lecture on Srlmad Bhdgavatam, an elderly lady 
approached Srila Madhava Maharaja with a question. This highly 
relevant question was as follows: 

F or the last fifty years without fail, the elderly lady had been 
coining to the temple, taking darsana of the holy deities, 
attending arati ceremonies, circumambulating the temple, singing 
kirtana, glorifying Sri Hari and listening to Bhagavad-gita, Srlmad 
Bhagavatam, Ramayana, and other scriptures whenever the 
opportunity arose. Now she was old and unfortunately, despite all 
this, not a grain of devotion or love for Sita-Rama had sprouted 
in her heart. Instead, the pull of attraction for her children and 
grandchildren had increased. If love for Bhagavan had not grown 
under these circumstances, then what could be the use of such 
practices and disciplines? 

Srila Gurudeva was very pleased to hear this particular question. 
He announced to the gathering that since everyone should be there 
to hear the reply, he would therefore give it the following day. 

The next day, before speaking on the scriptures, Srila Gurudeva 
asked the elderly lady whether or not she had ever requested anyone 
to explain the true identity of Sri Sita-Rama, her own identity, the 
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world and her relationship with Sri Slta-Rama. Had she instead, 
attended the temple as a matter of course without feeling the need 
to he inquisitive? 

“Without awareness of any relationship, love for Bhagavan 
cannot he experienced. It is the knowledge of relationship that 
gives hirth to love. Even in our day to day lives, whenever someone 
desires to know our identity, we rattle off a string of relationships 
such as: ‘1 am the child of that mother or father,’ ‘1 am the mother 
or father of that child,’ ‘1 am the husband or wife of that person’ 
and so on. Carrying with us the concept that our identity is 
comprised of such mundane types of relationships, we visit the 
temple, view the deities, participate in Hari-kirtana, listen to Hari- 
katha and go through the motions of observing various religious 
practices. However, we find that these observances do not take us 
to Sri Hari but instead, root us ever more firmly in our family and 
friend relationships. These works are punya or dharma (actions 
performed for future merits). They are not bhakti or devotion. The 
false ego drives man to fruitive activity. This petty ego must be 
discarded. However our real ego, ‘1 am the eternal servant of the 
Supreme Lord’, should remain. With the false knowledge that we 
belong to this world, we work for the sake of our wife, children and 
so on. Even when we visit the temple, it is for the interest of this 
false self and for all that is seemingly connected with or related to 
it. We do not go to the temple for Sri Bhagavan’s sake. Thus, it is 
only natural that we display the tendency to follow the dictates of 
our ego, falsely thinking that therein lies our self-interest. 

The day 1 realize that 1 belong to Sri Bhagavan and that all 
my relationships are with Sri Bhagavan, then my real self will 
become manifested and spontaneously, all my actions will be for 
Sri Bhagavan and Sri Bhagavan alone. Identifying my interests 
with those of Sri Bhagavan, 1 shall now surrender myself, and all 
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that belongs to that self, to Sri Bhagavan. Only in that specific 
situation is love and devotion for Sri Bhagavan possible. The grace 
of the bonafide guru or preceptor will enable us to realise to whom 
we are actually related. Prior to this knowledge of relationship, it 
is not possible to have any idea of Sri Bhagavan. When we do not 
exert much effort to understand the nature of this relationship, 
our realisation is understandably delayed. After establishing 
this relationship, we can start our sadhana (abhidheya spiritual 
practices) and begin to understand our real needs (prayojana). 
The scriptures of sanatana-dharma and all the wise sages have 
discussed three important points in great detail: 1. sambandha— 
the conditioned soul’s relationship with the Supreme Lord, 2. 
abhidheya—the regulated activities for reviving one’s relationship 
with the Supreme Lord and 3. prayojana—the ultimate goal of life 
to be attained by the conditioned soul, i.e., Krsna-prema, love of 
God. 

Therefore, in spiritual life the first step is toward sambandha- 
jnana—knowledge of relationships.” 
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Sri Krsna, the Absolute 
Truth 


I f we analyse the Absolute Truth, we will find that Sri Krsiia is 
the Absolute Principle because He is the Absolute Brahman or 
Param Brahman (Supreme Brahman). In response to those who 
claim that the formless, non-variegated Brahman is the Absolute 
Cause, Lord Krsiia says in Bhagavad-gita: 

brahmano hi pratisthdham amrtasydvyayas'ya ca 
sdsvatasya ca dharmasya sukhasyaikdntikasya ca 
(Bhagavad-gltd 14-27) 

“1 am the basis of the formless, impersonal Brahman.” Pratistha 
means ‘basis’, ‘background’, or ‘in abundance’. Brahman is blissful 
but in Krsna, that bliss is in abundance. This means that Krsna’s 
bliss is infinite and is the basis even of brahmananda. ‘Anandaiti 
brahma’ is a Vedic aphorism but ananda, rasa, pleasure and bliss 
personified is none other than Lord Sri Krsna. The evidence for 
this: 


raso vai sah rasarh hy evayarh labdhvanandi bhavati 

(Taittirlya Upanisad 2.7.1) 
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“Those who attain the Supreme Personality of Godhead, the 
reservoir of pleasure, actually become transcendentally hlissful.” 

That is why it is said that the Absolute Truth, Lord Sri Krsna, 
is also the cause of Brahman. However, Brahman, Paramatma and 
Bhagavan are one in principle. It is said in Srimad Bhagavatam: 

vadanti tat tattva-vidas tattvarh yaj jndnam advayam 
brahmeti paramdtmeti bhagavdn iti sabdyate 

(Srimad Bhdgavatam 1.2.11) 

“Those transcendentalists who know the nature of the 
unknowable substance that is beyond the reach of the senses, 
describe that absolute or infinite knowledge with words such as 
Brahman, Paramatma and Bhagavan.” 

Hence, Brahman, Paramatma and Bhagavan are all identical 
and full of knowledge. Then what is the difference? 

In answer to this, it is said that wherever there is absolute 
knowledge without personality, it is known as Brahman. It 
is this formless, non-variegated knowledge, which is known 
as impersonal Brahman by the common man. The scriptures 
describe it as ‘mahato mahiyan’ or ‘bigger than the biggest’. This 
is a partial understanding of Bhagavan. Paramatma is also a 
partial representation of Bhagavan. The scriptures describe this 
as ‘anor aniyan’ or ‘smaller than the smallest’. You can obtain this 
knowledge by going through Visnu-sahasranama (The Thousand 
Names of Visnu). Apart from this, whatever possesses minuteness, 
greatness and wholeness is called Bhagavan and that Bhagavan, 
the Absolute Truth, is Sri Krsiia. 

Bhagavan is one without a second, but He can have numerous 
pastimes (Ilia). In His pastimes of opulence (aisvaryadlla), Sri Krsna 
is Absolute Truth Lord Ramacandra but with different pastimes. 
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Lord Ramacandra’s pastime is that of maryada-purusottama, 
which symbolises righteousness, hut lila-purusottama Lord Krsna’s 
pastimes are sweet. These are pastimes of sweetness, heauty and 
munificence, and Gaurahari’s pastimes are similar. However, 
Gaurahari’s Ilia is predominantly munificence while Krsna’s Ilia 
is predominantly sweetness. In principle, Sri Krsna, Narayana, 
Rama, Gaurahari, Matsya, Kurma, Varaha and Nrsiitiha are all 
the same. They are all visnu-tattva and Their devotees are called 
Vaisnavas. A servant of Rama is called a Vaisnava, a servant of 
Nrsiitiha is called a Vaisnava and a servant of Narayana is also 
called a Vaisnava. Even the worshippers of the Lord’s incarnations 
such as Matsya, Kurma and Varaha are called Vaisnavas. That is 
why it is said that in principle that They are all the same, hut there 
are differences in Their pastimes and according to the pastimes, 
there are different levels of pleasure. 

Among all the pastimes of the Lord, only Sri Krsna’s pastimes 
manifest all the mellows (rasas). Out of innumerable mellows, the 
scriptures describe twelve main mellows of which the following 
five are principal: neutrality (santa), servitude (dasya), fraternity 
(sakhya), parenthood (vatsalya) and conjugal love (madhurya). 
The indirect mellows are laughter (hasya), wonder (adbhuta), 
anger (raudra), ghastliness (bibhatsa), chivalry (vira), mercy 
(karuna) and dread (bhayanaka). The personification of all twelve 
mellows is Lord Sri Krsna. These twelve mellows are not manifest 
in totality in any other form of the Lord. In principle, however, all 
avataras (manifestations) are complete. In other avataras of Lord 
Krsna, one or more mellows are manifest but not all—one can 
find all twelve mellows in totality only in Lord Krsna. Through 
His worship, one can taste the mellow that corresponds to one’s 
particular inclination. Therefore, the only worshipable object is 
Sri Krsna. He is the Absolute and Ultimate Truth. Visnu means 

42 


“RjcOt.c.A.'L 




SrI Krsna, the Absolute Truth 


the ultimate form of Absolute Brahman. The ultimate form of that 
Absolute Brahman is Sri Krsita. Sri Krsita is the embodiment of 
absolute bliss. Hence, He attracts other Visnu incarnations as well 
as other living entities; He derives pleasure from them and gives 
pleasure to them. Therefore, the Absolute Truth is Sri Krsita. The 
word Krsita is composed of ‘krs’ and ‘ita’, meaning one who attracts 
everyone and gives them bliss. Therefore, in the opinion of the 
scriptures, Sri Krsiia is the Absolute Truth and Param Brahman. 

Many people accept s'akti as their object of worship, considering 
it to be the Absolute Truth. To them 1 want to say that sakti is not 
an undesirable thing but it can be known only by knowing the 
possessor thereof. Sakti means ‘attribute’ or ‘potency’. For example, 
if an object is conscious, its energy is called spiritual potency and 
if the object is unconscious, its energy is called material potency. It 
should be emphasized, however, that sakti has no separate existence. 
Again, one can know sakti only by knowing its possessor. That is 
why s'akti is called an essential principle, because the identity of 
s'akti is pursuant to the identity of the possessor of s'akti. 

The Absolute Truth is the possessor of sakti. Therefore, sakti 
alone cannot be considered to be the Absolute Truth. We find in 
the scriptures: s'akti-s'akimataro ’bhedah, which means that sakti 
(energy) and s'aktiman (the possessor of energy) are non-different. 
For example, you and your energy are non-different because 
without you, there is no independent existence of your energy. You 
are not energy but its cause, and hence your energy has to work 
under you. So it can be seen that there is also a difference between 
you and your energy. Hence, by reasoning and by scriptural 
evidence, sakti cannot be considered to be the Absolute Truth. 
Apart from this, those who consider Ganes'a or Surya to be the 
Absolute Truth are few in number. Many people consider Siva 
to be the Absolute Truth but those who have studied the Vedas 
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and Puranas thoroughly or who are going through the Vedas 
know that the first purusa-avatara, Karanodakasayl Maha-Visnu, 
appeared from Sankarsana. When He glanced over maya, infinite 
universes appeared. Karanodakasayl Visnu then entered into 
each of the universes through His plenary expansion, the second 
purusa-avatara, Garhhodakasayl Visnu. From His perspiration, 
Garhhodakasayi Visnu created an ocean. Brahma appeared from 
His lotus-navel and Siva appeared from between His eyebrows. 
The second purusa-avatara again manifested a plenary expansion 
of Himself as the third purusa-avatara, Kslrodakas'ayi Visnu, who 
is the maintainer and protector of all the universes. It is this Visnu 
who is situated in the hearts of all living entities as Paramatma. 
One can find this subject matter described in the Purusa-sukta 
hymn of the Vedas. It is said in Brahma-saitihita that Siva and 
Govinda are essentially the same: 

kslram yathd dadhi vikdra-visesa-yogdt 
sanjdyate na hi tatah prthag asti hetoh 
yah sambhutdm api tathd samupaiti kdrydd 
govindam ddi-purusarh tarn aharh bhajdmi 
(Brahma-sarnhitd 5.45) 

If we add sour acids to milk, it turns into yogurt (dadhi). It is 
not that milk and yogurt are two different substances. Similarly, 
when Sri Krsna accepts the mode of ignorance to destroy the 
cosmic manifestation. He accepts sambhuta or the form of Rudra. 
Therefore, the Absolute Truth is only Sri Krsna or Govinda. 

There is one more matter worth discussing here: Which 
form of Krsna is supremely worshipable—Dvarakadhisa Krsna, 
Mathuradhisa Krsna or Vrajendranandana Krsna? 

According to Sri Caitanya Mahaprabhu’s school of thought, 
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Vrajendranandana Krsna is the Supreme Worshipable Truth 
because only in Him are all mellows manifest completely; so much 
so that even Narayana runs to embrace Krsna upon seeing this 
form of the Lord—although both Narayana and Krsna are one 
in principle. This is Krsna-tattva. This is the philosophy of Lord 
Caitanya Mahaprabhu and Srimad Bhagavatam. 
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Sri Bhagavan 

The following are excerpts from the speeches of Srila Gurudeva 
during Sri Krsna Janmdstami at the Calcutta Matha between 1968 
to 1974. 


The Devotee and Bhagavan 

I f we accept the concept of Bhagavan, then we have to accept 
the concept of bhaga also. If we use the word dhanavan 
(“wealthy”) hut exclude the word dhana (“wealth”), then the 
word dhanavan becomes meaningless. It is the same situation 
with bhaga and Bhagavan. He who possesses dhana (wealth) is 
dhanavan. Similarly, He who possesses bhaga is Bhagavan. Bhaga 
means majesty (aisvarya) or potency (sakti). Therefore, Bhagavan 
is He who possesses majesty and potency. The word Bhagavan 
does not specifically define the type of potency or energy involved. 
Therefore, Bhagavan is He who possesses all kinds of potencies 
or energies that could possibly exist. Thus, Bhagavan is the 
Omnipotent One: 


aisvaryasya samagrasya 
viryasya yasasah sriyah 
jndna-vairdgyayos caiva 
sanndrh bhaga itlngand 
(Visnu Purdna 6.5.47) 
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One who possesses all majesty or wealth, all potency or strength, 
all fame, all beauty, all knowledge and all renunciation is known 
as Bhagavan. The fact that Bhagavan possesses all beauty implies 
that He is beautiful; therefore, he must possess form. However, in 
saying that He must possess form, we should not attempt to confine 
Him by the perishable limits of length, breadth and height. The 
internal potency (cit-sakti) of Bhagavan has as its reflection the 
material energy, which is subject to change and destruction. We 
must not attribute those faults to that which is being reflected, 
i.e., Bhagavan, Who has a transcendental spiritual Form. To do 
so would be foolish. Actually, Ultimate Existence is beyond the 
power of human intellect. The reflection has no real existence to 
speak of, but if the reflection gives the appearance of reality, then 
we must understand it to be a shadow reality—an unreal reality! 
Since a shadow is not real, we should not expect to derive true 
knowledge of reality from it. The srutis say: 

apani-pado javano grahltd 
pasyaty acaksuh sa srnoty akarnah 
sa vetti vedyarh na ca tasyd vettd 
tarn dhur agryarh purusarh mahdntam 
(Svetdsvatara Upanisad 3.19) 

Bhagavan does not have limbs, yet He accepts and moves. He 
can see without eyes. He can hear without ears, etc. The meaning 
of these apparently contradictory statements is that Bhagavan does 
not have a material form like ours, which is made up of material 
elements. On the contrary. He has a transcendental spiritual Form. 
In truth, because Govinda, the Cause of all causes, possesses form, 
we see so many forms in the universe. Without there being form 
in the cause, there can be no form in the effect; without there 
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being form in the source, there can be no form in the reflection. 
Logically, something cannot come from nothing. 

1 have already said that if we admit to the existence of Bhagavan, 
we also have to admit to the existence of His energy or sakti. We 
cannot admit to the existence of Bhagavan without sakti. Even 
though Bhagavan is omnipotent, there are three predominating 
saktis known respectively as the internal potency (cit-sakti), the 
external potency (mdyd-sakti) and poised in between these two 
are His manifested living beings known as tatasthd- or jiva-sakti. 
The sakti which takes us to the heart of Bhagavan is known as 
antarangd-sakti (internal potency). The sakti which overwhelms 
and enchants us with His external features, taking us away from 
Bhagavan, is known as bahirangd-sakti (external potency). The 
internal potency takes us towards, and the external potency 
takes us away from Bhagavan. The internal potency performs 
the unalloyed service of Bhagavan; thus, it is referred to by the 
term bhakta (devotee). Bhakta and Bhagavan are one non-dual 
substance. That one substance is composed of two moods or 
aspects: the predominating and the predominated, the enjoyer and 
the enjoyed, the served and the servitor, the object of worship and 
the worshipper. 

advaya-jndna-tattva krsna—svayarh bhagavdn 
‘svarupa-sakti’ rupe tdnra haya avasthdna 
(Caitanya-caritdmrta, Madhya-llld 22.7) 

“Krsna is the nondual Absolute Truth, the Supreme Personality 
of Godhead. Although He is one. He maintains different personal 
expansions and energies for His pastimes.” 

The svarupa-sakti (cit-sakti) has three divisions: (1) sandhini, 
by which existence is preserved; (2) sarhvit, by which everything 
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is known or perceived; and (3) hladinl, by which activity and bliss 
is generated. Sri Baladeva is the principle of existence (sandhini- 
sakti). Sri Krsna is the Consciousness Who enables awareness of 
our own existence (sarhvit-sakti). Sri Radhika is hladinl-sakti or 
the pleasure-giving potency. The sakti that brings the greatest 
joy to Sri Krsna is the essence of all that is bliss, and is the very 
form of mahd-bhdva (the highest stage of Divine Love). She is the 
daughter of Vrsabhanu—Srimatl Radhika. Sri Nanda Maharaja 
and Srimatl Yasoda-mata, who serve in parental mellow {vdtsalya- 
rasa), are the best among devotees because they too give supreme 
joy to Sri Krsna. Today is the Anandotsava, the festival of joy of 
Sri Nanda Maharaja. With his grace, we may also be blessed with 
the grace of Sri Krsna. 

srutim apare smrtim itare 
bhdratam anye bhajantu bhava-bhltdh 
aham iha nandarh vande 
yasydlinde pararh brahma 
(Caitanya-caritdmrta, Madhya-llld 19.96, 
quoted in Padydvali 126) 

“Those who are afraid of material existence may worship the 
sruti, smrti or Mahdbhdrata, but 1 pay my obeisances to Nanda 
Maharaja because Sri Krsna, the Param Brahman, becomes 
trapped by the love of Sri Nanda and crawls around as a baby in 
his courtyard.” 


srl-rdjovdca 

nandah kim akarod brahman 
sreya evarh mahodayam 
yasodd ca mahd-bhdgd 
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papau yasyah stanarh harih 
(Srlmad-Bhagavatam 10.8.46) 

“Maharaja Parlksit asked, ‘What pious merits did Nanda 
Maharaja accumulate hy which Sri Krsiia came to him as his son? 
What are Yasoda’s past merits? She, too, is fortunate that the 
Supreme Lord Sri Krsna called her “Mother” and drank her hreast 
milk.”’ 

Once, Lord Brahma ahducted the cows and cowherd hoys of 
Vrndavana to test Krsna. However, as a result, he found himself 
deluded hy Krsna’s mystic potency. Realising his folly, Brahma then 
took absolute shelter of the Lotus Feet of Sri Krsna. Showering 
adorations, Brahma praised the cowherd damsels (gopis) of Vraja 
and their great fortune—their prema or unalloyed love for Sri 
Krsna. 


aho bhdgyam aho bhdgyam 
nanda-gopa-vrajaukasdm 
yan-mitram. paramdnandarh 
purna brahma sandtanam 
(Srlmad-Bhdgavatam 10.14.32) 

“There are no limits to the good fortune of Nanda Maharaja 
and the residents of Vraja. The personification of hliss, the eternal. 
Supreme Brahman, has manifested Himself as their dear friend.” 


The Significance of the Worship of Sri Krsna 

To understand the significance of the worship of Sri Krsna, we 
first have to know who Sri Krsna is and what constitutes His real 
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self. The significance of His worship rests upon His remarkable 
divine personality. The sdstras define the etymological meaning 
of the word Krsna as follows: 

krsir bhu-vdcakah sabdo 
nas ca nirvrti-vdcakah 
tayor aikyarfi pararh brahma 
krsna ity abhidhlyate 
(Mahdbhdrata, Udyoga-parva 71.4) 

“The word Krsna is composed of the root krs meaning bhu, the 
shelter of all existence, and the word na, meaning nirvrti or the 
form of supreme hliss. Combined, they form the word Krsna which 
signifies Param Brahman, the Supreme Absolute Truth.” 

The word Krsna means “self-existing bliss.” The Veddnta has 
defined this as dnandarh brahma, and: 

raso vai sah rasarh hy evdyarh labdhvdnandl bhavati 
(Taittirlya Upanisad 2.7) 

“He is that rasa {dnanda or bliss). One who drinks that rasa 
becomes full of bliss.” 

In another sense, the word Krsna means kry. “to attract” 
(karsane) and na: “giving bliss.” The one who attracts all and 
gives them bliss, and who is blissful Himself, is known as Krsna. 
In other words, Krsna means “all-attractive” and “all-bliss-giving.” 
He cannot be all-attractive without being superexcellent in every 
respect. When He exhibits His aspect of being smaller than the 
smallest, Krsna is known as Paramatma. When He exhibits His 
aspect of being greater than the greatest. He is known as Brahman. 
Then again, reconciling both His anu (microcosmic) and vibhu 
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(macrocosmic) natures and accepting a medium-sized Form, Sri 
Krsna performs wonderful pastimes of infinite variegatedness. 

vadanti tat tattva-vidas 
tattvam yaj jndnam advayam 
brahmeti paramdtmeti 
bhagavdn iti sabdyate 
(Srlmad-Bhdgavatam 1.2.11) 

Knowers of the truth call that non-dual, absolute knowledge 
tattva —the Absolute Truth. This non-dual knowledge is referred 
to by the words Brahman, Paramatma or Bhagavan. The word 
Brahman signifies the largest (brhattva); Paramatma, the smallest 
(anutva); and Bhagavan, the all-opulent (sarvaisvaryamayatva: 
possessing all riches, all strength, all fame, all beauty, all knowledge 
and all renunciation). In other words, it encompasses the largest, 
the smallest, the middle, and everything else in existence. The 
word Bhagavdn reveals all the different aspects of the Absolute 
Truth. The jndni experiences that non-dual tattva as Brahman, 
the yogi realises Him as Paramatma, and the bhakta sees Him as 
Bhagavan. Bhagavan manifests infinite pastimes in infinite Forms, 
among which Sri Krsna is His original Form (svayam-rupa). 

ete cdmsa-kaldh pumsah 
krsnas tu bhagavdn svayam 
indrdri-vydkularh lokarh 
mrdayanti yuge yuge 
(Srimad-Bhdgavatam 1.3.28) 

Sri Krsna is the origin (avatdri) of all other avatdras (divine 
descents). He is Bhagavan Himself. 
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ydnra bhagavattd haite anyera bhagavattd 
‘svayam-bhagavdn’-sabdera tdhdtei sattd 
(Caitanya-caritdmrta, Adl-llld 2.88) 

Due to His (Krsna’s) divinity, others are divine. In the Brahma- 
samhitd (5.1), Krsiia is described as being the Cause of all causes— 
the Supreme Lord: 


Isvarah paramah krsnah 
sac-cid-dnanda-vigrahah 
anddir ddir govindah 
sarva-kdrana-kdranam 

Sri Krsna Caitanya Mahaprabhu has also described 
Nandanandana Sri Krsiia as being the highest object of worship. 
All possible needs of the living entity can be completely fulfilled 
only by the worship of Sri Nandanandana Krsna. How, then, will 
we be able to understand all these words? So long as we maintain 
an air of prejudice, this same prejudice will blur our vision. One 
has to be worthy of understanding the science of the Absolute 
(bhagavat-tattva); unless one acquires that qualification, despite 
having considerable mundane worthiness, realisation of Bhagavan 
will not be possible. If we are not willing to work to reach that level, 
we should not expect to acquire that privilege. We cannot know 
Him through arrogance because He is Unchallengeable Truth. He 
has no cause, and there is no one equal to Him, what to speak of 
greater than Him. Therefore, except for the grace of Bhagavan, 
there is no other method of knowing Him. To know Bhagavan, 
there are certain conditions that must be met. Surrender yourself 
with all humility. Be inquisitive, in a reverential manner, about all 
that is spiritual. Serve, with an attitude of surrender, the spiritual 
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master who has knowledge of the spiritual. Srlmad Bhagavad-glta 
(4.34) has offered this instruction: 

tad viddhi pranipdtena 
pariprasnena sevayd 
upadeksyanti te jndnarh 
jfidninas tattva-darsinah 

Getting the Grace of Sri Bhagavdn 

Since Bhagavan is heyond the confines of our limited intellect, 
we cannot know Him hy virtue of our own merit alone. If that 
were so, then the very logic of Sri Bhagavan being the all-opulent 
Supreme Lord, Omnipotent and Infinite, becomes negated. The 
only way of knowing Bhagavan is by the desire of Bhagavan 
Himself. To act according to the desire of Bhagavan is to have prlti 
(affection), or bhakti. If we act according to Bhagavan’s desire or, 
in other words, if we follow the course laid down by Bhagavan in 
the srutis and smrtis, then this will be the very means of achieving 
the grace of Bhagavan. That being said, how are we to know those 
rules laid down in the scriptures that are dear to Bhagavan? The 
answer to this is, we must seek the company of devotees and take 
shelter of a pure devotee. 

There are two types of bhakti — vaidhi-bhakti and rdgdnugd- 
bhakti. The first is the trodden path of scriptural rules and 
regulations, and the second is the blazing fire of transcendental 
love and passion. Sri Krsna can only be caught by rdgdnugd-bhakti. 
Thus, sang one devotee: 

srutim apare smrtim hare 
bhdratam anye bhajantu bhava-bhltdh 
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aham iha nandarh vande 
yasyalinde pararh brahma 
(Caitanya-caritdmrta, Madhya-llla 19.96, 
quoted in Padyavali 126) 

“Those who are afraid of material existence may worship the 
sruti, smrti or Mahdbhdrata, hut I sing praises to Nanda Maharaja, 
in whose courtyard plays the Param Brahman, Sri Krsna.” 

Nanda Maharaja and Mother Yasoda have trapped the Infinite 
with their pure love. If 1 could even reach the doors of such a 
devotee, would there then he any douht that 1 would definitely 
have darsana of Bhagavan? There are two aspects that 1 will 
carefully endeavour to enable you to understand. The devotee of 
Bhagavan always desires to please Bhagavan. If anyone else tries 
to please Bhagavan, then the devotee becomes that person’s slave. 
Then again, Bhagavan wants the devotee to be happy. If one loves 
the devotee, then Bhagavan becomes captured by that person. 
That is why those who love and serve Bhagavan’s devotee can 
easily win the blessings of Bhagavan’s grace. Remember the saying, 
“If you love me, love my dog.” It is not difficult to love Bhagavan. 
Knowledge, wealth, beauty, power, etc., are not required in this 
love. 


janmaisvarya-sruta-hibhir 
edhamdna-madah pumdn 
naivdrhaty abhidhdturn vai 
tvdm akincana-gocaram 
(Srlmad-Bhdgavatam 1.8.26) 

“Those who are intoxicated with their birth (social status), 
wealth, learning and beauty are incapable of uttering the Name of 
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Krsna, which can he taken hy those who are hereft of all material 
assets.” 

If all the pride in the world should occupy all the space in my 
heart, if 1 expend all my energies to chase after wealth, sex and 
power, then how can Sri Bhagavan find a place in such as my 
heart? Although a welcome sign hangs at the gate, the inside is 
cluttered up with so much ruhhish that the invited guest has to 
turn away, being unahle to find a place to sit. In like manner, it is 
no use to externally extend a welcome to Bhagavan if the inside is 
clogged up with unwanted desires. Bhagavan may very well come, 
hut He will go away without finding a place to sit. 
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A lecture delivered at the Kumbha- 
Meld in Haridwar. 


ou have all assembled here in order to have darsana of, pay 



X. obeisances to and take bath in the holy Ganges which has 
emerged from the lotus feet of the Supreme Lord. More importantly, 
you have had an opportunity to take darsana of and pay your 
respects to all the Vaisnavas who have assembled here from afar. 1 
have firm faith that the Lord will be happy with all these deeds. 

Whenever one acts in relation to the Lord or for the pleasure 
of the Supreme Lord, whether unknowingly or without proper 
understanding, then this is known as bhakti-unmukhi-sukrti — 
a pious deed that culminates in pure devotion. As the number 
of such pious deeds increase, in due course of time, one gets an 
opportunity to associate with a pure devotee of the Lord {sadhu- 
sanga). 

In the Brhan-naradlya Purdna (4.33) it is said: 


bhaktis tu bhagavad-bhakta- 
sangena parijdyate 
sat-sangah prdpyate pumbhih 
sukrtaih purva-saficitaih 
(Hari-bhakti-vildsa 10.279) 
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This means that due to pious deeds accumulated in previous 
hirths, a living entity gets the association of a sadhu and in that 
association, learns to discriminate between good and had. Those 
who are deprived of sadhu-sanga do not possess real knowledge and 
mistake sadhu for asadhu, sat for asat, and vice versa. Therefore, 
sadhu-sanga is essential. 

It is not easy to get sadhu-sanga. As already mentioned, only 
when one has accumulated sukrti from previous hirths or this hirth 
is one given an opportunity to associate with sadhus. 

This is also described in Bhakti-rasamrta-sindhu (1.4.15-16): 

adausraddha tatah sadhu- 
sarigo 'tha bhajana-kriyd 
tato ’nartha-nivrttih sydt 
tato nisthd rucis tatah 
athdsaktis tato bhdvas 
tatah premdbhyudancati 
sddhakdndm ayarh premnah 
prddurbhdve bhavet kramah 

When a living entity accumulates sukrti in large numbers, then 
that living entity develops faith (sraddhd) in the Supreme Lord. 
In this verse, sraddhd means visvdsa, or firm faith. When one’s 
faith in the Supreme Lord becomes firm, then by the influence 
of that faith, one practises the regulative forms of devotion under 
the guidance of the devotees of the Lord. Such a person gradually 
develops the sarhskdras or habit for liking the association of sddhus. 
Wherever he goes, he always yearns for sddhu-sanga. This is the 
reason why one person engages in much sddhu-sanga and another 
does not, even when presented with the opportunity to do so. Lord 
Krsna explains this to Arjuna in Bhagavad-gUd (7.16): 
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catur-vidha bhajante marh 
jandh sukrtino ’rjuna 
drto jijndsur arthdrthl 
jndni ca bharatarsabha 

“Only four kinds of pious men worship Me, namely the distressed 
{drto), the desirer of wealth (arthdrthl), the inquisitive (jijndsu), 
and one who is searching for knowledge of the Absolute (jndni). 
But if one has no sukrti, or if one has the opposite— duskrti —then 
even if one is severely distressed or in dire need of money, one 
never surrenders unto Me.” 

Out of these four kinds of devotees, the jndni is the best. But if 
even the jndni has no accumulated sukrti then even he does not 
surrender unto the Lord: 

na mdrh duskrtino mudhdh 
prapadyante narddhamdh 
mdyaydpahrta-jndnd 
dsurarh bhdvam dsritdh 
(Bhagavad-gltd 7.15) 

The Lord says that others do not surrender unto Him because 
they are rascals and are bewildered by His threefold external 
potency. Although human beings, they are the lowest among men. 
All their knowledge has been stolen by illusion, and they have 
now accepted the atheistic nature of demons. Such a person says, 
“Where is God? Where is Rama? Where is Krsna? There is no 
God, and even if He exists, why should we surrender unto Him?” 
Such a proud, duskrtivdn living entity does not have faith in the 
Supreme Lord or worship the Supreme Lord even when diseased 
or undergoing difficulty. In other words, only pious persons have 
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faith in the Lord and associate with sadhus. 

Sadhu-sanga does not mean simply remaining with the sadhu, 
or sleeping on the sadhus hed. If this were so, then the lice in 
the sadhus hair or the hedhugs in the sadhus hed would also he 
associating with the sadhu. This is not real association; they are 
not following the sadhu hut are there to suck the hlood of the 
sadhu. The sadhu always thinks about the Supreme Lord while 
others always think about sense objects. Sadhu-sanga means acting 
according to the order of the sadhu or according to the internal 
mood of the sadhu. 

By associating in this manner, one will develop a mental 
disposition like that of the sadhu. Sarigdt sanjdyate kdmah (GUd 
2.62). If one associates with a thief, he develops the habits of a 
thief and becomes a thief himself. Similarly, if one associates with 
a sddhu, one becomes a sddhu oneself and is able to distinguish 
between good and bad. After this, one will try to learn about sad- 
vastu, the Supreme Lord, and in order to achieve the service of 
the Supreme Lord, one will surrender unto the pure devotee of the 
Lord. 

There are two types of faith: 

1. Laukika-sraddhd: customary or worldly faith. 

2. Tdttvika-sraddhd: ontological faith. 

If one goes to the temple, pays obeisances to the Lord or serves 
the devotees to satisfy the requirements of customs prevalent in 
the society, then this is classified as laukika-sraddhd. Tdttvika- 
sraddhd, however, is completely different from this. 

In Sri Caitanya-caritdmrta (Madhya 22.62), Srila Krsnadasa 
Kaviraja GosvamI describes the word sraddhd as follows: 
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‘sraddha’-sabde—visvasa kahe sudrdha niscaya 
krsne bhakti kaile sarva-karma krta haya 

Sraddha means “firm faith,” i.e., to not only believe in God but 
to have firm faith (sudrdha-visvasa) that the Supreme Lord is the 
lord of all other controllers or isvaras, that He is omnipotent, and 
that if we serve the Lord, all our familial, societal, political and 
other duties will be automatically served. If the Lord is satisfied, 
everybody is satisfied. This type of firm faith in the Lord is known 
as sraddha according to Srila Kaviraja Gosvaml. 

The Lord also says in Srimad Bhagavad-glta (9.24): 

aharh hi sarva-yajndndm 
bhoktd ca prabhur eva ca 

“1 am the only enjoyer and master of all sacrifices.” 

ekale Isvara krsna, dra saba bhrtya 
(Caitanya-caritdmrta, Adi 5.142) 

“Lord Krsna alone is the supreme controller, and all others are 
His servants.” 


Isvarah paramah krsnah 
sac-cid-dnanda-vigrahah 
anddir ddir govindah 
sarva-kdrana-kdranam 
(Brahma-samhitd 5.1) 

Brahmaji says that Sri Krsna is the Supreme Controller of all 
controllers. He is the origin of all, yet He has no origin. He brings 
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satifaction to the senses, He is the maintainer of the earth, and He 
is the only reason for the satisfaction of the soul. If one serves and 
worships Him, all living heings—he they human heings, animals, 
birds, demigods and demigoddesses—are automatically served. 

devarsi-bhutdpta-nrndm pitfndrh 
na kinkaro ndyam rnl ca rdjan 
sarvdtmand yah saranam saranyarh 
gato mukundarh parihrtya kartam 
(Srlmad-Bhdgavatam 11.5.41) 

Srlmad-Bhdgavatam says that we living entities are all indebted 
to the demigods, sages, forefathers, other living beings, relatives 
and guests, but one who surrenders unconditionally to the Supreme 
Lord is immediately freed of all such debts. Also, in the Fourth 
Canto of Srlmad-Bhdgavatam, the best of devotees Sri Narada says, 
“Consider the attempt to water a large tree. You could pour water 
on the leaves or fruits of the tree, but the tree will not blossom or 
grow if watered in such an improper manner. However, if you pour 
water on the roots of the tree, the tree will consume that water and 
distribute it to all its parts and eventually, the whole tree will be 
nourished.” Narada says further that when food is provided to the 
stomach, the food is distributed to all parts of the body. Similarly, 
when we serve that Supreme Lord Acyuta who is the cause of all 
living and non-living beings, all are automatically served: 

yathd taror mula-nisecanena 
trpyanti tat-skandha-bhujopasdkhdh 
prdnopahdrdc ca yathendriydndrh 
tathaiva sarvdrhanam acyutejyd 
(Srlmad-Bhdgavatam 4.31.14) 
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In this verse, the Lord is called Acyuta. The word acyuta 
means one hy whom no one is ever made to fall down, or in other 
words, one who has an eternal relationship with all living heings. 
By serving Lord Acyuta, one serves all the demigods, forefathers, 
parents, relatives, children and all other living entities. By serving 
the Lord, one fulfils all kinds of material and spiritual duties 
and obligations. Such firm faith in the Supreme Lord is known 
as sraddha, and one who possesses this firm faith is known as 
sraddhalu. Only such a sraddhalu person experiences the need for 
sadhu-sanga, and at that time, begins his search for sadhus. To 
understand this better, let us suppose that you or someone else 
at your home has contracted a disease but you are all unaware of 
it. When you find out about the disease, will you not look for a 
doctor immediately? Certainly you will. If you are unable to locate 
a doctor near your house then you will look for him in your village 
and then nearby villages and then cities. 

Similarly, when you come to know of the disease of repeatedly 
entering the material world by taking birth painfully, of suffering 
under the threefold material miseries and of dying with extreme 
agony, a disease known as bhava-vyddhi (the disease of material 
existence) in the scriptures, will you not look for a doctor—the 
sadhu —to cure such a disease? In other words, only when a living 
entity has tattvika-sraddha in the Supreme Lord will he experience 
the need for sadhu-sanga and search for the sadhu. At this point, 
one will get sadhu-sanga in proportion to one’s faith. With the 
association of sadhus one acquires knowledge about right and 
wrong. When knowledge of sat and asat awakens in oneself, one 
surrenders unto the lotus feet of the spiritual master. The Hari- 
bhakti-vildsa mentions that before taking initiation, the spiritual 
master should observe the disciple and the disciple should observe 
the spiritual master for at least one year. Once they develop mutual 
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affection, love and faith, then with the mercy and instructions of 
his spiritual master, the disciple will he able to advance towards 
the supreme destination. If the disciple does not have faith in 
the spiritual master or if the spiritual master is a materialist or 
possessed of greed, anger, etc., then the disciple should not take 
initiation from him. Conversely, if the spiritual master does not 
have faith in the disciple, then the disciple will not he benefited 
because the spiritual master will not reveal his heart to a disciple 
who is wanting in faith. In other words, when the disciple has firm 
faith in the spiritual master, and when the spiritual master has 
great affection for the disciple, only then will the disciple be able 
to receive transcendental knowledge from the spiritual master, and 
on the basis of that knowledge, he will take up sadhana (spiritual 
practices), according to the order of the sad-guru, in order to 
achieve the desired goal—love of God. 

All conditioned souls have four anarthas or defects which 
remain during the stage of sadhana^. However, if the sadhaka 
(practitioner) continuously practices devotional service under the 
guidance of a pure devotee then all these anarthas cease. 

Once free of anarthas, the mind of the sadhaka becomes firmly 
situated in devotional service at the Lotus Feet of his object of 
worship. This is known as nisthd. At this stage, the restlessness 
of the mind ceases completely. After developing nisthd, if the 
sddhaka continues sddhu-sanga with increased earnestness, then 
he experiences joy within his heart at performing bhajana. This 
stage of nisthd characterised by joy is known as ruci (taste). As 
the sddhaka’s taste for devotional service increases, his taste 
for material sense enjoyment averse to Krsna decreases. When 
a major portion of his anarthas have vanished, the sddhaka 
experiences ruci characterised by persistence. This is known as 
dsakti (attachment). After reaching this level, the sddhaka works 
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solely for the pleasure of the Supreme Lord and His devotees. He 
becomes agitated if unahle to perform bhajana. At this point, he 
has achieved his life’s objective. It is only up to here that the living 
entity has to practise sadhana or regulated devotional service. 

When this dsakti becomes fully developed, it is known as bhdva 
(spiritual sentiment), rati (attachment) or premdnkura (a sprout of 
prema). At this stage, the devotee’s heart melts with love. When 
this bhdva attains a stage of undeviating possessiveness (mamatd) 
for the object of worship, it is known as prema, or transcendental 
Divine Love. This prema is the ultimate and supreme goal of every 
living entity. A living entity at this stage has achieved its highest 
attainment. At this stage, the four kinds of liberation appear 
insignificant or abhorrent to the living entity, what to speak of the 
goals of dharma, artha, or kdma. 


Notes: 

l.The four anarthas are: 

1. Svarupa-bhrama: (Misconception of self) In reality, the 
constitutional position of the jiva (living entity) is that he is an 
eternal servitor of the Supreme Lord. The jlva’s inherent duty 
is to serve the Supreme Lord, but when he forgets the Supreme 
Lord, the Lord’s police force of mdyd punishes the forgetful 
jlva by sending him to the prison house of the material world. 
After entering the material world, the jlva receives designations 
provided by mdyd according to his karma. Just as one who 
has studied law becomes a lawyer, or one who has studied 
medicine becomes a doctor, or similarly, a teacher, minister, 
prime minister, etc., the jlva acquires various kinds of material 
designations. Upon receiving these designations, the materially 
conditioned jlva proudly begins to think, “I am a lawyer,” “I am 
a doctor,” “I am a teacher,” “I am a prime minister,” etc. 

Apart from these, there are more subtle designations such 
as, “I am an Indian,” “I am a Pakistani,” “I am an American,” “I 

67 


“RjcOt.c.A.'L 




PEARLS or DEVOTION 


am an African,” etc. 

Even more subtle designations are, “I am a brahmana,” “I 
am a ksatriya," “I am a vaisya,” etc. 

Still more subtle designations are, “1 am wealthy,” “1 am 
poor,” “1 am strong,” “1 am weak,” “1 am a woman,” “1 am a 
man,” etc. 

In this way, the jiva becomes entrapped by the designations 
that accompany a multitude of material bodies and forgets his 
true constitutional position—who he really is. Apart from this, 
he becomes illusioned about the actual identity of the Supreme 
Lord and of the sadhu, by which he mistakes the sadhu for asadhu, 
the Vaisnava for avaisnava, and vice versa. In the language of the 
scriptures, this is known as svarupa-hhrama. 

2. Asat-trsnd: (Evil non-eternal desires) Where there is svarupa- 
bhrama, there will also be asat-trsnd; if 1 consider myself to be 
the body, then it is certain that 1 will have a thirst for material 
objects. In other words, when 1 consider myself to be asat, then 
my goal will also be asat. This thirst or desire for objects of 
enjoyment is known as asat-trsnd. 

3. Aparddha: (Propensity to commit offence) There are ten 
offences to be avoided when chanting the Eloly Name, such 
as blaspheming the devotees, disobeying the spiritual master, 
etc. Similarly, there are 32 to 64 offences to be avoided while 
worshipping the Supreme Lord. These offences have been 
described in the scriptures. 

4. Hrdaya-daurbalya: (Weakness of heart) This defect of the jlva 
also arises from svarupa-bhrama. Having forgotten his true 
identity, the poor living entity has no knowledge that he is 
not this perishable body but a soul that can never be cut by 
any weapons, nor burnt by fire, nor withered by the wind, nor 
moistened by water. The jlva is ever-young and immortal, but 
on account of not knowing his true identity, he mistakes the 
dismantling of the body composed of five material elements 
(ether, earth, water, wind and fire) into its constituents to be 
his own death. He is afraid of death at every moment. In this 
way, he becomes overwhelemed by sorrow at the death of his 
temporary, false relatives and kinsmen. All these sentiments of 
the living entity are known as hrdaya-daurbalya. 
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T here are two types of devotion: vaidhi-bhakti, devotion 
stimulated and maintained by following scriptural injunctions, 
and raganuga-bbakti, spontaneous and natural devotion, without 
the necessity of any external provocation. This raganuga-bhakti 
is intense, divine love and passion beyond the confines and limits 
of the material senses and mundane emotions. It is very, very rare. 
For the general seeker, it is better to follow the channelled path 
of vaidhi-bhakti, or customary devotional practise. The scriptures 
known as ‘tantra’ mention thousands of methodologies. Sri Bhakti- 
rasamrta-sindhu refers to sixty-four distinct methods. Srimad 
Bhagavatam especially advocates the following nine processes of 
bhakti: 

1. Hearing the glories of the transcendental holy name, form, 
qualities, paraphernalia and pastimes of the Lord. 

2. Chanting the glories of the transcendental holy name, 
form, qualities, paraphernalia and pastimes of the Lord. 

3. Remembering the glories of the transcendental holy name, 
form, qualities, paraphernalia and pastimes of the Lord. 

4. Serving the lotus feet of the Lord. 

5. Offering the Lord respectful worship. 

69 


“RjcOt.c.A.'L 




PEARLS or DEVOTION 


6. Offering prayers to the Lord. 

7. Becoming the Lord’s servant. 

8. Considering the Lord to be one’s best friend. 

9. Surrendering everything to the Lord, i.e., serving Him 
with body, mind and speech. 

Sri Krsna Caitanya Mahaprabhu has given precedence to five 
items for the development of bhakti. They are as follows: 

1. Association with devotees. 

2. Engagement in the transcendental, loving service of the 
Lord. 

3. Hearing and understanding of Srimad Bhagavatam. 

4. Chanting of the holy name of the Lord. 

5. Residence in a holy place like Vrndavana or Mathura. 

He nonetheless acknowledges nama-sankirtana, or repeated 

chanting of the holy name of the Lord as the best method. In Kali- 
yuga, there is no alternative to nama-saiiklrtana: 

harer ndma barer ndma barer ndmaiva kevalam 
kalau nasty eva nasty eva nasty eva gatir anyatbd 
(Brbad-ndradiya Purdna) 

“In the age of Kali, there is no other way, no other way, no 
other way (for spiritual progress) than the chanting of the holy 
name, the chanting of the holy name, the chanting of the holy 
name.” 


krte yad dbydyato visnum tretdydrh yajato makbaih 
dvdpare paricarydydm kalau tad dbari-klrtandt 
(Srimad Bbdgavatam 12.3.52) 
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“In Satya-yuga, the prescribed method of liberation was dhyana 
(the performance of meditation and austerities). In Treta-yuga, it 
was yajna (the performance of sacrifices) and in Dvapara-yuga it 
was paricarya (the process of service and care of the temple deities). 
In the present age of Kali-yuga, the path is that of chanting the 
holy name of Sri Hari.” 

In Satya-yuga, the quality of truthfulness (satya) predominated 
in the consciousness of human society. Possessing a very high level 
of understanding, man could easily realise the temporary nature 
of the world of matter. Thus, it was easy for the people of that 
era to renounce the mundane world with an attitude of natural 
aversion. Therefore, attraction toward material sense objects could 
not divert their attention. They would immerse themselves in 
meditation upon the transcendental form of the Supreme Lord. 

In Treta-yuga, attraction toward material sense objects gained 
a stronger hold. Thus, mankind offered the material sense objects 
themselves to the Supreme Lord, Sri Visnu (Krsna) through the 
performance of elaborate sacrifices. The mind follows the senses 
to the objects of attraction. Therefore, by offering these objects to 
Bhagavan Sri Krsna, the mind was made to follow and ultimately 
reach His lotus feet. 

In Dvapara-yuga, materialistic tendencies became even stronger 
and the material senses became ever more powerful and dominating. 
Due to these naturally deteriorating conditions, it was no longer 
possible for the ordinary man to participate in opulent sacrifices. 
Now the senses could easily become enmeshed in a multitude of 
distractions, resulting in the necessity of yet another process to 
turn them toward the service of Sri Bhagavan. Thus, in Dvapara- 
yuga, the emphasis was given to puja and rituals, with the aim of 
focusing the senses upon one central point—the Supreme Lord. 

In Kali-yuga (the present age), however, materialism is rampant, 

71 


“RjcOt.c.A.'L 




PEARLS or DEVOTION 


knowing no bounds. The mind is flickering, restless, untamed, sick 
and perverse. A restless mind cannot meditate; an untamed mind 
is incapable of the performance of sacrifices and a sick, perverted 
mind is unfit for puja and worship. A diseased person cannot serve 
properly. Therefore, in Kali-yuga, the only panacea for material 
misery is nama-sankirtana, the chanting of the holy names of Sri 
Hari. This is the medicine that Sri Bhagavan has prescribed for 
the serious ailments of the Age of Kali. 
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'here are people whose minds are unsteady, who have not 


x. controlled the senses and whose hearts are filled with desire 
for sense objects. At the same time, they are desirous of worshipping 
the Supreme Lord. What are such people to do? 

Many such people approach me with the complaint that 
although they have performed much harindma, they are still 
unahle to develop affection, attachment or love for Sri Bhagavan, 
and neither has their taste for the Holy Names increased. 1 would 
like to tell such people that simply uttering the words Rama or 
Govinda is not equivalent to the Name of the Supreme Lord. With 
our mouths we chant the Holy Names, hut within our minds, we 
harbour a desire to acquire all the sense objects of the material 
world. Even after chanting like this for millions of births, one 
will be unable to attain Sri Bhagavan or develop love for Him. 
However, one can acquire pious merit or some non-eternal benefits 
of this world. In the Padma Purdna, Jagad-guru Srila Vedavyasa 
has described in great detail the offences that can be committed 
while chanting the Holy Name of the Lord. The chanting that is 
performed without offence is known as the Pure Name. Even a 
single utterance of the Pure Name can bring about transformations 
of Divine Love in the living entity. 
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There are ten offences to the Holy Name. Every devotee must 
he careful to avoid these ten offences. Those who complain that 
they are unahle to progress even though they are chanting the 
Holy Names are often not aware of the ten offences, which are as 
follows: 

satdrfi ninda ndmnah paramam aparddharh vitanute 
yatah khydtim ydtarh katham u sahate tad-vigarhdm 

(1) To blaspheme the devotees: This is one of the greatest dangers 
in the realm of devotion. Denigrating someone before others or 
creating a wrong impression about them is known as nindd, or 
offence. Suppose someone named Rama has stolen a banana and 
eaten it. Later on, if somebody asks about that missing banana, 
we would answer that Rama has eaten the banana. This answer 
is correct, but if I reply in such a manner that someone forms the 
wrong impression about Rama, then that would be termed as an 
offence. This is a sin. 

If one blasphemes those devotees who have great affection for 
Sri Bhagavan, who are engaged in propagating the Holy Names 
and glories of the Lord, then this is a grave offence to the lotus 
feet of Sri Harinama Prabhu (the Holy Name Personified). Lor 
example, if somebody verbally abuses my son or wife, he will never 
get my mercy. Similarly, if one blasphemes those saintly devotees 
or Vaisnavas who are engaged in propagating the Holy Names and 
glories of Sri Bhagavan, one will never receive the grace of Sri 
Bhagavan even upon chanting His Name. 

sivasya srl-visnor ya iha guna-ndmddi-sakalarh 
dhiyd bhinnam pasyet sa khalu hari-ndmdhita-karah 

(2) To distinguish between the all-auspicious Lord Visnu and 
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His Name, Form, and the like: In this material world, an object 
and its name are not equivalent to each other. If we then conclude 
that the Name or Form of the Supreme Lord is different from the 
Lord Himself, then we commit an offence to the Lotus Feet of 
Harinama Prabhu. Those devotees who cannot understand with 
their intelligence that the transcendental Name, Form, Attributes 
and Pastimes of tbe Supreme Lord are non-different from tbe Lord 
Himself, and who thus distinguish between Sri Bhagavan and 
His Name, Form, Attributes and Pastimes are hindered in their 
devotional progress. 

Apart from this, it is also an offence to consider demigods such 
as Lord Siva to be independent of, or separate from. Lord Hari. 
In some places in the scriptures. Lord Siva is mentioned as being 
non-different from Lord Visiiu. However, we must understand tbe 
deeper meaning of tbis. In reality. Lord Siva is very dear to Lord 
Visiiu and is therefore described as being non-different from Visnu. 
Similarly, in a few places the spiritual master and Sri Bhagavan 
are described as being one. Again, the meaning of this scriptural 
statement is that the spiritual master is very dear to Sri Bhagavan. 
This is the reason why we do not offer tulasl leaves to the lotus feet 
of Lord Siva or the spiritual master. It would be a grave offence 
to do so. However, we do offer tulasl leaves to the Lotus Feet of 
Bhagavan Visiiu. 

Nowadays some so-called spiritual masters arrange for 
themselves to be worshipped by their disciples and even have tulasl 
leaves offered at their feet. Such so-called spiritual masters are the 
greatest offenders. By engaging in these acts, their unfortunate 
disciples are also creating a place for themselves in hell. It is my 
humble prayer to the disciples of such bogus spiritual masters that 
they study the holy scriptures. If one has never read the scriptures, 
then one must inquire into this matter from someone well-versed 
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in the scriptures. In conclusion, the second offence to the Holy 
Name is to think that the Holy Name of the Supreme Lord is 
different from the Lord Himself and that demigods such as Lord 
Siva are independent of the Supreme Lord. 

guror avajna 

(3) To disobey the spiritual master: It is an offence to disobey 
the initiating or instructing spiritual masters, or to consider them 
to be ordinary human beings. “I am a human being. My spiritual 
master is also a human being—he is just more intelligent than me.” 
Such a belief is an offence at the feet of the spiritual master. The 
reality is that the spiritual master is that form of the Supreme Lord 
in which the Lord manifests Himself before us and instructs us how 
to serve Him. The spiritual master accepts the purport of all the 
scriptures, acts accordingly and teaches others to do the same. One 
should think, “Krsna is bestowing His mercy upon me in the form 
of my spiritual master.” On giving the matter due consideration, 
we will come to understand that the original spiritual master is 
Srimatl Radhika. When Lord Krsna was present on the earth, 
only the devotees were able to recognise Him. Others, out of their 
foolishness, took Him to be an ordinary human being. 

avajdnanti mdrh mudhd 
mdnusim tanum dsritam 
pararh bhdvam ajdnanto 
mama bhuta-mahesvaram 
(Bhagavad-gUd 9.11) 

Foolish people do not understand the Form of the Supreme 
Lord characterised by All-Existence, All-Knowledge and All-Bliss, 
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or the infinite transcendental qualities of Sri Krsna. Therefore, the 
spiritual master is not an ordinary human being. He is the grace 
incarnate form of the Supreme Lord and is a manifestation non- 
different from the Lord. Considering the spiritual master to he an 
ordinary human being and disobeying him is the third offence to 
the Holy Name. 

sruti-sdstra-nindanam 

(4) To blaspheme the holy scriptures: If we blaspheme the 
scriptures such as the Vedas that reveal the greatness of the Holy 
Name, then we will not receive the grace of Harinama Prabhu. 
If one chants the Holy Names but disobeys or blasphemes the 
scriptures, then one will never be able to achieve the mercy of the 
Holy Name. 

tathartha-vadah 

(5) To consider the glories of the Holy Name to be an exaggeration: 
Arthavada means to glorify in excess of what is actually true, or to 
exaggerate the importance of a thing. In one place in the Brhad- 
visnu Purdna, it is said: 


namno hi ydvatl saktih 
pdpa-nirharane hareh 
tdvat karturh na saknoti 
pdtakarh pdtakl narah 

“Lord Hari’s Name is invested with infinite potency to relieve 
us of our sins. What to speak of ordinary human beings, even 
the most sinful person is incapable of committing more sins than 
the Holy Name can eradicate.” Upon reading or hearing this 
statement, if one thinks that the scriptures glorify the Holy Name 
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only to increase our faith, and that the Holy Name is not really 
that potent, then one commits an offence to the Holy Name. 

hari-ndmni kalpanam 

(6) To consider the Holy Name to be imaginary: Some people 
consider the Holy Name to he imaginary. They think that the 
Supreme Lord has no form or attributes. They say, “One may 
chant ‘dog,’ ‘cat,’ ‘stone,’ or ‘Hari’—they are all meant to focus the 
mind.” The Holy Name uttered with such a mentality is not the 
Pure Name hut an offence to the Holy Name. Apart from this, if 
one has no faith in the greatness of the Holy Name hut still chants, 
then this is not the Pure Name hut an offence to the Holy Name. 

ndmno baldd yasya hi pdpa-buddhir 
na vidyate tasya yamair hi suddhih 

(7) To commit sin on the strength of the Holy Name: Even 
a single utterance of the Holy Name can wash away all of one’s 
sins. If one then thinks that one will commit sins all day long and 
chant the Holy Name only once at night, hy which all of one’s 
sins will he washed away, then such chanting is also an offence 
to the Holy Name. It is also an offence to chant the Holy Name 
for the fulfilment of our material desires—this is not devotion. 
For example, if a young hoy joins his hands together and humhly 
requests his father, “Dear father, please bring a bucket of water and 
wash my feet,” then this is not devotion to the father. Similarly, 
the Holy Name uttered for the fulfilment of one’s material desires 
is certainly not one of the limbs of devotional service, but rather, 
an offence. Therefore, one must chant the Holy Name of Sri 
Bhagavan not to fulfil one’s desires but for the sole pleasure of 
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Bhagavan. 


dharma-vrata-tyaga-hutadi-sarva- 
subha-kriyd-sdmyam api pramddah 

(8) To equate the Holy Names with auspicious ritualistic 
activities: If one thinks that chanting the Holy Name, performing 
a fire sacrifice, observing a vow, etcetera, are all the same, then 
one commits an offence to the Holy Name. The Holy Name of 
Sri Bhagavan is directly Bhagavan Himself. What to speak of 
anything greater than Him, there is nothing even equal to Sri 
Bhagavan and His Name. 

Pramdda means to chant the Holy Name while thinking of 
something else. In other words, the hand is fingering the beads, 
tbe moutb is chanting tbe Holy Names, but tbe mind is thinking 
of material subjects—this is known as inattentive chanting. Such 
chanting can lead to pious merit but not devotion. Neither will it 
help us in achieving the grace of Sri Bhagavan. 

asraddadhdne vimukhe ’py asrnvati 
yas copadesah siva-ndmdparddhah 

(9) To instruct a faithless person about the Holy Name: Among 
all the instructions in the Vedas, the instructions pertaining to the 
Holy Name are foremost. However, only those who have faith in 
Sri Bhagavan are eligible to understand such instructions. If one 
instructs those who do not have undivided faith in Sri Bhagavan, 
who do not have any interest in serving Him or hearing about 
Him, then one commits an offence to the Holy Name. That is why 
pure devotees (uttama-bhaktas) first generate faith for the Holy 
Name in the hearts of such people and then instruct them in the 
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Holy Name. Intermediate devotees (madhyama-bhaktas) should 
ignore those who are envious of Sri Bhagavan and the Vaisnavas. 

srute ’pi ndma-mdhdtmye yah priti-rahito narah 
aham-mamddi-paramo ndmni so ’py aparddha-krt 

(10) To have no appreciation for chanting the Holy Name: If, 
in spite of hearing about the wonderful glories of the Holy Name, 
one maintains one’s conception of “I” and “mine” in this hody of 
hlood, flesh and skin, and in material sense objects, showing no 
interest or persistence in chanting the Holy Name, then one is also 
an offender to the Holy Name. 

In this way, only those who chant the Holy Name avoiding these 
ten offences are able to attain the fifth goal of life—pure love for 
Krsna. The Lord of our lives, Sri Gauraiiga Mahaprabhu, appeared 
on this earth to spread this Pure Name of Krsna. He taught that 
there is no other method for the ultimate benefit of the living 
entity than chanting the Holy Name of Krsna. By performing 
prdndydma and other yogic processes one can temporarily suppress 
one’s desires but there is very little chance of getting permanent 
benefit. Following yogic processes may even cause a hindrance in 
the practise of developing pure love of Godhead. Therefore, if those 
whose minds are unsteady, who have not controlled the senses and 
whose hearts are filled with desire for sense objects, hear about the 
scriptures from the mouths of pure devotees and chant the Holy 
Name without duplicity, then they will gradually be able to taste 
the nectar of the Sri Bhagavan’s Name. By this, they will become 
indifferent to the non-eternal sense objects, and their unsteadiness 
of mind and desire for sense enjoyment will cease. 
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The Principal Limbs of 
Devotional Service 


We are neither politicians nor social workers; neither are we 
economists. We have dedicated our lives to the attainment of the 
supreme goal of life, and we have no douhts about our decision. We 
have firm faith that one cannot he happy without worshipping the 
Supreme Lord—it is as sure as death. It is foolishness to think that 
any living entity can he happy without serving the Supreme Lord, 
who is the very form of transcendental hliss. We do not oppose 
those who claim that they will become happy without worshipping 
the Supreme Lord, although we would like to see how they can 
attain that happiness and bliss. In actuality, intelligent human 
beings are born only to engage in the worship of the Supreme 
Lord. 

In the 2"“^ Canto of Srimad-Bhagavatam, there are stories of 
conditioned souls attached to wife, son, wealth, etc., increasing their 
bondage to the illusory energy, maya. However, out of such persons, 
those who want to be free of this bondage of maya should hear, 
chant and remember the transcendental pastimes and qualities of 
Supreme Lord Sri Hari, as the essence of all the regulations and 
prohibitions in the scriptures is to always remember Krsna and never 
forget Him. In Caitanya-caritamrta, Sri Caitanya Mahaprabhu, 
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explaining the subject matter of abhidheya (devotional practise), 
tells Srila Sanatana GosvamI, “There are many limbs of regulated 
devotional service (sadhana-bhakti). 1 shall explain the essence of 
all of them to you.” Sriman Mahaprabhu said that the foremost limb 
of bhakti is to take shelter of the lotus feet of the spiritual master. 
In order, after that comes krsna-diksa-siksa (receiving initiation 
and instruction about Krsna), serving the spiritual master and so 
on. We will briefly discuss these limbs of bhakti here: 

(1) Taking shelter of the lotus feet of the spiritual master: One 
gets an opportunity to associate with sadhus (pure devotees of the 
Lord) after performing numerous pious deeds over countless births. 
As one hears Hari-katha from the lips of sadhus, one develops firm 
faith in Sri Hari. At that time, one becomes qualified to practise 
ananya-bhakti (unalloyed devotional service) to the Supreme Lord 
and in order to learn about bhakti, takes shelter of the lotus feet 
of the bona fide spiritual master. One learns about pure devotion 
from one’s spiritual master after taking shelter of him or, in other 
words, after becoming his student. 

(2) Taking initiation (diksa): Diksa means receiving 
transcendental knowledge. This knowledge is self-evident, perfect 
knowledge. 

(3) Serving one’s spiritual master with faith: Do not consider the 
spiritual master to be an ordinary human being like yourself. Sri 
Krsna Himself descends into this universe as the spiritual master 
in order to teach us how to serve Him. Thus the scriptures refer to 
the spiritual master as the representative of all the demigods. You 
should consider him to be your most affectionate guardian and 
never disobey his instructions. 
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(4) Inquiring about sad-dharma: One should learn from one’s 
spiritual master about sad-dharma or the true religion of the soul. 
If one does not understand something then one should humbly 
inquire about it. 

(5) Following the path laid down by sadhus: One should follow 
the path laid down by sadhus. Do not follow the conditioned souls 
of this world. The sadhaka must lead his life in the same way that 
the great devotees live their lives. 

(6) Renouncing all sense enjoyment for Krsna’s satisfaction One 
should renounce all objects of sense enjoyment for the satisfaction 
of Sri Krsna, our object of worship. One should renounce anything 
that cannot be offered to the Supreme Lord or that the Supreme 
Lord does not like. Those who desire their actual benefit should 
refrain from gambling and other vices. You can see the result of 
gambling in Mahabharata, wherein the Lord has instructed us, 
through the medium of His friend Yudhisthira, about how a person 
can be deprived of his strength, fame, wealth, etc., by indulging in 
gambling. Secondly, one should give up alcohol, opium, cannabis, 
cigarettes and other intoxicants. Thirdly, one must completely 
refrain from illicit sex. One should not look at women lustfully 
other than one’s own wife. Fourthly, the sadhaka who desires his 
own well-being should not commit violence to any living beings. 
Some sadhakas desire to worship the Supreme Lord, but at the 
same time, consume fish, eggs, meat and other dirty things. Such 
people must completely give up eating all such substances. You may 
not listen to us but at least give up all of these for the satisfaction 
of your object of worship. 

(7) Residing at the holy dhama: Although the Supreme Lord is 
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everywhere, one should still reside at places where the Lord had 
His pastimes (such as Vrndavana, Navadvipa, Jagannatha Purl, 
etc.), where the Lord’s deity is eternally served and worshipped, or 
where the Lord’s devotees live. 

(8) Accepting only as much material facility as is required to 
sustain one’s life: Householder devotees should earn and accumulate 
only as many material things as are required for their household 
life. They should not he so entangled in material affairs that they 
have no time for hhajana. If you are always hankering after material 
things, then you will not he able to engage in hhajana. However, 
if you earn less than your requirements, then the demands of your 
family will not he met; your child will ask for something or your 
wife will trouble you for some household items. These troubles will 
disturb you and you will not be able to perform hhajana. Thus, one 
should accept only those material things that are a bare necessity 
for one’s life. This means that one should not earn more or less 
than one’s needs. 

(9) Fasting on Ekada^: This tithi (lunar day) is also known 
as Hari-vasara, Hari-priya or Visnu-priya. Those who desire 
their actual benefit should definitely observe this day of upavasa 
(fasting). ‘Upa’ means ‘near’ and ‘vasa’ means ‘residing’. So the 
meaning of ‘upavasa’ is ‘residing near the Supreme Lord’. On this 
day one should refrain from all kinds of sinful activities and with 
all good qualities, worship the Supreme Lord. The Supreme Lord 
is very pleased by observance of this Visnu-priya-tithi. That is why 
devotees of all Vaisnava sampradayas observe this tithi with great 
respect. 

(10) Worshipping Vaisnavas, brahmanas, cows, tulasi and 
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amla trees: The sadhaka should honour and worship Vaisnavas, 
hrahmanas, cows, tulasi (holy hasil), amla (gooseberry) and 
pipala (hanyan) trees. It is mentioned in Skanda Purana that hy 
remembering them and offering respects to them, all of one’s sins 
are washed away: 


asvattha-tulasl-dhdtrl- 
go-bhumi-sura-vaisnavdh 
pujitdh pranatd dhydtdh 
ksapayanti nrndm agham 
(Skanda Purdna) 

(11) Avoiding offences against devotional service and the holy 
name: Sadhakas desiring Hari-bhakti should pay particular 
attention to the ten offences against the holy name and the thirty- 
two offences against devotional service. One will not progress if 
one engages in bhajana while committing offences. 

(12) Abandoning the association of non-devotees: There are those 
who do not believe in the Supreme Lord or accept Lord Visnu as 
their object of worship. They do not believe in His existence, and 
claim that the Absolute Truth is formless or attributeless. There 
are others who are attached to material or sensual enjoyment—all 
of these are non-devotees. If you want to progress in bhajana, then 
you should give up their association. 

(13) Not accepting many disciples: If you accept many disciples 
then you will not have time to instruct or reform them all. Thus, 
do not accept many disciples. 

(14) Refraining from reading and reciting many books, and making 
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novel interpretations of scripture: Many people are accustomed to 
reading any and all literature that they come across. They begin 
reading one hook hut do not finish it before beginning another, 
and another, and so on. In this way, they read many books—but 
only partially. Because of this, they are unable to understand the 
purport of the scriptures and stray away from the supreme goal of 
life. One should also refrain from explaining too many scriptures. 

(15) Remaining equipoised in loss or gain: One should not become 
unbalanced either in loss or gain. Otherwise, your attention will 
become diverted and your bhajana will be obstructed. 

(16) Not being overwhelmed by emotions such as lamentation: 
You should not grieve excessively if someone in your home or a 
relative of yours dies. One who has come into this world is sure to 
leave. One who is born is sure to die: 

jdtasya hi dhruvo mrtyur 
dhruvarh janma mrtasya ca 
tasmad aparihdrye ’rthe 
na tvarh socitum arhasi 
(Bhagavad-gitd 2.27) 

(17) Not criticising the demigods or other scriptures: Worship the 
Supreme Lord but do not criticise the demigods or other scriptures. 
Worship of Sri Krsna does not mean that you can speak foul of Indra, 
Durga, Siva, Brahma, etc. Of course, all demigods are not equal 
but it is not right to speak badly about them. One should respect 
them all according to their respective statuses. Understanding all 
demigods to be servitors of Sri Krsna and offering them respect, one 
should engage in remembering Sri Krsna, one’s own worshipable 
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deity. A living being will worship a demigod of the same mode of 
nature (goodness, passion or ignorance) which he posseses himself. 
He will have as much faith and one-pointedness in that deity as per 
his degree of eligibility. Thus, one should not manifest any kind of 
disrespect in relation to such a person’s object of worship. By the 
mercy of those demigods, as such persons progress in their worship, 
their hearts will eventually become nirguna (free of all material 
qualities) and they will also begin the unalloyed devotional service 
of nirguna Sri Hari. 

Similarly, one should not criticise other scriptures. Although 
the study of devotional scriptures is our only path to success, those 
who are fruitive workers (karmis) and who have eligibility for 
karma (fruitive work) will only study the scriptures related to karma 
while others who are seekers of knowledge (jnanis) and who have 
eligibility for jnana (knowledge) will only study those scriptures 
that pertain to jnana. Similarly, those who are yogis will study the 
scriptures related to yoga. However, those who desire pure devotion 
to the Supreme Lord should study only the authentic devotional 
scriptures and refrain from criticising any other scripture. 

(18) Not listening to blasphemy of Visnu or the Vaisnavas: One 
should never hear any critical words spoken about Lord Visnu or 
Vaisnavas. If someone is speaking in this way before you, then you 
should not quarrel with them but quietly leave that place. Uttering 
or listening to such blasphemy is a great offence and will certainly 
lead to the downfall of the sadhaka. 

(19) Not listening to mundane talks: One should not listen to the 
anti-devotional talks of this world, particularly discussions relating 
to the affairs between men and women, etc. Such discussions are 
detrimental to one’s devotional progress. 
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(20) Not disturbing any living being witb one’s deeds, mind or 
words: One should not trouble any living being with one’s body, 
mind or words. 

While describing the limbs of sadhana-bhakti, Sriman 
Mahaprabhu explained that the sadhaka should hear about the 
name, form, qualities and pastimes of the Supreme Lord from the 
lips of a pure devotee or spiritual master. After that, he should repeat 
whatever he has heard to others and, thus, remember the Supreme 
Lord. One should worship and offer prayers to the Lord, and serve 
the Lord thinking oneself to be His servant (dasa-bhava) or His 
friend (sakhya-bhava). Your wealth, body, mind, senses and you 
yourself (the jivatma) all belong to the Supreme Lord. Therefore, 
all these things should be offered unto the lotus feet of the Lord. 
One should sing and dance before the Lord for His pleasure. One 
should humbly reveal one’s innermost feelings before the Lord. 
One should pay prostrated obeisances (dandavat-pranamas) to the 
Lord. One should get up to welcome the spiritual master or the 
deity of the Supreme Lord when They come before you. Whenever 
the deity, spiritual master or an exalted devotee leaves, one should 
go after Them for some distance. One should visit the holy places of 
the Supreme Lord. One should circumambulate the deity, Giriraja 
Govardhana, etc. One should recite hymns for the pleasure of the 
Lord. One should chant the holy names and mantras of the Supreme 
Lord and, together with other devotees, perform congregational 
chanting of the Lord’s name, qualities, pastimes, etc. One should 
accept the Lord’s remnants such as incense, garlands, sandal paste, 
etc. and honor the Lord’s prasada. One should have darsana of 
the aratls and festivals of the Lord. One should have dars'ana of 
the deity with devotion. One should offer to the Supreme Lord, 
the spiritual master, the sadhu or the brahmana, things that are 
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useful for the service of Sri Krsrta or that are very dear to one’s 
self. One should serve tulasi, the Vaisnava, the dhama (holy place) 
and the hhagavata (hook Bhagavata and devotee hhagavata). 
One should perform whatever activities are pleasing to the Lord. 
One should always anticipate the Lord’s mercy. In addition, one 
should celebrate JanmastamI and other festivals, in the company 
of devotees, surrender unconditionally unto the Lord with one’s 
mind, words and body, and observe Karttika-vrata, etc. Altogether, 
these make up the sixty-four limbs of sadhana-bhakti. 

After explaining all of this to Srila Sanatana Gosvami, Sriman 
Mahaprabhu said that of the sixty-four limbs of devotional service, 
sadhu-sartga (the association of devotees), nama-sariklrtana 
(congregational chanting of the holy names), bhagavata-s'ravana 
(listening to Srimad-Bhagavatam), mathura-vasa (residing in 
Mathura) and sri-murtira sraddhaya sevana (serving the deity with 
faith) are the five topmost limbs. Observance of all five limbs or 
even a little measure of one of the five limbs will awaken Krsna- 
prema—transcendental divine love for Krsna—in the heart of the 
living entity: 

sadhu-sanga, ndma-klrtana, bhdgavata-sravana 
mathurd-vdsa, srl-murtira sraddhdya sevana 
sakala-sddhana-srestha ei panca anga 
krsna-prema janmdya ei pdncera alpa sanga 
(Caitanya-caritdmrta, Madhya-hld 22.128-129) 
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Seeking the Greatest 


K nowledge is the cause underlying all substance. The cit-sakti 
and acit-sakti are natural and contrasting manifestations 
of one undivided knowledge. So it can be said that at the basis 
of all things lies undivided knowledge, understood as Brahman, 
Paramatma and Bhagavan. In knowledge, there is no room for 
ignorance and hence there is no blemish found in Brahman, 
Paramatma or Bhagavan. However, in some of Sri Bhagavan’s 
manifestations, apparent faults are observed by the senses of those 
who do not possess the appropriate qualification. There is no 
defect or blemish in cit-sakti, but one may temporarily find faults 
in the particles of cit-sakti that are overcome by designations. This 
state of ignorance arises from being averse to Sri Bhagavan. 

Sri Bhagavan is All-Powerful; there is no one equal to Him or 
greater than Him (asamaurdhva). Unless He desires it, realisation 
or vision of Him is impossible. He is causeless and beginningless. 
Only a true unalloyed devotee, who is fully surrendered to Him, 
can realise and experience the reality of the Supreme Lord by His 
grace alone. Sri Bhagavan manifests Himself in the form of Sri 
Guru. So, Sri Guru is the spiritual master of all and manifests the 
glories of the Supreme Lord. Therefore, Sri Guru is referred to as 
the absolute counterpart of the Supreme Lord; as Sri Bhagavan 
is complete in Himself (purna) and self-satisfied (atmarama), 
similarly, Sri Guru is also purna and atmarama. Sri Guru only has 
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love and affection for the Paramatma. His glory is to be engaged as 
a servitor or helper in the service for the pleasure of the Supreme 
Lord. He is the Lord’s eternal servitor. Sri Guru has no work other 
than the service of Sri Bhagavan. His very existence is based on 
the eternal service of Sri Bhagavan. This existence is practically 
manifested in two ways: (1) as service to Sri Bhagavan; and (2) as 
grace bestowed on others, which is also a kind of service to Sri 
Bhagavan. Except for devotion, no other trait resides in the heart 
of a true devotee. Sri Guru enacts the role of the perfect devotee. A 
perfect devotee, Sri Guru cannot be imperfect in any way because 
the root of all demerits is the desire for anything other than Sri 
Krsna. Sri Guru engages all His senses in cultivating favourable 
devotion to Sri Krsna. Therefore, Sri Guru is the path. Those 
who follow Sri Guru can earn the right to bhakti (devotion). One 
should not forget, however, that there are obstacles on this path. 
These consist of anydbhildsa (extraneous desires for things not 
related to bhakti), karma (engaging in fruitive activity), and jndna 
(cultivating impersonal knowledge). There are also the desire for 
bhukti (material enjoyment), mukti (liberation), and siddhi (mystic 
powers). These cause hindrance in following the heart of Sri Guru 
or pure devotees. Beset with these unwanted desires, when the 
sddhaka is unsuccessful in achieving the desired result, he attempts 
to obtain a clean slate for himself by blaming other devotees or Sri 
Guru Himself for his own faults, or claims that the original cause 
is at fault. In this manner, with the desire for name and fame, 
the hypocrite devotee engages in collecting offences at the lotus 
feet of Sri Guru or pure devotees. If one does not take preventive 
measures to rectify these offences, they will gradually accumulate. 
First, there will be the tendency to disobey the Vaisnavas and guru, 
and then the tendency to denigrate the guru, which will finally 
develop into hatred towards the Supreme Lord. Such a person will 
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start criticising the Supreme Lord Himself. Thus, step by step, one 
will gradually develop the qualities of a materialist, and finally a 
demon (asura). 

However, if we are able to see our own faults, then a path of 
rectification opens up before us. The third sloka of the Siksdstaka 
prayers of Sriman Mahaprabhu^ becomes applicable to those who, 
after coming in contact with the saintly, cease running after wealth, 
women and adoration. Mending their ways, they turn to worthy, 
not worthless things. To be free from the clutches of the material 
ego one should increase one’s transcendental, spiritual ego of being 
the servant of Visnu and Vaisnava. If the desire to serve Sri Krsna 
(to be His dasa) is nourished, then the meaning of the phrase, “to 
be humbler than a blade of grass,” (trndd api sunlcena) will be 
revealed very soon. Otherwise, many mundane desires will clash 
continuously, making the mind restless and agitated. There will be 
no peace. On the contrary, this restless lifestyle will disturb the 
harmony and balance of others as well. The desires of the mundane 
world lead to a kind of indigestion, setting off a chain reaction 
of suffering which captures all who are in the vicinity. There is 
no route of escape. The spiritual aspirant must be tolerant and 
patient like a tree (taror iva sahisnund). If one desires to become 
important, expecting honour from others for imagined virtues, he 
falls into a pit of despair and frustration when the reality of the 
situation turns out to be different from his desires. He becomes 
unable to rise above the circumstances and is obliged to remain in 
that dark state. If, however, one develops the ability to see his own 
defects and keeps his eyes fixed on the Greatest, then the petty 
ego will no longer cause interference. Like the amdni of Sriman 
Mahaprabhu, that person will lead a balanced life of harmony and 
peace. If one realises the relationship (sambandha) of living being 
with Sri Bhagavan, then the sheath of material ego slips away, and 
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the opportunity arises to engage in hari-bhajana. Spontaneously 
and naturally, humbleness and other qualities develop and one 
qualifies for complete surrender to Sri Hari (sarandgati). 

Fuelled by the flames of lust and greed, persons who run after 
gross things consider themselves to be worshipable and are always 
restless for the service of those who can fuel their desires. However, 
the moment they are defeated in their material endeavours, they 
turn against their so-called mentors and unhesitatingly strike 
against these very same people. On the path of bhakti there is no 
such fear. This path, however, is only for those who are completely 
free from self-interest. Only one who has no material desire is able 
to acquire knowledge of and realise the vdstava-vastu, that which 
is real. Such a person does not see any faults in the original cause. 
Before finding fault in Sri Bhagavan or the devotees, examine your 
own heart fully with a spirit of devotion, and you will know where 
the fault lies. 


Notes 

^ “One who is humbler than a blade of grass, more tolerant than a tree, 
and respects all without desiring respect for himself is qualified to chant 
the Holy Names incessantly.” 
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An essay originally penned in 1963; translated from Sn Caitanya- 
vanl, year, Volume II. 

T o judge the usefulness of an object or person, it is first 
necessary to ascertain that object or person’s real identity. If 
we procrastinate or demonstrate indifference towards the object, 
then it becomes impossible to determine its merit. No definitive 
conclusion can be ascertained by judging the mere externals only. 
It is for this reason that the ancient seers analysed both the inner 
and outer forms of an object before disseminating logical advice 
regarding its necessity. Today, intellectuals and scientists abound, 
but their main concern is to see to the needs of only an immediate 
nature. They offer their advice with this in mind. Very few of this 
type of thinker present lasting solutions to problems, even after 
having made extensive, in-depth studies. The attention of the 
majority is focused on gaining profit, power and fame. Thus, they 
are noticeably silent when it comes to answers to major problems. 
Seeing that the gross majority will dance with joy as soon as they 
can grab something gross, those giving advice will accordingly cater 
to their appetites with that which is gross. Ordinary persons do not 
realise that the subtle is the cause behind the gross. The so-called 
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learned, who are aware of this truth, praise other learned men and 
endeavour to secure prestige for themselves hy emphasising the 
gross achievement of mankind. They thus attempt to satisfy their 
minds hy receiving praise and recognition for their work. The net 
result is that the people at large are deprived of any lasting, long¬ 
term happiness. 

The conscious entity can discern between what is required 
and what is dispensable, and can speak about pain and pleasure. 
Happiness and unhappiness, good and bad, are not applicable 
to that which is without consciousness and lacks feelings. Man 
possesses the highest degree of sensitivity in comparison to 
insects, worms, birds, beasts and all others that inhabit the earth, 
sky and water. Thus, we refer only to man, to the exclusion of 
all other living beings, when discussing the topic of needs and 
requirements. What do we really need? What, if acquired, would 
provide us with lasting happiness? Presently, efforts are being 
made by politicians, sociologists, economists and religious leaders 
representing countries across the globe to make man happy. The 
politicians prescribe various views such as monarchy, democracy, 
socialism and communism for world peace. Each view is backed 
by innumerable arguments. The economists vary in advocating 
capitalism, socialism or communism. Some sociologists want 
man to unite globally as one race, while others would like to see 
geographical units of social groups based upon heredity. Still 
others argue for a society categorised according to qualifications 
and work. The religious and moral guides flounder when it comes 
to the acceptance or denial of the existence of God. There are 
many divisions and subdivisions to be found within this maze of 
views. 

It is difficult to understand those who deny the existence of 
God, and yet harp on about moral values. If the existence of God 
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is rejected, then that which is gross and without consciousness 
becomes the primary cause. This is not supported by logic as has 
been analysed in the scriptures. The cause of any object or activity 
is consciousness. Therefore, one cannot accept any cause other 
than consciousness. The following verse explains this idea, agni- 
saktye lauha yaiche karaye jdrana: {Caitanya-caritdmrta, Adi- 
llld 5.60) On its own, iron does not have the ability to burn, but 
after associating with fire, it too acquires this ability. Similarly, 
unconscious matter cannot engage in activity or even possess a 
sense of engaging in activity or work. The touch of consciousness 
makes it appear as if the unconscious matter were working. Thus, it 
must be admitted that whatever is active must have consciousness 
behind it. 

At this point, it may well be asked, “Is the consciousness of the 
living being the primary cause? Is it the cause of all causes? Other 
than this consciousness, is there any other principal conscious 
entity?” 

It can be said in answer, if this consciousness of the living 
being {jlva) is at the root of everything, then it should be full in 
its completeness, omniscience, omnipotence, and control over 
all. We can clearly see that the preceding attributes are absent in 
any of the living entities and thus, no particular jlva among the 
ordinary jlvas can be said to be the Principal Cause of everything. 
The living are different from the non-living due to the presence 
of consciousness. The opponents of this philosophy may now 
present a counter-argument by saying that because the jlva is 
endowed with consciousness, although not infinite, it must be a 
direct expansion {svdmsa) of the Infinite. The response to this 
is, if each jlva were a part of the infinite, then each individual 
would also be infinite. Since we observe that the ordinary living 
entities are not omnipotent, etc., then they must also not be 
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infinite. All living beings are arhsas (particles) of the prakrti 
(potency) of Sri Bhagavan. In some instances, Sri Bhagavan and 
His potency manifest in a similar manner. On seeing a slight 
similarity between Bhagavan and His potency, men of small 
intelligence become bewildered. They mistakenly conclude that 
the jlva, a particle of the potency of Sri Bhagavan, is equal to Sri 
Bhagavan Himself, and thereby fall down. The Supreme Absolute 
Truth, Bhagavan Sri Hari, is All-Existence, All-Knowledge and 
All-Bliss (sacciddnanda). The prakrti of all living beings is part 
of the prakrti of Saccidananda Sri Bhagavan. The jiva is neither 
sacciddnanda nor Sri Bhagavan; he is relative in manifestation. 
Since the living beings are part of the prakrti of Sri Bhagavan, 
this relationship with Him never ceases, and hence the difference 
between Sri Bhagavan and the innumerable living entities is also 
eternal. Since cit, or consciousness, is distinct from acit (non¬ 
consciousness or matter), it is beyond the comprehension of the 
mind produced of matter. Thus, the sublime doctrine of acintya- 
bheddbheda (inconceivable simultaneous oneness and difference), 
based on the firm foundation of infallible logic and sound 
philosophy, is the only correct description of the relationship 
between God and the living entity. The cetana, or conscious living 
entity, manifests itself through thinking, feeling and willing. These 
are absent in that which is not conscious. Wherever the symptoms 
of thinking, feeling and willing are present, the existence of 
personality is to be admitted. Thus, the effectual consciousness 
(the jiva) and the Causal Consciousness (the Supreme Lord) both 
possess personality. In other words, Sri Bhagavan Himself is not 
without personality. Due to our mundane, material conditioning, 
we have formed a conception of personality which is inherently 
limited. To impose this notion beyond the confines of prakrti is 
ignorant and unreasonably whimsical. Directly or indirectly, the 
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non-dual Supreme Absolute Truth, the Infinite Supreme Person— 
Bhagavan Sri Krsna—is the cause of all cit, acit and tatasthd 
potencies as well as all causes and effects. Everything emanates 
from Him, everything is sustained by Him, and at the time of 
annihilation, everything is absorbed into Him. Thus, the welfare 
of all living beings is derived from Sri Krsna, is maintained by Him 
and is absorbed into Him. Sri Krsna is the Cause of all causes. The 
pleasures of man are relative. Thus, by seeking the happiness of 
the Whole Who is Bhagavan Sri Krsna, the parts of the Whole 
also become happy and full of bliss. 

If the politicians, economists, sociologists and moralists exclude 
Sri Bhagavan or exhibit indifference towards Him, and formulate 
new laws or regulations for the so-called good of mankind, then the 
rules which they enunciate will not bring about lasting happiness. 
On the contrary, they will only bring about suffering, even though 
their methods and techniques may certainly be different. The 
general masses tend to imitate the example of the leaders. If the 
leaders exclude Sri Bhagavan from their agenda of education and 
activity, then very rapidly, the ordinary folk will also adopt that 
policy, thinking it to be the current trend. Maddened with the 
pride of being the enjoyer, they will engage in fierce competition 
fuelled by desire and envy, thus doing harm to themselves. In 
this manner, all will be deprived of true, long-lasting peace and 
happiness. 

Sri Caitanyadeva made His appearance in a society torn apart 
by strife and conflict. Instead of attempting to tackle each petty 
knot. He brought everything under one umbrella. His own life 
setting the example. He inspired His countrymen to focus all their 
theories and principles on that one centre, Sri Bhagavan, and to 
do everything out of love for Bhagavan Sri Krsna. The masses may 
very well be ignorant of the main centre of one’s life and of the 
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glory of God. However, the seers of the Truth and truly learned 
persons who are aware of the real situation cannot disregard the 
discernment of the good as opposed to the had, or demonstrate 
negligence toward the pangs of conscience. They cannot afford 
to cater to the base, vulgar and harmful passions, fuelling them, 
causing harm and damage to the masses. Rather, fulfilling their 
actual responsibility, they should lead the ignorant to a continuously 
evolving path which will nourish their real needs and which will 
never cease to bring the happiness of love for Sri Bhagavan. In this 
way, such wise men will be performing the greatest act of mercy 
and friendship. Like the affectionate parents who discipline and 
direct the playful child toward his studies, displaying anger when 
they are actually thinking of the future welfare of the child, so 
too should the guardians of society see to the true welfare of the 
people and gradually wean them from the low and vulgar toward a 
co-operative form of welfare that includes all for all times. 

The followers of Sri Caitanya have realised that bhakti, or 
devotion to Sri Krsna, is the only reality that benefits all levels 
of mankind. Thus, they have endeavoured to their utmost to 
plant the roots of bhakti in society. The nectar of Sri Caitanya’s 
immortal love and compassion flowed through His spiritual 
brethren, Sri Rupa, Sanatana and the other Gosvamis, along 
with their three followers, Sri Srinivasa, Sri Narottama and Sri 
Syamananda Prabhu. In this way, following the system of guru- 
parampard (lineage of teachers and disciples), Sri Caitanya’s love 
also flowed through Rasika-mauli Sri Visvanatha CakravartI, 
Vedanta-acarya Sri Baladeva Vidyabhusana, and later, through 
Sri Gaura-sakti Srila Saccidananda Bhaktivinoda Thakura, Sri 
Gaura-karuna-sakti Srila Bhakti Siddhanta Sarasvatl GosvamI 
Thakura (who were empowered by Sri Caitanya Mahaprabhu) 
and others, it continued and is still ceaselessly continuing to flow. 
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Srila Sarasvati Thakura spread the message of Sri Caitanyadeva 
not only in undivided India, but also throughout the entire world 
via the medium of his qualified disciples. During the course of this 
mission, he founded sixty-four mathas (monasteries) and temples, 
both in India and abroad, for the practice and propagation of krsna- 
bhakti. After his disappearance from our midst, his disciples, in 
keeping with his wishes and with the welfare of mankind in mind, 
established hundreds of temples. 

It is the company one keeps that propels one toward either the 
good or the bad. Man’s tendencies are given impetus by his friends 
and associates. There is no other shortcut to a change for the better 
other than seeking out the association of the sadhus (saints). That 
is why sages and dcdryas of ancient India dotted the landscape 
with asramas, monasteries and temples. Here, the holy flame was 
kept alight. The seekers of truth had the opportunity to delve into 
the scriptures in the company of the saints, who were leading lives 
of austerity and discipline. They had the opportunity for achieving 
their eternal welfare by means of service to the Supreme Absolute 
Truth, Sri Krsna—the personification of all delightful mellows, 
and benefiting all people of the world. 

All living beings strive for happiness, each according to his level 
and station. They enact many laws, earn money either honestly 
or dishonestly, undergo hardship to gain an education, and direct 
their attention toward the upliftment of society. Thus, it is natural 
to have an eager curiosity to know exactly what happiness might 
be. Does happiness possess a real existence of its own or is it a mere 
bundle of feelings that are triggered by vibrations of the material 
senses? 

Devarsi Narada has stated, “The form of the dtmd is the form 
of happiness.” By using the word dtmd, both jlvdtmd (the living 
entity) and Paramatma (the Supersoul) are indicated. Sri Bhagavan 
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is the cause of the atma. Thus, the root of all happiness is Sri 
Bhagavan. Sri Bhagavan is non-dual knowledge. Atma, being the 
form of atomic happiness (anu-sukha-rupa), seeks out the original 
all-pervading happiness (vibhu-sukha-svarupa) of Sri Bhagavan 
and savours it with joy. The atomic soul and the Universal soul are 
both persons. Thus, happiness has a personality. This personality is 
not mundane or temporal. It is transcendental and eternal. Being 
eternal, it cannot be perceived by the material senses. What we 
perceive on the temporal, earthly plane is but mdyd, or the shadow 
of the eternal happiness. Those who desire genuine happiness know 
that the essence of happiness cannot be relished from an imitative 
reflection (the shadow world of mdyd). Instead, they search for the 
transcendental personification of happiness and bliss—Sri Krsna. 
Their advice to us is to seek out Sri Krsna. 

Sri Krsna is their sddhana (practice) and sddhya (goal); such 
are the members of Sri Caitanya Gaudlya Matha. They know that 
the real welfare of all living beings rests at the feet of Sri Krsna. 
Armed with this supreme knowledge, how could their behaviour 
be tainted by hypocrisy in any way? If it were otherwise, how would 
they be able to show the way to others? Sri Caitanya Gaudlya 
Matha follows the rules and teachings of Sri Caitanyadeva, which 
are non-different from those in Srlmad-Bhdgavatam and those 
of the pdficardtrika-mdrga. Due to their proper understanding, 
they never offer advice contrary to these teachings, as doing so 
would lead one to a road long and uncertain. The life essence of 
Sri Caitanya Gaudlya Matha is unalloyed devotion to Sri Krsna. 
If such mathas did not exist, then lesser mortals like us, striving 
and seeking material pleasures, would not have the opportunity to 
partake of the nectar flowing from Sri Krsna. 

If reliable and dependable centres were not there for observing 
spiritual disciplines favourable to the realisation of Sri Bhagavan, 
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society would become ever more confused and lost in the 
complexities of religions centred on the material body, mind or 
other such illusory concepts. This fact can be illustrated by what 
happened during the first part of the independence movement in 
India. At that time, there was a dearth of indigenous, genuine khadi 
material (a type of cotton). Taking advantage of this, dishonest 
traders passed off Japanese imitation goods as Indian khadi, 
creating loss for the common people of the country. Similarly, if 
genuine spiritual centres, mathas or temples are absent, people will 
spend their valuable time and energy on adulterated organisations, 
falsely stamped with the name of Sri Bhagavan. That is why 
there is an urgent need for setting up such temples of devotion to 
Sri Krsna. This is especially true today, at a time when man has 
sacrificed virtually all religiosity and values, become licentious, 
and has adopted a firm resolve to do harm to both himself and to 
the rest of society. 

Those who take shelter of such a bonafide matha do not engage 
in futile endeavours of indulgence or renunciation. Rather, they 
can differentiate between what will please Sri Bhagavan and 
what will not. They follow the path delineated by the scriptures 
and by those who are saintly. They are constantly alert to that 
which is to be rejected. The path of bhakti is more easily traversed 
by following such yukta-vairdgya. Leading a simple existence or 
having detachment towards wealth and property are, in and of 
themselves, insufficient to reach the final goal. Only the association 
of the bhakta (devotee) will bring about bhakti that will nourish 
and sustain the true seeker. The seeker of bhakti may hail from any 
class of society and be of any age or stage in life. By rising above 
such temporary identifications and entanglements associated with 
the bodily conception, and by keeping the company of suddha- 
bhaktas (pure devotees), such seekers may gradually begin to 
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savour love for Sri Bhagavan. The association of the sadhu and 
one’s highest prospect can only he achieved hy means of sincere, 
unadulterated service. 

The Sri Caitanya Gaudiya Mathas are not only places for 
observing the disciplines of bhakti, hut they also serve to spread 
and multiply bhakti. The mathas provide peace and shelter to 
those who are restless, who are wounded hy the cruel whiplashes 
of the material hody, mind and elements, who are suffering from 
the threefold miseries, and who are scorched hy the fire of life 
in the material world. At the matha, there is happiness and hliss. 
Thus, the necessity of such spiritual institutions has been admitted 
to by all cultures since time immemorial. However, the very same 
mathas or temples will be the place of the bondage and downfall of 
those who, being aware of their real purpose, utilise them for their 
own enjoyment and sense gratification. 

Confounded by the enchantment of wealth, comfort and power, 
the hypocrites who grab for themselves what is meant for the 
service of the Supreme Lord, who resort to deceit and falsehood 
in the name of Sri Hari, are forever deprived of partaking of the 
real benefit of the matha. On the other hand, those who earnestly 
seek Sri Krsna, who serve Sri Krsna, can never come to any harm. 
Sri Hari, with His deep love and compassion for the seekers and 
servitors, will always show them the right path and see to it that 
they can drink His divine nectar. If we stay away from mathas and 
temples because of the sly and the shrewd who sometimes misuse 
them, then only we miss out on the opportunity provided by these 
centres, because the monasteries and temples themselves are not 
actually affected in any way. 

Today, the need for such spiritual centres is all the more urgent 
because, all over the world, man’s greed and lust seems to know 
no bounds. Interest in the scriptures has reached an all-time low. 
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Values and morals are trampled underfoot. There is no respect for 
one another and an orgy of hatred and violence seems to have 
intoxicated the masses. These spiritual places will he the shelter 
for good people and the proper place for practicing the disciplines 
of pure devotion. My fervent prayer at the Feet of Sri Gaurahari is 
that many such places of spiritual shelter may spring up, whether 
Hindu or not. 
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The Life and Teachings of 

✓ 

Sri Caitanya 


The gist of Srlla Gurudeva’s discourse to American professors 
visting the Hyderabad Matha on 3 July 1962. 

S ri Krsna Caitanya Mahaprabhu appeared on this earth in I486 
A. D. in Sridhama Mayapura, in the district of Nadia. From 
childhood, He came to he known as Nimai Pandita all over India 
due to His unparallel scholarship (Nimai meaning one horn beneath 
the nlma tree, Pandita meaning scholar). At the age of twenty-four. 
He took the vow of renunciation (sannydsa) and proceeded to the 
holy city of Purl. From there He travelled for six years to various 
places of pilgrimage in both North and South India. During that 
time. He spread krsna-bhakti in the hearts of all living beings— 
man, bird or beast—especially the most fallen. He was intent upon 
saving them from the grip of mdyd. He then returned to Purl where 
He remained up to the time of His disappearance from this world. 
At Purl, He was constantly immersed in krsna-p^ema and tasted 
the bhdva (transcendental mood) of Srimatl RadharanI, together 
with His intimate devotee associates, Sri Raya Ramananda and 
Svarupa Damodara. He terminated the visible display of His 
pastimes at the age of forty-eight. 

Sri Caitanyadeva has pointed out that the sole objective of 
our lives is to achieve love of God (krsna-prema). Attachment to 
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objects of an impermanent nature, with materialistic yearnings, is 
the root cause of our bondage and all sorrows. Eternal peace can 
never be attained by serving the ego and nourishing it with a supply 
of sensual objects. We can reach the shores of eternal peace only 
by turning the mind away from all that is perishable and instead, 
placing it at the Lotus Feet of Sri Bhagavan, Who is the Form 
of All-Existence, All-Knowledge and All-Bliss (sac-cid-ananda). 
Citing the evidences from the scriptures, Sri Krsna Caitanya 
Mahaprabhu negated the arguments for nirvisesa (impersonalism) 
and established savisesa (personalism) to be the Ultimate Causal 
Reality. Because Sri Bhagavan, possessing a transcendental 
Form, is devoid of mundane, distinctive features. He is sometimes 
referred to as nirvisesa. The very fact that Sri Bhagavan cannot be 
qualified by mundane attributes or mundane distinctive features is 
His unique distinctiveness. Therefore, He is savisesa. It would be 
foolish to equate the mundane, base features of the material world 
with those of Sri Bhagavan’s Pure, Transcendental, Spiritual Form. 
One need not be concerned that attributing variegatedness and 
personality to Sri Bhagavan will, in some way, negate the concept 
of God being Infinite. Without a doubt, the Divine Personality of 
Sri Krsna should be understood to be the very essence of Infinity 
and Eternal Existence. His potency knows no bounds, but it can 
be seen that there are three manifestations of that potency that 
are prominent: (1) the internal potency (antarangd-sakti); (2) the 
external potency (bahirangd-sakti); and (3) the marginal potency 
(tatasthd-sakti). (The tatasthd-sakti can be demonstrated by the 
analogy of trying to define the existence of the fine line at a 
river bank separating the water and the land.) All living beings 
are of the nature of the tatasthd-sakti of the Lord. Having been 
granted minute independence by Him, they are therefore free to 
choose to live either under the umbrella of Sri Krsna’s internal 
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potency (the spiritual realm) or in the temporary material world, 
which constitutes Sri Krsna’s external potency. Those who choose 
to turn away from Sri Bhagavan, mesmerised hy His external 
potency, begin to think of themselves as lord and master of all they 
survey. This is ignorance. The idea that the petty false ego is the 
one who does the enjoying inevitably leads to hatred, aggression 
and malice. Sri Bhagavan is the only true Master and Enjoyer. All 
energies, including all living beings, are under His dominion. The 
jlvdtmd (living entity) is an infinitesimal particle (arhsa) of the 
potency of Sri Bhagavan. It goes without saying that a part cannot 
be happy independently, having separated itself from the Whole. 
If attraction to material enjoyment persists and no attempt is made 
to turn toward Sri Bhagavan, then neither the individual, nor the 
family, nor even society as a whole will ever attain true and lasting 
peace. Where there are many centres of interest, conflict becomes 
inevitable. If, however, love for Bhagavan Sri Krsna becomes the 
focal point for all, then immediately, all are seen as being related 
to each other. Then love and a sense of unity become spontaneous 
as a natural consequence. It can be seen that love for one’s own 
family can easily lead to a clash with the family of another. If one’s 
interest is pivoted to one particular locality, province or country, 
this will lead to disputes with other localities, provinces or countries. 
However, being in a relationship of love with Sri Bhagavan, Who 
is the shelter of all, there will be no quarrel with anyone. 

In the modern world, the powerful nations are engaged in 
the highly competitive production of nuclear weapons and the 
launching of satellites into space. The consequences of this could 
be disastrous. The founding of the whole world as a single powerful 
nation may solve these problems, but without offering worship to 
Sri Bhagavan, everlasting peace which transcends the mundane 
plane will forever remain elusive and altogether impossible. 
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A lecture originally delivered in English by Srila Gurudeva 
at the Birla Academy of Art and Culture in October 1968. 

A sincere attempt to explore an impartial and liberal approach 
to different views of religious faiths in this world is needed 
and we should try to find out how world fellowship of different 
religions or a unity of hearts among human beings can be 
promoted. There are two methods of approach: (1) the sincere, real 
and practical approach, relevant to the actual state of conditions 
and nature of human beings and (2) an idealistic approach having 
little or no practical value, merely indulging in the luxury of lofty- 
sounding words. If we sincerely want to obtain a real and abiding 
effect, we should face the facts boldly. The fact is that there are 
no two beings who are one hundred percent identical, as they 
are conscious units possessing independent thinking, feeling and 
willing. As a result of their different actions, individuals achieve 
separate environments and paraphernalia. Every individual has his 
peculiar nature distinct from any other. So, obviously individuals 
will vary in their opinions and tastes and this is quite natural. It 
is an unnatural thing to attempt to forcibly herd individuals into 
one fold, faith or particular ideology. Accordingly, the cultivation 
of tolerance of others’ views is essential for world peace and unity. 
Indian sponsors of religion seem to have exhibited this sort of 
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insight and tolerance; hence, many independent views have 
cropped up in India and have flourished simultaneously. Want of 
tolerance makes us sectarian and that spirit motivates us for the 
forcible conversion of others, which creates turmoil and unrest in 
the world. Religion should give equal scope to all individuals for 
their respective spiritual development according to their attributes. 
Indian saints have classified the nature of human beings into three 
broad groups—sattvika, rajasika and tamasika. Sattvika people 
are wise, sincere, generous and non-violent. As such, they have 
an altruistic mentality and render disinterested service. Rajasika 
people are egoists; however, they are active and do good to others 
with the motive of obtaining reciprocation for purposes of self- 
aggrandizement. They are unwilling to tolerate harm to themselves 
and have the spirit of taking revenge. Tamasika people are 
indolent, out and out egoists and are of violent temperament. They 
are indiscriminate in their pursuit of enjoyment. They completely 
disregard the interest of others and will do anything to fulfill their 
selfish desires. So, sattvika, rajasika and tamasika people vary in 
their tastes, habits and nature. 

Three forms of teaching religion have been prescribed for these 
three groups according to their eligibility, allowing them scope 
for gradual elevation. These three modes of teaching are related 
to the apparent self and, as such, are changeable. There are still 
higher thoughts of religious existence, which transcend these 
three qualities and relate to the eternal, natural function of the 
real self. If we want quantity, we must sacrifice quality and if we 
want quality, evidently we shall have to sacrifice quantity—both 
cannot be achieved at the same time. However, the primary point 
to be noted here is that there should be tolerance among sponsors 
of different religious views and respect for others’ views, as well 
as equal scope given to all for their spiritual upliftment from 
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their respective statuses. Another point to he noted here is that 
we should have the patience to understand the underlying spirit 
of different religious faiths and not merely indulge in disputes in 
regard to the ritualistic aspects of religions which will certainly 
vary in different parts of the world in accordance with the change 
of climatic conditions and environments. 

Nowadays, we find lack of discipline rampant in every sphere 
of human life—political, social, economic, and even in education. 
Student unrest (youth unrest) is one of the most serious problems 
of the day. It is extremely difficult to proceed with constructive 
work when people are prone to indiscipline. To fight against 
disruptive tendencies and indiscipline, a radical treatment of the 
minds of the people is required. Here we feel the necessity of moral 
and spiritual values in human life. There are two ways of treating 
diseases—pathologically and symptomatically. In pathological 
treatment, the root cause of the disease is ascertained first and 
then the remedy is prescribed. The process of symptomatic 
treatment may be easier, but it does not have a lasting effect. It may 
give temporary relief, while treatment through the pathological 
process brings about permanent relief. 

To determine the root cause of unrest, we ought first to 
determine the meaning of self. I strongly believe that ignorance of 
our real self is the cause of unrest, discord and anxiety. The real 
self is not the physical tabernacle. It is something other than the 
gross and subtle bodies. We consider the body to be the person 
as long as we observe consciousness in it. The moment the body 
is bereft of consciousness, it loses its personality. I am ‘I’ when 
the conscious entity (i.e., the entity that thinks, feels and wills) is 
present in me and I am ‘not-I’ when it is absent in me. Hence, the 
entity whose presence and absence makes me ‘me’ and ‘not-me’ 
respectively must be the person. This conscious entity (the soul) 
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is designated as ‘dtmd’ in Indian scriptures. Atma is indestructible; 
it has no origin and no end. If we plunge deep into the matter, 
we can trace our existence to the Absolute Conscious Principle, 
whom we call Godhead, the fountain source of innumerable 
conscious units. Godhead is termed ‘sac-cid-dnanda’, i.e.. He is 
all-existence, all-knowledge and all-bliss. Individuals are points 
of rays emanating from Him and, as such, are units of His eternal 
and co-existing potencies. Individuals cannot live independently; 
they are all interconnected and co-existing though retaining their 
own individual characteristics. 

It has already been stated that differences between individuals 
are unavoidable as they are conscious units. Now, the problem is 
to find a common ground and interest for the solution of these 
differences. A sense of common interest can be fostered among 
individuals if they know that they are interconnected, are parts 
of the one organic system and are the sons and daughters of 
the one father. Here is the task of all religions—to teach people 
that all beings of the worlds are closely interrelated. Although 
steadfastness or firm belief in God (nisthd) according to some 
particular faith and eligibility of the individual is congenial for 
the healthy spiritual growth of every individual, it is also true 
that religious bigotry that begets enmity is condemnable, as it is 
against the real interest of the individual and society. Real religion 
teaches love for one another. 

Lord Sri Krsna Caitanya Mahaprabhu propagated the cult of all- 
embracing divine love, which brings about universal brotherhood 
on a transcendental plane. According to Him, forgetfulness of our 
eternal relationship with the Supreme Godhead, Sri Krsna, is the 
root cause of all afflictions. Sri Krsna is the God of all gods, the 
Supreme Person possessing all-existence, all-knowledge and all¬ 
bliss. He is beginningless, yet the beginning of all and the Primal 
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Cause of all causes. The word ‘Krsna’ means ‘one who attracts 
all and pleases all by His wonderful enchanting beauty, majesty, 
munificence and supremacy’. This denotes the highest conception 
of Godhead with all perfections. He is the object of all love. 
Therefore, remembrance of Sri Krsna, or God, is the divine panacea 
for all evils. The easiest and most effective way of remembering 
God is the chanting of His holy names, which can be practised 
by all, at any place or any time, irrespective of one’s caste, creed, 
religion, age, health, or economic, social or educational status. 

In Vedic culture, we find the theory of the cycle of time within 
infinite time, which has four stages in accordance with the 
predominance of religiousness or irreligiousness. The four ages 
are designated as Satya, Treta, Dvapara and Kali. In Satya-yuga 
(the first age of the cycle of time), wisdom predominated in men 
and, as such, they were aware of the painful and transitory nature 
of the world and were thereby not fascinated by it. Goncentration 
without interruption was possible and meditation (dhydnam) was 
prescribed as the common religion suitable for all. In Treta-yuga 
(the next spiritually degraded age of the cycle of time), when 
the spirit of activity predominated and people were attached to 
worldly objects, yajfia (sacrifice, i.e., offering the Lord the objects 
of one’s attachment) was prescribed as the common religion to 
divert the attention of people from material objects of attachment 
and to turn the mind toward Him. In Dvapara-yuga (the next and 
still more degraded age), when people were addicted to worldly 
objects and sensualism, arcana (worship of deities) was prescribed 
as the common religion for gradual attainment of concentration 
of the mind by directing all the senses and objects of attachment 
to His service. In the present age of Kali-yuga (the last and most 
spiritually degraded age of the cycle of time), people are firmly 
attached to worldly objects, are too much given to sensualism and 
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are always diseased, so they are incapable of performing dhydnam 
(meditation), yajna (sacrifice) or arcana (deity worship). Rightly 
and as such, the chanting of the holy names of God is prescribed 
for them. 

Today the world is making tremendous scientific strides. 
Modern scientists are performing wonders. But in spite of their 
marvellous accomplishments and pride in twentieth century 
civilisation, it is puzzling to see that science is so much engaged in 
inventing destructive weapons such as atom bombs, etc., thereby 
threatening the continued existence of the whole human race. At 
any moment there may be a conflagration and the whole world 
may perish. Saints are deeply concerned as to how to avert such a 
calamity. Mere material scientific accomplishments are unable to 
save the world from such danger. Of course, scientific inventions 
or achievements as such are not condemnable. Everything depends 
on the proper use of things. Science may be used for the good of 
humanity and also may be misused for the destruction of human 
civilization. It is imperative to consider the problem and diagnose 
the disease of conflict and mutual distrust among nations and 
individuals. So long as nations and individuals have separate 
centers of interest, tension is inevitable. No one can avoid it. 

This world is limited. When there are many claimants for one 
limited object, disputes among these claimants are unavoidable. 
It is because of this that Indian saints differ from the leaders of 
the west or from the westernised leaders of our own country in 
their manner of tackling the problem of peace. In fact, genuine 
saints of the world are wise enough to see the fundamental defect 
in the attempt of the so-called best brains to achieve world peace. 
They assert with great emphasis that a practical solution of the 
problem is not possible so long as individuals do not change 
their present craving for sensuous enjoyment and greediness for 
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mundane wealth, and direct their attention toward the Unlimited, 
the Infinite and the Absolute. The heads of different religious 
groups should clearly and emphatically point out and teach their 
followers the painful and perishable character of worldly objects 
and the futility of sensuous enjoyment. They should create 
interest in man for the worship of God, which brings about real 
happiness. 

Unless and until the eternal relationship of people is known to 
them and they realize that they cannot exist or be happy without 
the Godhead, who is all-bliss, the natural inclination of people 
toward Him and diversion of their attention from the material 
aspects of life cannot be effected. As long as people do not have 
this realization, they will maintain the conviction that their only 
satisfaction lies in the realm of one’s own gross and subtle senses. 
This is termed ‘lust’. Hindrance to the fulfillment of lust breeds 
anger, and that in turn brings about conflict and malice among 
individuals and nations. 

So long as people do not understand that they are inseparably 
connected, and until the activities of people are God-centered, 
mere sentimentalism or fictitious ideas will not be able to foster 
real love among individuals. 

If we believe that our interest lies in material prosperity and 
sensuous enjoyment (lust), discord cannot be avoided. Want of 
patience and tolerance originates from lust. Even mere belief 
in the existence of God will be of great benefit to humanity by 
restraining them from committing sins and teaching man to do 
good to others. At least they will have fear of punishment for bad 
deeds and encouragement to seek rewards for good deeds. Any 
activity which leads to the infliction of harm to other animate 
beings is detrimental to our own interest and will bring harm in 
return; we will not be encouraged to harm any individual, nay, 
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even any sentient being of this world. 

If we can love the Absolute Whole—the Godhead—we cannot 
have the impetus to injure any of His parts. So, according to the 
teachings of Lord Gauranga, divine love is the best solution for all 
the problems of the world. 
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Excerpted from lectures delivered between 1965-1966 in Calcutta; 
recorded in Sri Caitanya Vani, 6'*’ year, Volume VII. 

T he terms “violence” and “love” only apply to living beings or 
those conscious entities (jivas) that experience joy and sorrow. 
Criminal charges are not brought against those who dissect or 
cremate dead bodies. One who loves or who is an object of love, 
and one who commits violence or who is a victim of violence— 
both are conscious entities. In a universe teeming with life, man 
accounts for only a small percentage of the total number of living 
beings. When we speak of violence and love, we generally refer to 
man and not any other form of life. Since man holds the highest 
position among all living beings, it is not incorrect to put greater 
emphasis on thoughts dealing with the welfare of mankind. The 
hate and violence done to the more evolved creature is more harmful 
and dangerous than that done to the less evolved being. Thus, it is 
more sinful to commit violence to a more evolved being. A person 
who has ascended several steps is apt to fall more violently when 
pushed off a staircase than one who falls after having climbed only 
one step. Violence breeds more violence, with nothing of benefit 
to be gained. Those who do not want to invite violence should not 
commit violence. The Vedas sing, ma hirhsydt sarvdni bhutdni: “Do 
not harm any living being.” Modern science echoes this verse by 
stating, “To every action there is an equal and opposite reaction.” 
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The reactions to the violence of a highly evolved creature will 
he of a proportionately higher order. The burden of sin becomes 
heavy if violence is directed toward those living beings that are 
benevolent and very useful, such as the cow and bull. Of course, 
it can be argued that without some sort of violence toward other 
living beings one could not exist, because life feeds on other life 
for survival: 


ahastdni sahastdndm 
apaddni catus-paddm 
phalguni tatra mahatdm 
jivo jlvasya jlvanam 
(Srlmad-Bhdgavatam 1.13.47) 

“Those living beings that are without hands become food for 
those who have hands, such as man, and those that are without 
legs, such as trees and plants, become food for the fourdegged; small 
living beings such as fish become food for larger living beings. In 
this way, one living being is food for another.” 

Even vegetarians incur sin by eating plants which most 
certainly also possess life. However, since plants are not very highly 
developed and hence are less conscious of their environment, the 
strength of the sin incurred is less. One cannot escape sin even by 
living on air alone because one still unknowingly kills countless 
numbers of germs. Given the nature of the situation, is any escape 
route possible? In fact, in the Bhagavad-gitd (3.13), the Supreme 
Lord Sri Krsna has shown just such a path: 

yajfia-sistdsinah santo 
mucyante sarva-kilbisaih 
bhunjate te tv agharh pdpd 
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ye pacanty atma-karanat 

“By taking only the remnants of yajna or sacrifices, the 
spiritually inclined are absolved of all sinful reactions. Those, 
however, who prepare foodstuffs intended solely for their own 
satisfaction partake of sin and sin alone.” 

Yajna vai visnuriti sruteh: In the sruti-sdstra, Visnu, the 
Absolute Truth, is described as Yajna (sacrifice), and one of His 
names is Yajna. Thus, one can become freed of all sins by partaking 
of visnu-prasada —foodstuffs that have first been offered to Visnu 
as per the scriptural guidelines. 

Sri Krsna Caitanya Mahaprabhu has shown us a path that not 
only frees us from the sin of committing violence to other living 
beings, but also brings about their benefit. What exactly is violence? 
Violence is to attack the self-interest of a living entity. The real self- 
interest of the living entity is dependent upon identification of the 
true self of that living entity. The consciousness that manifests a 
particular identity, the absence of which causes the disappearance 
of that particular identity, is the true self. In the language of the 
scriptures, the true self is known as atma or soul. The atma is 
indestructible: 


nainarh chindanti sastrdni 
nainarh dahati pdvakah 
na cainarh kledayanty dpo 
na sosayati mdrutah 
acchedyo ’yam addhyo ’yam 
akledyo ’sosya eva ca 
nityah sarva-gatah sthdnur 
acalo ’yam sandtanah 
(Bhagavad-gitd 2.23-24) 
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“The soul can never be cut to pieces by any weapon, nor 
burned by fire, nor moistened by water, nor withered by the wind. 
This individual soul is unbreakable and insoluble, and can be 
neither burned nor dried. He is everlasting, present everywhere, 
unchangeable, immovable and eternally the same.” 

Although the living entity is conscious, it is not the cause 
of all consciouness, the Supreme Consciousness. The Supreme 
Consciousness does not depend upon anyone. On the contrary, all 
depend upon Him. The consciousness of each living entity is but a 
spark of that Supreme Consciousness and hence depends on Him. 
The existence of all living beings is dependent on Sri Bhagavan, 
Who is the Cause of all causes; Sri Bhagavan’s existence does not 
depend upon any other living being. Sri Caitanya Mahaprabhu 
defined the true nature of all living entities by saying: 

jlvera ‘svarupa’ haya - krsnera ‘nitya-dasa’ 

krsnera ‘tatasthd-sakti ‘bhedabheda-prakasa’ 
(Caitanya-caritdmrta, Madhya-llld 20.108) 

“It is the living entity’s constitutional position to be an eternal 
servitor of Krsna because he is the marginal energy of Krsna and 
a manifestation simultaneously one with and different from the 
Lord.” 

A living entity {jlva) is poised in the middle of two potencies of 
the Supreme Lord Sri Krsna—His internal and external potencies. 
Thus situated, the jlva possesses the independence to interact with 
either one potency or the other. Although the jlva is a conscious 
entity, the minuteness of his atomic existence renders him prone 
to becoming overwhelmed by the external potency {mdyd). When 
the jlva exercises his minute independence, he becomes easily 
enchanted upon seeing the external world of mdyd. In this state, he 
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begins to think of himself as the master and enjoyer of mayd. This 
is known as the material ego or jada-abhimana. Due to the jlva’s 
absorption in the material nature, certain feelings are developed. 
These are known as mana (mind), and the decisive faculty of the 
mind is known as buddhi or intellect. The trio of jada-abankara, 
buddhi and mana (false ego, intellect and mind) comprise the 
subtle body {suksma- or linga-deha) of the jlva. The desires of this 
subtle body then gradually crystallise into the elements of the gross 
body. 

The situation of the soul within the gross and subtle bodies 
can be illustrated by the following example. Suppose a person 
has acquired some property after having invested a lot of time 
and effort. Common sense tells us that he has not become the 
property, but that he is the proprietor of the property. It would not 
be intelligent to protect the property by harming the proprietor. 
In a similar manner, it is foolish to neglect the interest of the soul, 
only to direct one’s attention toward the pampering of the body 
and mind. The interest of the atma is the true interest of the jlva. 

Only things of equal nature can trade or interact with one 
another. If we analyse the gross body, we find that it is composed 
of five elements: earth, water, fire, air and space (the ethereal 
element). These same five elements nourish the body, and the body 
will eventually dissolve back into them. In the same way, atma 
requires atma. The atma sustains and nourishes the atma, and the 
atma finally rests in the atma. That atma, which is required by all 
dtmds, which nourishes them all and which is the final destination 
for all, is the Paramatma—the Supersoul. 

yato vd imdni bhutdni jdyante 
yena jdtdni jlvanti 
yat prayantyabhisamvisanti 
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tad vijijnasasva tad eva brahma 
(Taittirlya Upanisad 3.1.1) 

“The Supreme Brahman is the origin and shelter of all living 
heings. When there is creation, He brings them forth from their 
original state, and at the time of annihilation. He devours them. 
After creation, everything rests in His omnipotence, and after 
annihilation, everything again returns to rest in Him.” 

dtmd vd are drastavyah srotavyo mantavyo nididhydsitavyah 
(Brhad-dranyaka Upanisad 4.5.6) 

“One should always see, hear about, think of, and meditate on 
the Supreme Absolute Truth.” 

If the subtle and gross bodies are thwarted in their desires, 
subtle and gross forms of hatred and violence arise. One should 
understand, however, that the worst form of violence, and hence 
the greatest crime, is to frustrate and deny the true need of the 
dtmd. 

Since one jlvdtmd is not the cause of another jlvdtmd, the 
pleasure of one does not lead to the happiness of the other; 
nourishing one does not lead to the satisfaction of the other. For 
example, one spark of light cannot sustain the glow of another, but 
all sparks can be nourished by stoking the flame of their source 
lamp. Similarly, all living entities, or sparks of consciousness, 
have emanated from the One Supreme Consciousness. Without 
satisfying the Cause of all causes, Sri Hari, nobody can be satisfied 
or nourished. By ignoring the roots and watering only the branches, 
leaves and flowers, can a tree stay alive? In like manner, “watering” 
or nourishing individuals or even groups of living beings will be 
in vain if Bhagavan Sri Krsna is excluded. This is the essential 
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mantra of the Vedic teachings: dharma-mulam hi hari-tosanam, 
“The essence of dharma is the satisfaction of Sri Hari.” 

prlyatdm pundarlkaksarh 
sarva yajfiesvara hari 
yasmin tuste jagat tustarh 
prlnite prlnitarh jagat 

In Srlmad-Bhagavatam, Prahlada Maharaja, being completely 
surrendered to the Lotus Feet of the Supreme Lord Visrtu, advocated 
the greatness of the ninefold path of devotion beginning with 
hearing the glories of Sri Visnu and chanting the Holy Names of 
Visriu, for the pleasure of Lord Visriu. The great sages of yore have 
also advised us to endeavour to please that Absolute Truth. Pure 
love iprema) is the love of the dtmd for the Supreme Being. He 
who is for the Whole is for all the parts of the Whole. That which 
attempts to hinder love for the Supreme Lord is known as violence. 
This violence acts against my interest as well as the interest of all. 
To love someone means to not harm him or his parts in even the 
slightest way. Thus, one who loves the Supreme Lord has genuine 
universal love, meaning he loves all living beings. In contrast to 
this, what some refer to as “universal love” turns out to be just 
another extended version of lust (kdma). The so-called “universal 
lovers” have, in fact, simply identified their own selfishness with 
the whole world. This may be understood as being merely an 
extended form of self-interest. They are ready to harm the rest of 
the world for the sake of their own selfish idea of the world. 

The lover of Sri Bhagavan, however, cannot nurse hatred for 
anyone under any circumstances. He has equal love for all, but 
his outward behaviour towards each person will differ, depending 
on the degree of manifestation of love for Sri Bhagavan in each 
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of these individuals. Violence and non-violence cannot be judged 
by external behaviour alone. If the father reprimands the son, it 
is not reasonable to jump to the conclusion that the father hates 
the son. It is the love of the parent for the child that is the cause 
of the necessity for discipline. Not disciplining a child would, in 
fact, be harmful and hateful. The father has love and affection 
for all of his children, but he acts differently towards each of 
them according to their particular needs. The father may serve a 
tasty, rich meal to his healthy child, a gruel made of sago-barley to 
another, and a bitter extract of medicinal herbs to the child who 
has an upset stomach. The behaviour of the father differs from son 
to son, but his affection is the same for all of them. The power of 
digestion differs from one son to the other. They are served doses 
of paternal affection according to their individual capacities. Sri 
HanumanjI was a great devotee of Bhagavan Sri Ramacandra. His 
action of setting fire to Sri Laiika, and thus of taking many lives, 
may apparently seem to be full of violence. Actually, however, 
there was not a trace of hatred and hence no real violence because 
Sri Hanuman’s actions were fuelled by love for Sri Ramacandra 
and nothing else. Ultimately, as a result, Sri Hanuman’s actions 
led to the true welfare of all. Without being done for the pleasure 
of Bhagavan Sri Rama, the wordly motives of wealth, women and 
fame would indeed have stained him with sin. The end justifies 
the means: 


yasya ndhankrto bhdvo 
buddhir yasya na lipyate 
hatvdpi sa imdl lokdn 
na hanti na nibadhyate 
(Bhagavad-gltd 18.17) 
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“One who has no false ego, whose intellect is not clouded hy 
mundane, material works, may destroy the whole world and yet not 
cause any actual destruction, or he destroyed.” 

Such a person has gone heyond the roles of the destroyer and 
the destroyed. In social customs, the killing of a human being is 
a ghastly sin. However, when this killing is done for a great or 
nohle cause in warfare, the killer gets a reward and recognition 
for killing the enemy. On the other hand, when dealing with the 
world of petty self-interests, neither the victor not the vanquished 
gains any benefit. What is achieved from the love of the Whole, 
or Sri Bhagavan, is conducive to the welfare of the self as well as 
all others. Thus, it is only by means of bhagavad-prema (love for 
God) that real non-violence is possible. In ordinary parlance, non¬ 
violence indicates less violence, but in actuality, it is impossible to 
have true non-violence by excluding love for Sri Bhagavan. 
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International Peace 


A lecture delivered by Srila Gurudeva at the Hyderabad Matha 
in August 1961. 

T he nations of the world, irrespective of race and religion, 
can only he truly united in love and harmony hy following 
the path of prema-bhakti (love of God) as laid down hy Sri Krsna 
Caitanya Mahaprahhu. Divine Love (prema) is even greater than 
non-violence (ahirfisd). To not harm others is a negative; that is to 
say, it means to refrain from doing something rather than doing 
it. On the other hand, love or prema is a positive action; it is the 
effort to do good to others. In reality, all talk about non-violence 
is in fact quite superficial, for in this life, none can exist without 
harming another. True non-violence is possible only when the 
self is totally surrendered to doing that which is for the welfare of 
all living beings. Since we are all infinitesimal parts of the One 
Supreme Entity, our true happiness lies in union, in the completion 
of the incomplete. If you water the roots of a tree, all the branches 
and leaves are automatically nourished. If you supply food to the 
stomach, your whole body is nourished. Similarly, if you serve and 
please Sri Hari, everyone will become satisfied, for all are in Him 
and He is in all. Knowledge of Him is non-dual, for He is the One 
Omniscient and Eternal Reality. 
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yathd taror mula-nisecanena 
trpyanti tat-skandha-bhujopasakhah 
prdnopahdrdc ca yathendriydndm 
tathaiva sarvdrhanam acyutejyd 
(Srlmad-Bhdgavatam 431.14) 

“As pouring water on the root of a tree energises the trunk, 
branches, twigs and other parts, and as supplying food to the 
stomach enlivens the senses and limhs of the body, simply 
worshipping the Supreme Personality of Godhead through 
devotional service automatically satisfies the demigods, who are 
parts of that Supreme Personality.” 

Pure love, or prema-bhakti, is focused upon the indivisible 
Personality of the Supreme Lord, Bhagavan Sri Krsria, Who is 
One without a second. If an individual does not perceive that the 
totality and oneness of God is at the very centre of his existence, 
then it is inevitable that love for the body, family, society, province 
and country will clash with the body, family, society, province and 
country of others. If one draws many circles with their centres at 
different points on a page, then depending upon their proximity to 
one another, there is the possibility that their circumferences might 
cross and overlap. In this manner, if there are many self-centred 
sentient beings in the universe, then conflict becomes inevitable. 
If, on the other hand, the supremacy of that One Center (God) is 
recognised by all, leaving no room for a second, then the question 
of contradiction does not arise. If one loves the Whole, then one 
simultaneously loves all the parts of that Whole. 

yasmin tuste jagat tustarh prlnite prlnitam jagat 
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By satisfying Krsna, the whole universe becomes satisfied, for 
one who is dear to Krsna is dear to the whole universe. 

However, that love which is not directed toward God should 
he understood to he only lust (the desire to exploit others). This is 
the underlying cause of envy and violence of all kinds, including 
war. According to Sri Krsna Caitanya Mahaprabhu, Bhagavan Sri 
Krsna is the Supreme Lord, while the living beings, the parts of His 
marginal potency, are eternal servitors of the Supreme Lord. Their 
relation with the Supreme Lord is of bhedabheda (simultaneous 
oneness and difference). Sri Krsna Himself, by His unparalleled 
grace and exquisite beauty, attracts each and every individual to 
Him. Even His own avatdras (divine descents) are drawn to Him 
(SriNandanandana Krsna) and thus, Sri Krsna epitomises the very 
concept of love. By loving Sri Krsna, the lotus flower of pure love 
will spontaneously blossom in the hearts of all living beings, and 
the path to that pure love for Sri Krsna in the present era of Kali- 
yuga is ndma-sanklrtana, constant chanting of the Holy Names of 
the Lord. Since all living beings have a right to His Name, ndma- 
sanklrtana will be the thread to bring the different nations of the 
world into oneness of prema, love for God. 
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Sri Vyasa Puja 

Srlla Gurudeva’s Lecture On His Appearance Day 

Srlla Gurudeva gave the following lecture to his disciples in his 
evening class at the Calcutta Matha, 35 Satish Mukherjee Road, on 
12 November 1967, the day of his appearance in this world. 

T oday, Utthana-Ekadasi, is also the tithi (lunar day) when we 
worship our predecessor acarya Srimad Gaura Kisora Dasa 
BahajI Maharaja, for it is his disappearance day. You have heard 
a great deal about BahajI Maharaja’s transcendental activities and 
teachings from the venerable Purl Maharaja. As 1 utter his name, 
1 beg for his blessings, and 1 also pray for the blessings of my guru 
maharaja, who is non-different from him. 

Coincidentally, this also happens to be my own birthday. Those 
who love me have taken this opportunity to give me their profuse 
blessings. Who is such a fool that he will not accept blessings when 
they are given? Who will not take the opportunity to make spiritual 
advancement when it comes? 1 therefore humbly accept all of your 
blessings. May every one of my senses be constantly engaged in the 
service of Krsna and His devotees by your mercy. 

It is the custom for those in the renounced order to worship the 
guru on their own birthday. So, today, 1 make this my personal duty. 
1 have three types of guru: (1) The word ‘guru’ (gu+ru) means ‘the 
destroyer of ignorance’. The embodiment of unlimited knowledge 
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is the Lord Himself, whose appearance destroys all ignorance. 
The Lord Himself is thus the root of the truth that is guru. (2) 
The second type is he who personally attracted and engaged me 
in the service of the Lord, who is himself another form of the 
Lord. This is he who founded the worldwide Caitanya Mathas and 
Gaudlya Mathas, my gurudeva, Nityalllapravista Prahhupada Srila 
Bhaktisiddhanta Sarasvatl GosvamI Thakura. (3) Thirdly, all the 
Vaisnavas are my gurus. 

What do the Vaisnavas do? Just as it is the guru’s duty to 
constantly engage the disciple in the service of the supreme object 
of service—the Lord, so the Vaisnavas keep us engaged in the 
service of Him. It is impossible for anyone to get away with any 
aberrant behaviour. If we deviate in any way, they will catch us. So 
1 also include my disciples among my gurus. 

Today, my disciples performed kirtana and worshiped me as 
their guru. By listening to their kirtana, 1 worshiped them. If by 
listening 1 had any untoward motives, if 1 had accepted it for my 
own sake, then there would have been no puja. Just as kirtana 
is a devotional activity, so listening (sravana) is also a devotional 
activity. However we express it, they are all my masters whom 1 
must serve. But even though they are my masters—the objects 
of my service—the great affection 1 have for them compels me 
to instruct them, to take care of and protect them in the same 
way that Yasoda and Nanda punished, instructed and took care 
of Gopala. When Yasoda bound little Gopala to the mortar, she 
did not do so because she considered Him to be the object of her 
service; she did it because she considered Him to be her child. 
The object of service can be the one who protects and also the 
one who is protected, the one who takes care of and also the one 
who is taken care of. Therefore, both attitudes are found in a pure 
devotee. 
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Srlla Prabhupada called his disciples prabhu (master). He even 
called his most insignificant disciples prabhu and used the polite 
form of the pronoun ‘you’ (apni). He used the more intimate 
pronouns ‘tui’ and ‘tumi’ with only very few of his disciples. He 
was never condescending. But he would chastise and instruct 
even those disciples whom he addressed as prabhu, using the 
respectful pronoun ‘apni’. When one calls someone prabhu, is it 
not paradoxical to then discipline him? Some might even consider 
it to be a kind of hypocrisy. But this is not hypocrisy on the part 
of the guru; when he calls his disciple ‘master’, he means it. On the 
other hand, when the situation necessitates it and the other mood 
comes upon him, he disciplines his disciple. From one vantage 
point, the spiritual master is a disciplinarian; from another, he is 
the disciple’s dearmost friend and well-wisher. 

1 am most grateful to all those who have blessed me today. May 
the result of their blessings be that my every thought and instinct 
be directed toward the service of Krsna and His devotees. And if 
anyone was really worshiping me, then he should know that he 
has in fact worshiped my spiritual master, who is the real object 
of worship. Service to the guru is service to God. 1 never saw 
anything in my guru other than the desire to achieve the pleasure 
of the Lord. He never for a moment thought that anything other 
than devotion to Krsna was in the true interest of the conditioned 
souls. Had he thought thus, he would not have been able to keep 
someone like me in the Matha. 

vdco vegarh manasah krodha-vegam 
jihvd-vegam udaropastha-vegam 
etdn vegdn yo visaheta dhlrah 
sarvdm aplmdrh prthivlrh sa sisydt 
(Upadesdmrta 1) 
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“A sober person who can tolerate the urges of speech, the mind 
and anger, as well as the urges to taste nice food, fill the belly and 
satisfy the genitals, is qualified to become spiritual master of the 
entire world.” 

Those who have controlled the six urges are qualified to 
discipline others. Srila Bhaktivinoda Thakura considered the 
above instruction to be directed toward householders and not to 
renunciates, but in fact, unless one has already been able to control 
the six urges, he is not qualified to leave the householder asrama. 
Why then did Srila Prabhupada make me a tyagi, when 1 have not 
been able to master the six urges? Perhaps 1 can make a mistake, 
but he certainly could not have made one. As my well-wisher, 
as my protector and master, why did he keep me in the Matha? 
The reason is, he knew with certainty that there is no other way 
for anyone to achieve the ultimate good other than associating 
with Vaisnavas and engaging in the service of the Supreme Lord. 
Through association with devotees and by hearing the scriptures, 
one is able to experience the greatness of the Lord. This gives him 
the impetus to serve the Lord. There is no guarantee that simply 
by superficially controlling the senses one will become a devotee. 
There are many eunuchs in the world who would have become 
devotees if that were the case. Such sense control or renunciation 
has no standing unless there is love for guru, Krsna and Radha. 
Without love for Krsna, without service to my Lord, all this 
renunciation is not worth a penny—it is false renunciation. 

A renunciate or celibate who has no interest in service to the 
Lord is not dear to us as someone is who has dedicated himself 
to the Lord’s service. This is because even though at first he may 
be somewhat erratic in controlling his senses, eventually, due to a 
higher taste, his senses will ultimately be completely mastered and 
he will have no interest in anything but Krsna. Nothing else will 
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enchant him: 

visayd vinivartante 
nirdhdrasya dehinah 
rasa-varjarii raso ’py asya 
pararh drstvd nivartate 
(Bhagavad-gUd, 2.59) 

“Although a person of gross, corporeal consciousness may avoid 
sense objects by means of external renunciation, his eagerness for 
sense enjoyment remains within. However, inner attachment to 
sense objects is spontaneously denounced by a person of properly 
adjusted intelligence due to his having had a glimpse of the all- 
attractive beauty of the Supreme Truth.” 

One may fast, but does that stop one from desiring food? Even if 
one stops sense activities, the tendency to engage in such activities 
is not stopped. When one experiences a higher taste, however, one 
loses interest in the lower taste. When one has the experience of 
the joys of love for Krsiia, then the inferior pleasures of the world 
cease to hold any charm. This is called yukta-vairagya. This is why 
Narada instructed Yudhisthira, tasmat kenapy upayena manah 
krsne nivesayet: “O Maharaja Yudhisthira! Engage your mind in 
Krsna by any means possible.” (Srimad-Bhagavatam 7.1.32) 

1 may be renounced, but my mind is still accepting and rejecting 
thoughts and desires constantly. So, 1 am associating with my mind, 
not with Krsna. What benefit can come of that? It is of no benefit 
to me to associate with someone who simply praises and flatters me. 
It is far more beneficial to find the company of someone who will 
discipline me, who will instruct me and show me my mistakes. 

Devotion to Krsna bears no relation to worldly learning or 
ignorance. If it did, then scholars and panditas would all have 
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been devotees. One who has realized that the ultimate goal of 
life is Krsna’s pleasure alone does not need to waste his time in 
studies. 1 remember an event that took place when 1 was at the 
Madras Gaudlya Matha, where 1 spent about ten years of my life. 
Through the efforts of Sripada Sridhara Maharaja, Sripada Vana 
(Bon) Maharaja, other venerable godbrothers and myself, we were 
able to build the Madras temple. Ramacandra Aiyar, the son of 
Sadasiva Aiyar, who had donated the land for the temple, advised 
us to learn Tamil so that we could preach to the general populace 
of the city. He even took steps to help us learn. 1 had been studying 
Tamil for only three days when a telegram came telling me to go to 
Puri. When 1 saw Prabhupada, 1 told him that it would take about 
six months to learn Tamil. Srila Prabhupada said, “Krsna-bhakti is 
not preached by language. Through it, you may be able to transmit 
learning or scholarship, but that is all. One who possesses love for 
Krsna communicates love for Krsna. Preach in whatever languages 
you already know. 1 do not advise you to waste your valuable time 
learning other languages.” 

The Matha exists for culturing one’s inherent love for 
Krsna. Through such culture, one experiences happiness and 
communicates that happiness to others. One who loves Krsna 
loves every single living being. Associating with saintly devotees 
awakens devotion to the Lord. The scriptures say: sangena sadhu- 
bhaktanam isvararadhanena ca (Srimad-Bhagavatam 7.7.30). 

1 may be incapable, but my worshipable Lord is not. If any of 
you engage me in the service of Krsna and His devotees, then my 
worshipable Lords, Srila Prabhupada, Mahaprabhu and Radha- 
Krsna, will surely give you Their combined blessings. May all of 
you be successful, may Srila Prabhupada be pleased with you all. 
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Transcendence 


T he following events took place in 1930 while Srila Bhakti 
Siddhanta Sarasvatl Gosvaml Prahhupada was still present. 
A month-long festival was being held at the Calcutta Bagh Bazaar 
Gaudlya Matha for Janmastaml. Each day a different dignitary 
was invited to sit as Honorary Chairman of the evening meeting. 
Some students of the world-renowned scientist Dr. C. V. Raman 
were among those who came regularly to listen to the lectures of 
the Gaudlya Matha preachers. One day, these students came to 
see Srila Prahhupada and complained that every day a different 
distinguished person was being made Honorary Chairman, but 
their professor, whose fame had spread throughout the world, had 
not even been invited. 

Srila Prahhupada answered that he had no objection to making 
Dr. Raman Honorary Chairman for an evening. He asked Srila 
Gurudeva to take charge of inviting him. Srila Gurudeva first 
went to Dr. Raman’s house but did not find him there. The 
scientist’s wife sent him with an orderly to Dr. Raman’s laboratory 
on Circular Road. There, Srila Gurudeva met him on the second 
floor where he was sitting in a corner of a huge loft, engaged in his 
research activity. Dr. Raman spoke neither Bengali nor Hindi, so 
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their conversation took place in English. 

Upon being asked by Dr. Raman the reason for his coming, 
Srila Gurudeva answered, “A large monthdong religious gathering 
is being held by the Bagh Bazaar Gaudlya Matha on Janmastaml. 
On each day, a different dignitary of the city is invited to grace the 
Chairman’s seat, and we humbly invite you to do the same.” 

Dr. Raman answered, “1 do not believe in your kesto-bistu (Krsna- 
Visnu). 1 have no faith in anything that cannot be confirmed by 
direct sensory experience. 1 cannot waste my valuable time with 
imaginary things. 1 would prefer to attend any conference dealing 
with science or education, but not a religious one.” 

Srila Gurudeva said, “Your own students have been coming 
regularly to listen to the Matha’s svamijis speak. It was their desire 
that you be honored in the same way that so many other Calcutta 
community leaders have been in the past. 1 have been asked by my 
gurudeva to invite you, so please accept our invitation.” 

Dr. Raman then challenged Srila Gurudeva: “Can you show me 
your God? If you can show Him to me, 1 will go.” 

One side of the lab room in which the conversation was being 
held was a windowless, doorless wall, on the other side of which 
lay the whole of north Calcutta. Srila Gurudeva asked, “1 can see 
nothing on the other side of this wall, but if 1 say that there is 
nothing there, will that be true?” 

Dr. Raman answered, “Perhaps you cannot see what is there, 
but you could with the appropriate instruments.” 

Srila Gurudeva then asked him, “There is a limit to what your 
instruments can do. You can only see as far as they allow you. Can 
you say that there is nothing beyond these limits?” 

Dr. Raman replied, “Never mind. 1 will not waste my time on 
this. 1 will not give my attention to anything that is not within 
my sense experience. 1 will only spare my valuable time if you can 
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actually show me your God. Can you do it?” 

Srila Gurudeva: “If your students were to say to you that they 
will study your scientific findings only if you can show them the 
truth of what you have realised through your experiments, what 
would you say?” 

Dr. Raman: “1 would make them realize it!” 

Srila Gurudeva: “Can you make them realized before teaching 
them?” 

Dr. Raman: “No, 1 would first have to show them the process 
hy which 1 have come to realize the truth. They will have to follow 
that process if they want to have the same realization. First they 
will have to earn their B.Sc. degree, then their M.Sc. Then they 
will have to study with me for another five years. Then 1 will he 
able to make them understand.” 

Srila Gurudeva: “If that is true for you and your scientific 
knowledge, then can the seers of ancient India not say exactly the 
same thing? Follow their process and see whether you experience 
God’s existence or not. You are unable to show the scientific truths 
you profess to your students until they have adopted your process. 
Similarly, if you want to experience or understand God, you have 
to follow the process by which that is accomplished. If it does not 
happen, then you can deny its value. But how can you deny its 
value without having experimented?” 

Dr. Raman could not answer. After a few moments of silence, 
he said, “1 know nothing about Krsna. If 1 go, 1 will be able to 
say nothing. It will be better if you invite someone who knows 
something about these matters.” 

Srila Gurudeva’s quick-wittedness and presence of mind was 
such that it was impossible to get away with an illogical statement in 
his presence. Such ability does not come with simple booklearning. 
Only one who has surrendered himself to his spiritual master and 
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has come to direct realization of the truth through his mercy, can 
display such divine power. To such a person, a display of intelligence 
without any basis in realization cannot get very far. 
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The Meaning of Sri 

ViGRAHA 

A fter Srlla Gurudeva took sannyasa, just prior to Indian 
independence (1947) and afterward, he went on an extended 
preaching tour throughout India and East Pakistan (modern-day 
Bangladesh) with several devotees. While in Jamurki-Pakulla in 
Mymensingh district, Srila Gurudeva gave a lecture in a pandal 
set up at the local high school. More than a thousand people of 
both Hindu and Muslim faiths were present in the audience that 
gathered that day. Several local policemen gave Srlla Gurudeva a 
friendly warning that, following partition, the situation was tense 
in the new country of Pakistan. He was told to he careful about 
what he said and did, because the government was watching him. 
If complaints were made that something he said went against 
Pakistan’s interests, he could be jailed. After having received this 
warning and seeing the large numbers of police officers present in 
the crowd, Srlla Gurudeva started to worry about the difficulties 
a devotee would have to face if put in prison, where contact with 
untouchable foodstuffs would be inevitable. Seeking to avoid 
any possibility of trouble, he requested the listeners to save their 
questions for the end of his discourse, at which time he would 
leave fifteen to twenty minutes to address them. He also said that 
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he would entertain further inquiries on matters not related to 
his lecture in his quarters at another time. He requested that no 
one interrupt the lecture to ask questions, for it would disrupt the 
proceedings and cause a disturbance to the other listeners. 

Despite this request, however, after Srila Gurudeva had been 
speaking for half an hour, a maulvl (Muslim scholar) stood up 
and asked, “What is the reasoning behind the Hindu custom of 
worshiping idols (but-parasti)?” Many of the people in the audience 
were irritated by the interruption, and told him to be quiet and 
Srila Gurudeva not to answer. But Srila Gurudeva welcomed the 
maulvi’s question by praising it, saying that it was deserving of an 
answer from which everyone present could profit. Furthermore, 
by answering it he would not wander from the subject under 
discussion, but would rather enrich it. 

He then proceeded to deal with the maulvi’s question as follows. 
He said that before answering him, he wished to ask him a question: 
“Do you believe in God (Khuda)?” 

“Of course 1 do.” 

“Do you believe in Khuda’s omnipotence?” 

The maulvi loudly declared, “Khuda is all-powerful!” 

Srila Gurudeva then laughed and said, “There, you have your 
answer.” 

Not realising the implications of the word ‘omnipotent’, the 
maulvi was at first confused by Srila Gurudeva’s answer. So, 
Gurudeva started to clarify by asking, this time with the help of 
an example: “Is God powerful enough to push a Mymensiitiha 
elephant through the hole of the smallest needle without even 
harming a hair on his body?” When the maulvi remained silent, 
Srila Gurudeva continued, “Perhaps Maulvi Saheb does not 
know the extent of Khuda’s powers, but the fact is that nothing 
is impossible for the omnipotent Lord. Kartum akartum anyatha 
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karturri yah samarthah sa eva isvarah. He can do whatever He 
wishes, not do something if He does not wish to do it, or undo or 
change whatever He has done. The Supreme Lord is all-powerful 
and nothing is heyond His abilities. The omnipotent Lord is not 
limited to the powers that we ascribe to Him; that is not what is 
meant by omnipotence. The sarva-saktiman is one who possesses 
all powers imaginable and unimaginable. Once we have accepted 
that the Supreme Lord is omnipotent, we cannot say, ‘He can do 
such and such, but not this or that.’ So, in accordance with His 
wishes, the supremely powerful Lord can appear in any form He 
desires, at any time, with His full complement of powers. If you say 
that He cannot, then there is no point in claiming that He is all- 
powerful. 

Any figure that a man may create out of the five elements, or 
any entity that he imagines with his material mind—whether with 
form or formless—is completely material. That is what we call a 
putala or idol. There is no regulation in sanatana-dharma for the 
worship of such idols. What is ordained, rather, is service to the 
Lord’s deity form or Sri Vigraha. Sri Vigraha is that form which 
the all-powerful Supreme Lord feels obliged to accept as a result of 
His devotee's love for Him. There is a gulf of difference between 
an idol and the Lord’s deity form. Even though the Lord’s deity 
form is purely spiritual, cid-ananda-maya, a materially conditioned 
soul is unable to recognise Him, just as he would be unable to 
recognise the Lord if He appeared directly before him. One can 
only perceive the Lord’s divine form with eyes of pure devotion. A 
vision of the Lord which has not been earned is not a true vision 
of the Lord.” 
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Seeing the Paramatma 


S rila Gurudeva once went to Hauli, Assam, where there was a 
huge gathering. Followers of all religions were welcome and 
so it was that half of the participants were Muslim and half were 
Fhndus. As usual, Guru Maharaja asked the audience to save their 
questions for the end. Flere again, however, a maulvl interrupted 
to ask, “Svamiji, have you seen dtmd and Paramatma, soul and 
Supersoul? Gan anyone say he has seen them? I think no one has 
ever seen atma and Paramatma and that you are deceiving the 
world by speaking of them.” 

Both the organizers of the meeting and the people in the 
audience were displeased with this challenger, but Guru Maharaja 
answered him respectfully. Fie said, “You are obviously a learned 
person. May I ask you a question? What is the name of the book 
you are holding?” The man stated the name of the book. Guru 
Maharaja replied, “I cannot see it. I cannot see the name of the 
book. You are deceiving me.” Others came there and looked at the 
book’s cover and confirmed the first man’s statement. “Svamiji, 
this man has told you the correct name of this book.” 

Guru Maharaja replied, “1 have my eyes and my eyesight is 
good. Yet I do not see what you say you do. You are collectively 
deceiving me. To me, it looks as though a crow stepped in ink and 
then walked on paper to make all those marks. I see nothing but 
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a crow’s footprints.” 

Hearing this, the maulvl was enraged, “Svamiji, do you not 
know Urdu?” 

“No, I do not.” 

The maulvl replied, “Then how can you expect to understand? 
You have to go through the alphabet and then you will be able to 
read it and understand. You have to earn the ability!” 

Then Guru Maharaja said, “You have given the answer to 
your own question. Even if someone knows many languages, 
he will not be able to understand Urdu unless he has learned it. 
Even if one has good eyesight, unless he knows Urdu, he will 
neither be able to recognise what sounds its script represents, 
nor what the meaning of those sounds is. The same thing goes 
for understanding atma and Paramatma. Even if one has great 
learning and experience in this world, unless he has specifically 
earned the qualifications to experience the Lord, he will not be 
able to experience Him. 

There are two kinds of vision, one based on knowledge (veda- 
drk), the other on simple sensual capabilities (mamsa-drk). The 
physical eye can only see physical objects and nothing else. Things 
that are beyond matter and the senses are self-revelatory and can 
only be seen with the Lord’s blessings. Truth is revealed only in 
the heart of the surrendered soul.” 
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Brahman A vs. Vaisnava 

Debate with Pandita Pancdnana Tarkaratna 


S rila Gurudeva was adept at refuting all arguments contrary 
to the path of devotion and at establishing the conclusions of 
pure devotion. Impressed by the persuasive intellect and humble, 
respectful demeanour of His disciple, Srila Prabhupada sent Srila 
Gurudeva to meet Pandita Pancdnana Tarkaratna of Naihdti, 
Bhattapalli on 4 October 1936. This Pandita had strongly criticised 
Srila Prabhupada’s views on daiva-varnasrama, which were based 
on the sacred scriptures. Srila Prabhupada feared that such criticism 
from a renowned person like Pandita Pancdnana Tarkaratna 
would harm sincere seekers of the truth due to his powerful and 
influential stature among brahmana scholars. The Pandita even 
refused to debate with a non-brahmana. In order to approach the 
Pandita, Srila Prabhupdda referred to Srila Gurudeva’s brahmana 
lineage prior to entering the order and also went so far as to hide the 
signs of a Vaisnava altogether. Without hesitation, Srila Gurudeva 
accepted his Guru Mahdrdja’s words as his command. 

Srila Gurudeva reached the residence of Sri Tarkaratna in 
Kdthdlpddd at 8:30 a.m. accompanied by Sri Prafulla Kumdra 
Cattopddhydya. Srila Gurudeva was first introduced to the worthy 
son of the scholar, Sri Jiva Nydyatirtha, M. A. Afterwards, Srila 
Gurudeva sat down for a two-hour debate with Sri Tarkaratna. 
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He would later recount his experience to his listeners: “There is no 
doubt that Sri Pancanana Tarkaratna is a man of great scholarship. 
However, even though he knows numerous verses by heart, he cannot 
provide convincing solutions to many philosophical problems. 
Consistently following the path of dry argument, he reaches a dead¬ 
end and is unable to give satisfactory replies to important questions." 
Analysing the reason why this should be the case with such a great 
scholar, Srila Gurudeva said, “Pandita Maharaja has not had the 
association of a pure devotee, nor has he met a real sadhu. Without 
the blessings of a saintly person, it is not possible to arrive at and 
realise the ultimate conclusion.” 

The main contents of the debate have been published in the I3‘'' 
& 15‘'' volumes of the 15‘'' year of a Bengali weekly journal published 
by Srila Prabhupada under the auspices of Sri Gaudlya Matha. The 
title of the article is Karma-jada-smarta-vada O Suddha-bhagavata- 
siddhanta (“Mundane Ritualistic Works vs. Pure Devotion”). It was 
published in the form of a dialogue. In this article, Srila Gurudeva 
is referred to as “Mahopadesaka.” 

First,MahopadesakaSrlyuktaHerambaKumaraBandyopadhyaya 
met tbe worthy son of Tarkaratna, Sriyukta Jiva Nyayatirtba, M.A. 
When Prafulla Babu introduced Srila Gurudeva as a preacher of 
Sri Gaudlya Matha, Nyayatirtba Maharaja warmly welcomed him 
indicating that he was well aware of the activities of the Gaudiya 
Matha in India and abroad. Nyayatirtba then quoted the following 
Sanskrit verse: 

yathd kdncanatdrh ydti 
kdrhsyarh rasa-vidhdnatah 
tathd diksd-vidhdnena 
dvijatvarh jdyate nrndm 
(Hari-bhakti-vildsa 2.12) 
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[As bell metal can be turned into gold when treated with 
mercury, a disciple initiated by a bona fide guru immediately 
attains the position of a brdhmana.] 

He asked, “Are these not the words of your Gaudlya Matha?” 

Mahopadesaka replied, “These are the words of the Sdtvata- 
paficardtra Tattvasdgara. These have been compiled by Srila 
Sanatana GosvamI Prabhu according to the instructions of Sri 
Caitanyadeva Himself.” 

Nyayatirtha: Have you not used the words daiksd brdhmana! 

Mahopadesaka: These are the words of Jagadguru Sridhara 
Svamipada and Bhargavlya Manu: 

trivrt saukrarh sdvitrarh daiksyam iti trigunitarh janma 
(Bhdvdrtha-dlpikd 10.23.29) 

[There are three kinds of birth—saukra, savitra, and daiksa— 
according to their different qualities.] 

mdtur agre ’dhi-jananarfi 
dvitiyarh maunjibandhane 
trtlyarh yajna-dlksdydrh 
dvijasya sruti-codandt 
(Manu-smrti 2.169) 

[The sruti states that a brdhmana gets his first birth from his 
mother {saukra-janma or seminal birth). He gets his second birth 
by receiving the sacred thread (sdvitra-janma), and finally he 
gets his third birth by yajna-dlksd (ceremonial initiation at a fire 
sacrifice).] 

They debated in this manner for about fifteen minutes, after 
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which Srlla Gurudeva expressed his desire to meet Tarkaratna 
Maharaja. In response, he was taken up to the first floor of the 
residence. Pandita Tarkaratna asked Srila Gurudeva, “What is 
your name and where do you come from?” 

Srila Gurudeva replied, “My name is Heramha Kumara 
Bandyopadhyaya, and my previous residence was Vikrampur, 
Bharakara. At present, I am a humhle servant of Sri Gaudiya 
Matha. I have come to Naihati for the purpose of preaching with 
other tridandis." 

Tarkaratna, repeating the verse which his son had spoken 
earlier, said, “Yathd kdncanatdrh ydti. Are these not the words of 
your Gaudiya Matha?” 

Mahopadesaka again explained, “These are from Sdtvata-smrti 
and Pancardtra. Sri Caitanyadeva and the six Gosvamis have 
spread this srauta message (supported hy the Vedic scriptures). 
Sri Gaudiya Matha is totally committed to Sri Caitanyadeva’s 
life, teachings and, in particular. His interpretations of Srlmad- 
Bhdgavatam.” 

Tarkaratna: In what way does the Gaudiya Matha follow Sri 
Caitanya? I feel that they do not. 

Mahopadesaka: Do you know about Sri Caitanya? If so, then 
what is your opinion of Him? 

Tarkaratna: Sri Caitanyadeva was a great devotee and scholar. 

Mahopadesaka: I’m sure that you must have perused Caitanya- 
caritdmrta and other chronicles. 

Tarkaratna: Yes, I have read Caitanya-caritdmrta. It is in the 
Bengali paydra metre. It does not require much scholarship to 
understand Sri Caitanyadeva. Anybody can do so. 

Mahopadesaka: Do you not admit that different levels of readers 
may have different interpretations of the same subject? 

Tarkaratna: Caitanya-caritdmrta is simple and easy to follow. It 
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can be understood by anyone. It is not required that one be a man 
of learning to peruse it. 

Mahopadesaka: (pointing to some students present there) Does 
each of your students understand your lessons in an identical 
manner? In the Chandogya Upanisad (chapter 8, sections 7-12) 
we find that Virocana and Indra had both visited Lord Brahma to 
learn the Vedas. From the same mantra given to both of them, they 
arrived at different conclusions. Due to his mistaken interpretation, 
Virocana spread the philosophy of greed and materialism, while 
Indra, understanding the core of Brahma’s teaching, spread the 
divine message. The scriptures say that the neem and mango 
trees grow together by the banks of the Ganges River. Both are 
nourished by the same river, but one bears sweet fruit while the 
fruit of the other is bitter. In the same way, the one Caitanya- 
caritdmrta produces poison in one person and nectar in another. 

Tarkaratna: We have learned from Caitanya-caritdmrta that 
Caitanyadeva never ate food cooked by a non-brdhmana. Do you 
admit this to be true? 

Mahopadesaka: Caitanya-caritdmrta says that Sri Caitanyadeva 
only accepted the invitations of bhojydnna brdhmanas (Vaisitava 
brdhmanas). He never did otherwise. Had He gone to the houses 
of brdhmanas in general (i.e., including non-Vaisnava brdhmanas), 
then the words bhojydnna and abhojydnna would not have been 
used. In fact, Caitanyadeva accepted food in the house of a Sanodiya 
brdhmana, from whom high class brdhmana do not even accept 
water, because the brdhmana was a follower of Sri Madhavendra 
Purl. This was in keeping with the ideals of Purlpada. In Caitanya- 
caritdmrta (Antya-lild 8.88-89), it is stated: 

abhojydnna vipra yadi karena nimantrana 
prasdda-mulya la-ite Idge kaudi dui-pana 
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bhojyanna vipra yadi nimantrana kare 
kichu ‘prasada’ dne, kichu pdka kare ghare 

[When a brdhmana at whose home an invitation could not he 
accepted invited the Lord, he would pay two panas of conchshells 
(the currency of that time) to purchase the prasadam (Jagannatha- 
prasada). When a brdhmana at whose home an invitation could he 
accepted invited Him, the brdhmana would purchase part of the 
prasddam and cook the rest at home.] 

Tarkaratna: However, when Sri Caitanyadeva resided in the 
house of Bhakta Candrasekhara at Kasi, He took him to he a 
sudra and went to eat at the house of Tapana Misra, who was a 
brdhmana. 

Mahopadesaka: Take note that Sri Caitanyadeva never accepted 
the invitations of mdydvddl brdhmana sannydsis, even though 
those sannydsis were brdhmanas, tydgis (renunciates), tapasvis 
(performers of austerities) and of virtuous character: 

tapana-misrera ghare bhiksd-nirvdharia 
sannydslra sange ndhi mdne nimantrana 
(Caitanya-caritdmrta, Adi-llld 746) 

[Sriman Mahaprahhu used to take His meals at the house of 
Tapana Misra. He would not accept invitations to dine with any of 
the other sannyasis.j 

Sriman Mahaprahhu did not eat at the house of Candrafekhara 
Acarya, hut instead ate at the house of Tapana Misra because His 
main aim in coming to Kas'i was to save the mdydvddls, not because 
of any caste differences. For this purpose. He even donned the 
garb of the mdydvddl sannydsis. Sri Caitanya Mahaprahhu acted 
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just like a detective in disguise in order to defeat the mayavadl 
sannydsls and their philosophy of mayavada and karma-jada- 
smarta-dharma. A detective sometimes dresses like a criminal 
and mingles with them in order to catch them. Thus, for practical 
purposes, Sri Caitanyadeva adopted this external appearance. 
Everyone knows that the makeup and clothing of a detective are 
just an act. 

Tarkaratna: Apart from Kasi, Mahaprahhu could have eaten 
with or partaken of food cooked hy His followers of lower caste. 
Why did He not do so? 

Mahopadesaka: Following the instructions of Sriman 
Mahaprahhu, Sri Advaita sat with and shared a meal with Thakura 
Haridasa, who was a yavana (Muslim) hy hirth. This took place at 
Sri Advaita’s residence: 

...prabhu balena vacana... 
mukunda-haridasa laiyd karaha bhojana 
tube ta’ dcdrya sange land dui jane 
karila icchdya bhojana, ye dchila mane 
(Caitanya-caritdmrta, Madhya-llld 3.105-107) 

[Sriman Mahaprahhu said to Advaita Acarya, “Take Mukunda 
and Haridasa with You and accept Your meal.” Thereupon, 
Advaita Acarya went with the two of them and they all honoured 
the prasddam of Caitanya Mahaprahhu and Nityananda Prahhu 
according to their hearts’ desire.] 

The Supreme Lord, Who is independent of all rules or 
mundane considerations, would graciously accept alms only from 
those persons who hy His mercy only, desired to give Him alms. 
The unique quality of bhakti is that there is no effort on the part 
of the pure devotee to enjoy Guru-Vaisnava-Bhagavan for the 
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satisfaction of the material, sensual ego (i.e., there is no desire 
for any material benefit from Guru-Vaisitava-Bhagavan). In this, 
there is no place for the worldly caste of the karma-marga or other 
related considerations. When Bhagavan desires to accept some 
service. His devotees carry out that service in like manner for the 
satisfaction of their Object of Service. 

Acaryavarya Srila Jiva GosvamI, who was always blessed by the 
thoughts and teachings of Lord Sri Caitanya Mahaprabhu, has 
quoted the following verses of the Garuda Purana in his Bhakti- 
sandarbha (177): 


brdhmandndm sahasrebhyah 
satra-ydjl visisyate 
satra-ydjl-sahasrebhyah 
sarva-veddnta-pdragah 
sarva-veddnta-vit-kotyd 
visnu-bhakto visisyate 
vaisnavdndrh sahasrebhya 
ekdnty eko visisyate 

[One ydjnika (performer of Vedic sacrifices) is greater than 
a thousand brdhmanas. One person versed in all the sdstras is 
greater than a thousand ydjnikas. One Vaisnava is greater than a 
million Vedic scholars, and one unalloyed Vaisiiava is greater than 
a thousand other Vaisnavas.] 

Kalidasa, although born in a high, upper caste family, picked 
up and ate the remnants of food left in the garbage by Jhadu 
Thakura, who belonged to a low caste bhuinmdll (gardener) family. 
Sri Caitanyadeva could not have upheld these examples if He had 
looked upon Haridasa Thakura and Jhadu Thakura as yavana and 
bhuinmdll respectively. 
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Tarkaratna: Yes, bhakti is the greatest, but the scriptures do not 
state that bhakti does away with the concept of untouchability. 

Mahopadesaka: To say that a devotee can be untouchable is like 
saying “a clay gold pot,” (i.e., a pot made of gold certainly cannot 
be made of clay; the pot can be made of either gold or clay, but 
not both. In this way, a devotee is worshipable by all. Therefore, 
it is meaningless to say that a devotee can be untouchable, just as 
it is meaningless to say, “a clay gold pot.”) If Sri Caitanyadeva had 
regarded Haridasa Thakura to be an untouchable, could He have 
lifted his body after death and danced with it? To Sri Caitanyadeva, 
the body of a devotee was holy and pure. By mundane calculation, 
the body should have been doubly impure. Not only was the man 
who had been in this body an outcaste (outside the four varnas), but 
the body itself was now dead! And yet Mahaprabhu said that all the 
waters, winds and all things as far as the ocean had become great 
tlrthas (holy places of pilgrimage) by the touch of Srila Haridasa 
Thakura. Had Sri Mahaprabhu thought differently, could the 
other devotees have drunk the water that had washed the lowest 
part of Haridasa’s body, his feet? However, that is exactly what the 
devotees did in the presence of Sri Caitanya Mahaprabhu. 

The example set by Sri Caitanya in this regard is not unique. 
Previously, the Vaisnava dcdryas of yore had exhibited similar 
behaviour. Sri Ramanuja was born a brdhmana of the highest 
order. His guru, Sri Mahapurna, had performed the last rites of a 
devotee born in a low caste. The smdrta-brdhmanas immediately 
reacted to this with strong criticism and Sri Mahapurna was 
even ostracised by his relatives and family. Upon hearing this, 
Sri Ramanuja rushed to his guru. Sri Mahapurna told Ramanuja 
that he had acted according to the dictates of the scriptures, as it 
was their duty to follow in the footsteps of the mahdjanas (great 
devotees). Although Jatayu was a bird, since he was a great devotee, 
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his last rites were performed by Bhagavan Sri Ramacandra Himself. 
King Yudhisthira, born in a ksatriya family, used to worship 
Vidura, whose mother belonged to a sudra caste. Thus, following 
the example of these holy personalities, Sri Mahapurna achieved 
great satisfaction by serving one of his devotees in this fashion. 
Actually, his relatives and acquaintances had done him a great 
favour by ostracising him. He had been trying to escape from their 
bad association for a long time. By the grace of God, it had now 
happened inadvertently by their own efforts! 

In the book Prapanndmrta, we hear the story of Tiruppana, 
who was born a low caste candala in South India. Once, he lost 
consciousness while chanting the Holy Names of Hari by the bank 
of the river Kaveri. At that time, a brdhmana priest named Muni 
was returning to the Sri Raiiganatha temple with water for the 
Diety’s abhiseka (bath). Seeing the canddla Tiruppana lying on the 
bank of the river, he repeatedly called out to him in a rude manner. 
Disdaining to touch the lowborn person with his hands, and fearful 
that the water meant for the Deity might become impure, he threw 
a lump of earth at the prostrate figure and awakened him. Arriving 
at the temple. Muni found that the doors were bolted from inside. 
After calling out for a long time, the priest heard a voice speak to 
him. The voice said that Sri Ranganatha Himself had been injured 
by the lump of earth that had been thrown at His humble servant 
by this proud priest. Unless the priest circumambulated the temple 
carrying the devotee on his shoulders, the doors of the temple 
would not open. Thus, it came to pass that the priest did as he had 
been ordered, and only then did the doors of the temple open. The 
Tiruppani Sri Vaisiiavas still worship Tiruppana as Munivahana 
because a brdhmana named Muni had carried him (acted as his 
vdhana) around the temple. Ramanujacarya and others, belonging 
to the cream of the brdhmanas, worshipped Munivahana daily. 
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Alavandara Yamunacarya, who was also a brdhmana, offered 
prandmas to Bhakta Sathakopa, the avatdra of a devotee, who was 
horn in a sudra family: 

mdtd-pitd yuvatayas tanayd vibhutih 
sarvarh yadeva niyamena madanvaydndm 
ddyasya nah kalupater-bakuldbhirdmarh 
srlmat-tad-arighri yugalarh pranamdmi murdhnd 
(Stotra-ratna 7) 

[1 reverently how my head to the blessed feet, attractive as 
bakula flowers, of Sathakopa, the first dcdrya of our devotional 
family. For our disciplic succession, his lotus feet are everything— 
our father, mother, son, wife, and wealth.] 

Tarkaratna: How can a sudra he the guru of a brdhmana? In 
which scripture has this been stated? Even Caitanyadeva did not 
agree with this. 

Mahopadesaka: 1 am surprised to hear these words from a 
learned person like you who is well versed in the scriptures. But 
Sarasvati compels you to speak the truth. A sudra can never be the 
guru of a brdhmana. A Vaisnava is not a sudra. One who serves 
Visiiu is a yogi established in knowledge of Brahman: 

arcye visnau sild-dhir gurusu nara-matir vaisnave jdti-buddhir 
visnor vd vaisnavdndm kali-mala-mathane pdda-tlrthe ’mbu- 

buddhih 

sri-visnor ndmni mantre sakala-kalusa-he sabda-sdmdnya- 

buddhir 

visnau sarve.svare.se. tad-itara-sama-dhlr yasya vd ndrakl sah 
(Padma Purdna) 
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[Anyone who considers the Deity to he nothing hut stone, 
the guru to he an ordinary human being, or the Vaisiiava to he 
a member of a particular caste or race, who takes the holy water 
which has washed Visiiu or the Vaisnava’s feet and can destroy all 
the sins of the age of Kali to be ordinary water, who thinks that 
the name or mantra of Visnu, which destroys all evils, is the same 
as any other sound, or who takes Visiiu to be equal to anything 
other than Him, has a hellish nature and is a great sinner.] 

Upon hearing this verse, Tarkaratna remained silent for some 
time. 

Mahopades'aka further said, “You have read in Caitanya- 
caritdmrta that Thakura Haridasa was the guru of the brdhmana 
Balarama Acarya. In that same literature, you have seen: 

kibd vipra, kibd nydsl, sudra kene naya 
yei krsna-tattva-vettd, sei ‘guru haya 
(Caitanya-caritdmrta, Madhya-llld 8.128) 

[Whether one is a brdhmana, a sannydsl or a sudra —regardless 
of what he is—he can become a guru if he knows the science of 
Krsna.j 

Tarkaratna: This might be justified as regards the siksd-guru 
(the instructing guru), but surely the dlksd-guru (initiating guru) 
must be a brdhmana. 

Mahopadesaka: In the Padma Purdna, quoted by Sri Sanatana 
GosvamI Prabhu in Hari-bhakti-vildsa, it is said: 

na sudrd bhagavad-bhaktds 
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te tu bhdgavatd matdh 
sarva-varnesu te sudrd 
ye na bhaktd jandrdane 

[Devotees of the Lord are never sudras; rather they are all first- 
class bhdgavatas. But if one is not a devotee of Lord Krsiia, he 
should he considered a sudra even if he was horn in a brdhmana, 
ksatriya or vaisya family.] 

sat-karma-nipuno vipro 
mantra-tantra-visdradah 
avaisnavo gurur na sydd 
vaisnavah sva-paco guruh 

[Even if a brdhmana is very learned in Vedic scriptures and 
knows the six occupational duties of a brdhmana, he cannot become 
a guru unless he is a devotee of the Supreme Lord. However, if one 
is horn in a family of dog-eaters but is a pure devotee of the Lord, 
he can become a guru] 


mahd-kula-prasuto ’pi 
sarva-yajnesu dlksitah 
sahasra-sdkhddhydyi ca 
na guruh sydd avaisnavah 

[Even if born in an aristocratic brdhmana family, initiated with 
all the appropriate Vedic sacrifices and learned in one thousand 
branches of Vedic knowledge, one who is not a Vaisnava can never 
be a guru] 


vipra ksatriya vaisyas ca 
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guravah sudra janmanam 
sudras ca guravas tesdrh 
traydndm bhagavat-priydh 

[A brdhmana, ksatriya or vaisya can be guru for the sudra class, 
but a Vaisnava, even if born a sudra, because he is dear to the 
Supreme Lord, can be the guru of these higher orders.] 

There is no factual difference between the siksd-guru and the 
dlksd-guru. There only exist differences in their pastimes. The 
siksd-guru acquaints us with Sri Krsiia in Whom we seek shelter. 
The dlksd-guru establishes a relationship with the same Supreme 
Sri Krsita. Thus, neither contradicts the other. Both are gurus and 
are beyond mundane discrimination. In the Caitanya-caritdmrta 
(Adi-llld 1.44-47), it is stated: 

yadyapi dmdra guru—caitanyera ddsa 
tathdpi jdniye dmi tdnhdra prakdsa 
guru krsna-rupa hana sdstrera pramdne 
guru-rupe krsna krpd karena bhakta-gane 
dcdryarh mdrh vijdnlydn 
ndvamanyeta karhicit 
na manya-buddhydsuyeta 
sarva-deva-mayo guruh 
siksd-guruke ta’ jdni krsnera svarupa 
antarydml, bhakta-srestha,—ei dui rupa 

[Srila Krsnadasa Kaviraja GosvamI: Although 1 know that my 
guru is a servitor of Sri Caitanya, 1 know Him also as a plenary 
manifestation of the Lord. According to the deliberate opinion of 
all revealed scriptures, the guru is nondifferent from Lord Krsna. 
Sri Krsna in the form of the guru delivers His devotees. Lord 
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Krsna says to Uddhava, “One should know the dcdrya as Myself 
and never disrespect him in any way. One should not envy him, 
thinking him an ordinary man, for he is the representative of all 
the demigods.” One should know the siksd-guru to he the absolute 
counterpart of Sri Krsna. Lord Krsna manifests Himself as the 
Paramatma and as the greatest devotee of the Lord.] 

Kibd vipra, kibd nydsl —If these words referred only to the 
siksd-guru, then would Sriman Mahaprahhu have taken dlksd 
from the sannydsl Srila Isvara Puri? Would Sri Nityananda Prahhu 
and Advaita Acarya have taken dlksd from Srila Madhavendra 
Puri Gosvami? Srila Raghunatha dasa Gosvami Prahhu, who was 
horn in a kdyastha caste, is famous among the Gaudiya Vaisnavas 
as Jagadguru and Acarya. The brdhmanas Sri Ganga-narayana 
Cakravarti and Sri Ramakrsna Bhattacarya took dlksd from Srila 
Narottama Thakura (a non-brdhmana hy material estimation). 
Srila Yadunandana Cakravarti of Katwa took initiation from Srila 
Gadadhara dasa, and Sri Rasikananda (a smdrta-brdhmana) took 
initiation from Sri Syamananda (a low-class brdhmana hy material 
consideration). Sri Ramakrsna’s father, Sivai Bhattacarya, was 
furious when he heard that his son had taken dlksd from Srila 
Narottama Thakura: 

ore murkhal kaha dekhi kona sdstre kayal 
brdhmana haite ki vaisnava bada haya! 
vipra sisya kaila se vd kemana vaisnava? 
panditera samdje kardva pardbhava 
(Narottama-vildsa, 10‘^ vildsa) 

[O fool, which one among the scriptures has said that the 
Vaisnavas are superior to brdhmanas? What type of a Vaisnava is 
he to have initiated a brdhmana? 1 will have him accept defeat and 
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humiliation before the society of scholars.] 

In his work Narottama-vildsa, the brdhmana Sri Narahari 
Cakravarti has given great importance to this and other similar 
incidents. He narrates how Sivai Bhattacarya had invited Murari 
Pandita to a debate on the topic of bhdgavata-dharma and how 
Digvijaya Murari Pandita had been humiliated and ultimately 
defeated. 

Thus, it is nothing new for proponents of karma-jada-smdrta 
philosophy to present incorrect arguments. They know and yet 
refuse to understand. They know, but nonetheless will not practice 
the teachings of the scriptures. If they did, they would lose their 
identification with their bodies and sacrifice their material 
interests. This they find impossible to do. However, the Srlmad- 
Bhdgavatam, sruti, smrti, Purdnas and Pancardtra loudly proclaim 
that it is the Vaisnava who has acquired brahminical qualification 
in a spiritual sense, apart from any material considerations. Srila 
Jiva GosvamI Prabhu points out that Kaimutika Nyaya accepts 
this concept of spiritual brahminhood. As there are a thousand 
coins in a lakh (100,000 rupees), so too there is brahminhood in 
a Vaisnava. 

Tarkaratna: Where has this brahminhood been discussed in 
sruti? 

Mahopadesaka: Sruti says that brahminhood can be determined 
by means of the observation of a person’s actions. In the Sdmavediya 
Chdndogya Upanisad (4.4.5), we come to know of Satyakama and 
Gautama. Gautama Rsi determined the caste of Satykama by the 
yardsticks of truthfulness and simplicity: 

tarn hovdca kirn gotro nu saumyaslti. 
sa hovdca ndhametadveda bho yad-gotro ’ham asmi. 
aprccham mdtaram sd md pratyabravid 
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bahvaham carantl paricdrinl yauvane tvdmalabhe. 
sdharii etat na veda yad-gotras-tvamasi. 
jdbdld tu ndmd ahamasmi, satyakdmo ndma tvamaslti. 
so ’ham satyakdmo jdbdlo 'smi bho iti. 
tarn hovdca naitadabrdhmano vivaktum-arhati samidham 
saumyd dhara. upa tvd nesye. na satyddagd iti. 
(Chdndogya Upanisad 4.4.4-5) 

[Gautama asked Satyakama, “My dear boy, what is your gotral” 
The boy said, “I do not know what my caste or family background 
is. I asked my mother, and she said, ‘When I was young, I wandered 
here and there and knew many men. Then you were born. I knew so 
many men that I don’t know who your father is, or what your caste 
is. All 1 know is that my name is Jabala and your name is Satyakama 
(One who wants truth).’ Therefore 1 am known as Satyakama 
Jabala, and do not know my caste.” Gautama said, “My dear boy, 
you speak truthfully, and therefore you must be a brdhmana. No 
one but a brdhmana could speak such an unpalatable truth. O 
beautiful young boy, go and bring me wood for the sacrificial fire. 
1 shall initiate you as my disciple, for you never depart from the 
truth.”] 

Tarkaratna: This is another example of your wishful thinking. 
Satyakama Jabala was of brdhmana parentage. 

Mahopadesaka: Where is the proof of this? 

Tarkaratna: Only those who have brdhmana blood in them 
show the inclination, when they come of age, to go to the guru 
and pursue learning. From these tendencies, we can surmise that 
Satyakama was of brdhmana heritage. 

Mahopadesaka: Often, it is seen that brdhmana youths are 
reluctant to stay with the guru and follow the path of brahmacarya 
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and learning. Even today, one is confronted by many hundreds of 
examples of this. 

Tarkaratna: You have misinterpreted the word bahvaham. It 
should not be taken to mean “serving many men,” but “many kinds 
of service.” 

Mahopadesaka: Let us assume that you are right. If Jabala had 
been an extremely devoted wife and had served her husband in 
many ways, how could she have forgotten her husband’s name? 

Tarkaratna: It is not customary for a wife to utter her husband’s 
name, so she could not tell it to her son. 

Mahopadesaka: Again, let us assume that you are right and that 
the devoted wife could not utter the name of her husband. What, 
however, prevented her from mentioning his gotra (family name)? 
In bahvaham, the word bahu is to be understood as an adverb. Bahu 
implies serving many people, in many ways, and in many places. 
Immediately after this comes yauvane tvdmalabhe (“1 begot you in 
my youth”), thus indicating the fruit of her services. If Jabala did 
not know her husband’s gotra due to being absorbed in executing 
many services at home, then what would be the significance of 
the words yauvane tvdmalabhe? “By performing many services, 1 
have begotten you in my youth”—can this be taken as an excuse 
for not knowing her husband’s gotra? By using the term yauvane 
(“in my youth”), Jabala has, in a serious and discreet manner, 
told Satyakama the truth. It would be a transgression of truth to 
interpret it otherwise for some other purpose. A child is conceived 
only in youth. “By serving many in my youth 1 have begotten you.” 
It seems clear that any other interpretation of the word is irrelevant. 
Gautama Rsi understood the subtlety of these dignified and polite 
words. Had he not, he would not have acclaimed Satyakama to be 
truthful and honest. There is nothing out of the ordinary when one 
mentions the names of one’s parents. However, Gautama praised 
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Satyakama’s good qualities when he realised that Satyakama was 
saying something special, and not at all ordinary. Gautama Rsi 
said, “Only a brdhmana could make such a hold statement, thus 1 
will initiate you with brdhmana rites.” 

To he simple and truthful is to publicly admit what might he 
harmful to one’s own self. Generic, ordinary statements do not 
merit attention, nor can they he taken to he the hallmark of higher 
qualities such as truthfulness and simplicity. Thus, the meaning 
is very clear. The name of the gotra is mentioned at the time of 
marriage and again when a child is conceived. It is surprising that 
on both occasions Jabala failed to register it. Jabala got married, 
lived with her husband, had a son, and yet she did not know her 
husband’s name and gotral Eminent scholars of the scriptures 
and leaders of society should question the motives of those who 
contrive to paint a picture of Jabala as a naive simpleton. In their 
advocacy of this absurdity, they have not shown Jabala as she really 
was, and have thereby thrust falsehood and deceit into an episode 
highlighting simplicity and truthfulness. Religious men and 
women of society all know the names of their parents and their 
gotra. No other arguments should be raised to cover this simple, 
honest and dignified statement of the boy Satyakama. It was due to 
his unabashed openness about such a shameful fact that Gautama 
appreciated his straightforwardness and hailed him as a brdhmana. 
This is the interpretation of the Sdma Veda in Mddhva-bhdsya: 

drjvavarh brdhmana sdksdt 
sudro ’ndrjava-laksandh 
gautamastv iti vijfidya 
satya-kdmamupdnayat 

[A brdhmana possesses the quality of simplicity, and a sudra 
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possesses the quality of crookedness. Knowing this fact, Gautama 
awarded sacred thread initiation to Satyakama and made him a 
first-class brdhmana.] 

Tarkaratna did not reply to this example, hut instead moved on: 
“In this life, no matter how high a person rises in spiritual practice, 
he cannot he awarded the honour and seat of a person who is a 
brdhmana hy hirth. He can claim this only after death, in another 
hirth in a brdhmana family.” 

Mahopadesaka: The person who is a brdhmana hy hirth is tied 
to his karma. The devotee of the Supreme Lord does not take to 
such lowly ambitions as to roam in the cycle of cause and effect. 
The devotee disdains the titles of Brahma or Indra, and regards 
the heavenly planets and moksa (liberation) to be no higher than 
hell. Even the faintest traces of bhakti will not show themselves 
unless one scorns and spurns bhukti (sense enjoyment) and mukti 
(liberation from material existence): 

ndrdyana-pardh sarve 
na kutascana bibhyati 
svargdpavarga-narakesv 
api tulydrtha-darsinah 
(Srimad-Bhdgavatam 6.17.28) 

[Devotees solely engaged in the devotional service of the 
Supreme Lord Narayana never fear any condition of life. For them 
the heavenly planets, liberation and the hellish planets are all the 
same, for such devotees are interested only in the service of the 
Lord.] 


bhukti-mukti-sprha yavat 
pisdcl hrdi vartate 
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tavad bhakti-sukhas yatra 
katham abhyudayo bhavet 
(Bhakti-rasdmrta-sindhu, Purva 2.22) 


[How is it possible for the ocean of devotional happiness to 
appear in the heart as long as the witches of bhukti and mukti 
remain present there?] 

The devotee does not have to travel from womb to womb. It is 
ridiculous, illogical and contrary to the scriptures to think that, 
compelled by past activities, the devotee will be born into the womb 
of a brdhmana, experience the threefold material afflictions^ and 
then nullify his past! 

Nitya-siddha-bhaktas or eternally liberated devotees such as 
Hanuman, Guhaka, Garuda, Thakura Haridasa, Srila Raghunatha 
dasa Gosvami Prabhu, Srila Vasudeva Datta Thakura, Srila 
Uddharana Datta Thakura, Sri Jhadu Thakura and others are 
universally considered to be the cream among devotees. To say 
that they would be forced to take birth as brdhmanas bound by 
the cycle of cause and effect like any other being within ordinary 
society would be like making noise rather than engaging in actual 
debate. 

Tarkaratna: 1 am very pleased to have spoken with you. Indeed, 
you are a scholar. 1 am greatly impressed by your polite manners. 

Mahopadesaka: From your words, 1 gather that you have studied 
Sri Caitanya-caritdmrta like any other general reader. But 1 think 
that if you were to hear these nectarean words from the lips of a 


Notes 

3.The three material afflictions: 

1. adhyatmika: miseries caused by one’s own body and mind. 

2. adhibhautika: miseries caused by other living entities. 

3. adhidaivika: miseries caused by the demigods or natural 
disasters. 
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bona fide follower of Sri Caitanyadeva, emanating devotion, you 
would dispel your erroneous notions and, therefore, you would 
be better equipped to understand Sri Gaudlya Matha. You have 
not directly heard about the Gaudlya Matha; hearing from some 
aberrant person accounts for your misconceptions. You are both a 
respected elder and a scholar. Please carefully consider the purpose 
of Sri Gaudlya Matha. It endeavours solely to preach Srlmad- 
Bhdgavatam and advocates the establishment of brahminhood of 
the highest order. Sri Gaudlya Matha wishes to re-establish the 
original divinely ordained divisions of society {daiva-varnasrama- 
dharma). 

Tarkaratna: 1 have read Sri Caitanya-caritdmrta with special 
attention. 1 have also heard about your organisation and have 
personally read about it. 

Mahopadesaka: Sarvabhauma Bhattacarya, an elderly and 
renowned scholar of Vedanta specialising in nydya (logic) had at 
first judged Sri Caitanyadeva to be a mahd-bhdgavata. However, 
when informed of the glories of Sri Caitanya Mahaprabhu from 
the lips of His devotee Gopinatha, he came, by the grace of Sri 
Caitanyadeva, to regard Him as the Supreme Lord Himself. 
What more can be said? At first, Sarvabhauma, thinking Sri 
Caitanyadeva to be just a sddhaka (seeker), made the Lord listen 
to Vedanta and endeavoured, as a well-wisher, to protect His 
sannydsa-dharmal However, after speaking with the disciples of 
Mahaprabhu, Sarvabhauma came to realise that far from being 
an ordinary sannydsi, Sri Caitanyadeva was Supreme Knowledge 
Himself. 

Tarkaratna: 1 feel affection and have great regard for your 
scholasticism and simplicity, but it seems that in spite of the fact 
that you are a brdhmana by birth, you are misguided. 

Mahopadesaka: Both of us might have doubts as to who is in 
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the wrong. Truth is one without a second, hut one who is overcome 
by bhrama (illusion), pramada (error), karandpdtava (imperfection 
of the senses), vipralipsd (cheating) and other defects understands 
untruth to be truth. 1 am compelled to say that, by birth, 1 am 
a saukra-brdhmana of the Radhiya order, no less great than 
the brdhmanas of Bhattapalll. But pride of a divine nature will 
intoxicate me if 1 am able to put to my head a single grain of dust 
from the foot of a servant of a servant of the suddha-bhaktas of Sri 
Gaudlya Matha. No earthly heritage can compare to this honour. 
Let me ask you this: can anyone prove that our saukra stream is 
flowing pure and unblemished from the time of Brahma? If asked, 
can an honest and concise reply be given? 

Tarkaratna: You yourself are proof of this because your gotra is 
intact. 

Mahopadesaka: It is the custom of parents who have no child of 
their own to resort to adoption. This process involves the changing 
of the gotra. Does the saukra lineage then remain pure as it flows 
down through the following generations? Taking the preceding 
example into account; how can it be said that the gotra protects 
brahminhood? Please note that in the Mahdbhdrata, Dharmaraja 
Yudhisthira tells Nahusa that men of all castes are able to 
impregnate women of any caste. This, of course, makes it difficult, 
if not impossible, to determine the caste of an individual: 

jdtiratra mahd-sarpa 
manusyatve mahd-mate 
sankardt sarva-varndndm 
dusparlksyeti me matih 
sarve sarvdsvapatydni 
janayanti sadd nardh 
vdn-maithunam atho janma 
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maranarh ca samarh nrnam 
(Mahdbhdrata, Vana Parva 18.31-32) 

[Yudhisthira told Nahusa: “O noble-minded and great serpent, 
it is very difficult to ascertain one’s caste because of promiscuity 
among the four orders. This is my opinion. Men belonging to all 
castes beget offspring among women of all the different castes. 
And among men of different castes, speech, sexual intercourse, 
birth and death are common to all.”] 

For this reason, the truth-loving sages have made the following 
statement: 

na caitad vidmo brdhmandh smo vayam abrdhmand veti 
(from Sri Nllakantha’s commentary on the preceding verses) 

[“We do not know whether we are brdhmanas or non- 
brdhmanas.”] 

Tarkaratna: Even if such things occurred in ancient times, they 
cannot affect our concept of brahminhood, because we do not 
have concrete evidence of the past. Such things have not taken 
place in our presence. 

Mahopadesaka: Is there any written document that guarantees 
that such did not occur ten years ago, or that such events will not 
occur in the future? 

Tarkaratna: 1 do not have a word of praise for brdhmanas who 
are immoral and who do not observe the rituals of Gayatri and 
sandhyd-vandand. There are still sdgnika-brdhmanas today who 
follow the brahminical code. 

Mahopadesaka: Can you say who the present day sdgnika- 
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brdhmanas (those who protect the sacred fire lit by Brahma) in 
Bengal and the rest of India are? 

Tarkaratna: Of course there are none in Bengal. Just recently 
there was one such brdhmana in Kasi, but he is now deceased. 

Mahopadesaka: There is no objection to addressing one or two 
individuals as brdhmanas, but they should not be considered to 
be on the same level as the spiritual brdhmanas. This is because 
Vaisnavas, from the very onset, are not situated on the path of 
karma. They are, instead, situated in visnu-bhakti, which is 
transcendental. Merits are higher than sin, and good works are 
certainly higher than evil deeds. But visnu-bhakti transcends both 
merits and demerits, good and bad; it is non-material and is the 
natural function of the Self (atma). 

Tarkaratna: 1 have heard that at Kasi, you, the Gaudiya Vaisnavas, 
do not give recognition to the demigods and demigoddesses. You 
also do not go to see Lord Visvanatha. 

Mahopadesaka: Sri Gaudiya Matha respects all the demigods and 
demigoddesses, but it objects to those who attempt to exploit these 
divinities to satisfy their own petty, mundane needs. Sri Gaudiya 
Matha says, instead, “Do not attempt to make the demigods and 
demigoddesses serve your own worldly needs. Do not treat them 
as though they were your servants. Do not attempt to barter with 
them, but rather, pray to them to assist the Self in increasing its 
awareness of God, for this unfolding of the natural function of 
the Self is pleasing to the Supreme Lord Who is beyond mundane 
sense perception.” 

1 have lived with the monks of Gaudiya Matha for quite a 
number of years, travelling with them on pilgrimages all over 
India. 1 have also met many scholars, brdhmanas, people who are 
westernised, and people who are quite ordinary. 1 have found that 
most of those who verbally accept the Vedas and call themselves 
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Hindus are, in fact, quite ignorant of the real nature of worship of 
their particular worshipahle deity. For example, they pray to Surya, 
the sun god, for dharma (religiosity and mundane conceptions 
of morality); to Ganesa, the remover of obstacles, for artha 
(wealth); to Sakti, the personification of the material energy, for 
kdma (sense gratification); and to Rudra, the god of austerities, 
for moksa (liberation from material existence). Then there are 
others who consider Visnu to be a demigod who is greater than 
the previous four—the fifth god as it were, and visualise Him in a 
temporary, non-eternal form. All are busy seeking dharma, artha, 
kdma or moksa for their own sense gratification. Nobody talks 
about gratifying the senses of that Adhoksaja Supreme Absolute 
Truth. The Supreme Lord has supramundane senses. With His 
supramundane senses. He enjoys transcendental pastimes. This 
enjoyment of His is eternal. Each of us should seek to become 
the fuel in that enjoyment. None but Sri Caitanyadeva refers to 
this. Visnu is not a divinity Who exists to satisfy the lust and 
greed of man. Rather, He is the Supreme Enjoyer Himself. It is 
the eternal dharma of each of us to be an eternal servitor in that 
enjoyment. Many among us have often seen Sri Visvanatha at Kasi 
and Sri Bhuvanes'vara at Bhubaneswar. Who has said that we do 
not take darsana of Sri Visvanatha? It should be pointed out that 
our dcdrya has given us the following instructions: “Do not get 
entangled in seeing the visva (i.e., external outlook) when you go 
to see Visvanatha. Do not wrongly think that by seeing bhuta and 
bhuvana (external appearances) you have viewed BhutesVara and 
Bhuvanesvara.” 

Tarkaratna: How does Sri Gaudiya Matha view Sri 
ViAanatha? 

Mahopadesaka: In pursuance of the Srlmad-Bhdgavatam 
(12.13.16), we see Him as vaisnavdndm yathd sambhuh: “Sambhu, or 
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Lord Siva, is the ideal Vaisnava.” Under the guidance of our guru- 
varga, we offer prandma to Gopisvara Mahadeva hy chanting the 
verse vrnddvandvani-pate. We pray to Sri Visvanatha to withdraw 
His tdmasika Rudra form (meant for those who are covered hy the 
mode of ignorance) and instead, to manifest Himself as Sri Krsna’s 
most beloved and the eternal spiritual master of the whole world. 
We perform worship of that eternal form. 

Tarkaratna: Have you accepted the varnasrama-dharma of the 
scriptures? 

Mahopadesaka: It is none other than Sri Gaudiya Matha that is 
promoting the re-estahlishment of daiva-varnasrama-dharma. Sri 
Caitanyadeva’s conception of dharma is closely aligned with that 
of Srlmad-Bhagavatam. In that literature it is said: 

yasya yal laksanarh proktarh 
purhso varndbhivyanjakam 
yad anyatrdpi drsyeta 
tat tenaiva vinirdiset 
(Srlmad-Bhagavatam 7.11.35) 

There are certain characteristics that typify a person’s varna 
(caste). Apart from one’s hirth caste, these characteristics are the 
signs that contribute to the correct identification of the varna of 
an individual. This is because the varna cannot be ascertained by 
the jdti (birth-caste) alone. (In other words, if a person born in 
a low caste displays the characteristics of a higher caste, or vice 
versa, then that person’s actual varna is determined on the basis of 
the characteristics he displays. For example, if one born in a vaisya 
family displays the characteristics of a brdhmana, then he should 
be accepted as a brdhmana.) 

To further our understanding, we can look to the words of 
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that crest jewel of brdhmanas, Jagadguru Sridhara Svamipada. 
Sri Caitanyadeva considered the commentaries of Sridhara 
Svamipada to he infallible. He also thought of him as His guru. 
Sridhara Svamipada has offered the subsequent explanation to the 
above verse in his Bhavartha-dlpika: 

samadibhir eva brahmanadi-vyavaharo mukhyo na jati-matrad 
ity aha yasyeti. yad yadi anyatra varndntare ’pi drsyeta tad 
varndntararh tenaiva laksana-nimitenaiva varnena vinirdiset 
na tu jdti-nimitenety arthah 
(Commentary on Srlmad-Bhdgavatam 7.11.35) 

The primary method of judging the brahminhood of a person 
is to observe within him the presence of the qualities of self- 
restraint, discipline, knowledge, etc. Usually, birth is taken to 
be an indication, but this is not always the case. The yasya yal 
laksanam verse (Srlmad-Bhdgavatam 7.11.35) confirms this. It is 
not a fact that because one is born in a brdhmana family, one is 
automatically a brdhmana. He has a better chance to become a 
brdhmana, but unless he meets all the brahminical qualifications, 
he cannot be accepted as such. On the other hand, if the 
brahminical qualifications are found in the person of a sudra, 
he should immediately be accepted as a brdhmana. The Srlmad- 
Bhdgavatam has classified varria by dint of birth as being cyuta- 
gotra (a fallible lineage), but Vaisnavas as belonging to the acyuta- 
gotra (infallible lineage). Vaisnavahood has nothing to do with 
birth. The circle of birth arises from falldown and lapse. A glorious 
past life might facilitate one’s appearance in a higher caste, but the 
actions of this present life might very well lead to a subsequent 
birth in the womb of a low-born person, or even an animal, bird 
or insect. One can even fall down in various ways in the present 
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life. Quite unlike the previous scenarios, Vaisnavahood is eternal 
and infallible. It has to do with the state of consciousness of the 
Self and has no connection with insentient matter. It is clearly 
perceivable to all that whatever is born is subject to decay and 
destruction. The material body consists of stuff that is low and 
impure: 


jdtasya hi dhruvo mrtyur 
dhruvam janma mrtasya ca 
(Bhagavad-gltd 2.27) 

[One who has taken his birth is sure to die, and after death one 
is sure to take birth again.] 

Srimad-Bhdgavatam has also condemned this cycle of action 
and reaction: 


karmandrh parindmitvdd 
d-virincydd amangalam 
vipascin nasvararh pasyed 
adrstam api drsta-vat 
(Srimad-Bhdgavatam 11.19.18) 

Scholars should understand that past merit might very well take 
one all the way up to Brahmaloka, but even this achievement is 
subject to the laws of karma and is ultimately temporary. Srimad- 
Bhdgavatam has repeatedly discussed this (in slokas 5.4.12, 9.17.3, 
9.20.1 and elsewhere) and has established that one’s works and 
activities are more accurate pointers to the identification of varna 
than one’s birth. The ksatriyas Rsabhadeva and Devadatta were 
the parents of one hundred sons. Among them, Bharata became 
the king of Bharata-varsa, and nine of his brothers became kings of 
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nine other varsas (countries). Nine other sons named Kavi, Havi, 
etc., became the Navayogendras—renowned mahd-bhdgavata 
Vaisiiavas. The remaining eighty-one became brdhmanas. In the 
Puru dynasty, many brahmarsis may be found. Ksatravrddha was 
the son of King Ayu belonging to the lunar dynasty. In that family, 
Saunaka attained brahminhood and became a sage. In this way, 
there are many hundreds of examples to be found in the Srlmad- 
Bhdgavatam. From this great literature, we know that in the ancient 
age of Satya-yuga, there were no such divisions as brdhmana, 
ksatriya, vaisya and sudra. From the Treta-yuga, distinctions came 
to be made based upon guna-karma (one’s qualities and work or 
action). Guna-karma is the real basis of deciding a person’s varna. 
Standing by itself, the word varna is rendered meaningless. It is 
guna or quality that determines our life both here and hereafter: 

ddau krta-yuge varno 
nrndm harnsa iti smrtah 
krta-krtydh prajd jdtyd 
tasmdt krta-yugam viduh 
tretd-mukhe mahd-bhdga 
prdndn me hrdaydt trayl 
vidyd prddurabhut tasyd 
aham dsam tri-vrn makhah 
vipra-ksatriya-vit-sudrd 
mukha-bdhuru-pdda-jdh 
vairdjdt purusdj jdtd 
ya dtmdcdra-laksandh 
(Srlmad-Bhdgavatam 11.17.10,12 and 13) 

[Lord Krsna to Uddhava: “In the beginning, in Satya-yuga, 
there is only one social class, called harnsa, to which all human 
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beings belong. In that age all people are unalloyed devotees of tbe 
Lord from birth, and thus learned scholars call this first age Krta- 
yuga, or the age in which all religious duties are perfectly fulfilled. 
O greatly fortunate one, at the beginning of Treta-yuga, Vedic 
knowledge appeared from My heart, which is the abode of the 
air of life, in three divisions—as Rg, Sdma and Yajur. Then from 
that knowledge I appeared as threefold sacrifice. In Treta-yuga 
the four varnas were manifested from the universal form of the 
Supreme Lord. The brdhmanas appeared from the Lord’s face, the 
ksatriyas from the Lord’s arms, the vaisyas from the Lord’s thighs 
and the sudras from the legs of that mighty form. Each varna was 
recognized by its particular duties and behavior.”] 

Tarkaratna: You come from a brdhmana family. I hold affection 
for you because you are a brdhmana. 

Mahopadesaka: Affection toward one’s kith and kin is common 
in all conditioned living beings. The scriptures do not point to 
birth alone as a means of determining brahminhood. Primarily, 
it is determined by one’s qualities. You know of the mantra of the 
Vajra-sucikopanisad commented upon by Sankaracarya. What is 
said in that srutU 

tarhi jdtir brdhmana iti cet tan na tatra jdty-antara-jaritusu 
aneka-jdti-sambhavd maharsayo bahavah santi. rsyasrngo 
mrgah. kausikah kusdt. jdmbuko jambukdt. vdlmlko valmlkdt. 
vydsah kaivarta-kanydydm. sasa-prsthdt gautamah. vasisthah 
urvasydm. agastyah kalase jdta iti srutatvdt. etesdm jdtyd 
vindpy agre jndna-pratipdditd rsayo bahavah santi. tasmdn na 
jdtih brdhmana iti. 

(Vajra-sucika Upanisad 5) 
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[Can one become a brdhmana by dint of birth alone? Definitely 
not! There exist incidents of maharsis manifesting themselves 
from various other antecedents and varieties of parentage. We 
have heard that Rsyas'rnga was born from a deer, Kausika from 
kusa grass, Jambuka from a fox, and Valmiki from an ant-hill. 
Vyasa was the son of a fisherwoman, Gautama came from a rabbit, 
Vasistha from the celestial prostitute Urvasi, and Agastya from 
a pot. There are innumerable other sages and rsis who were not 
brdhmanas by birth. From this, it is understood that brahminhood 
is not determined by birth alone.] 

The esteemed Vedantacarya Jayatirtha of the Sriman Madhva- 
sampradaya quotes the logic of “the scorpion and the rice” (vrscika- 
tdndull-nydya) in his commentary entitled Sruta-prakdsikd: 

brdhmandd eva brdhmana iti niyamasya 
kvacid anyathdtvopapatte vrscika-tdndullyakddi-vad iti. 

Male and female scorpions unite to give birth to another 
scorpion, but sometimes, scorpions are born from rice. Vasistha, 
Agastya, Rsyas'rnga, Vyasadeva and others were not brdhmanas 
in the general sense. Therefore, both factors of qualities and birth 
should be the basis in deciding a person’s varna. The yasya yal 
laksanarh proktarh verse in Srlmad-Bhdgavatam (7.11.35) reiterates 
the previous information. 
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Paramartha: the Supreme 
Goal of Life 


E veryone observes dharma. Dharma means one’s natural 
inclination. We are all compelled to obey the dharma of our 
own bodies. Since the body decomposes, the dharma of the body 
is temporary and of an inferior nature, being subject to decay and 
death. The causal principle behind the body is the mind, and the 
mind exists for a longer span of time than the body. Although 
in a relative sense, the mind exists longer than the body, it too is 
restless. The cause behind both the body and the mind is buddhi 
(intelligence), or atma. If there were no intelligence present, the 
mind would have nothing on which to ruminate. Thus, the dharma 
of the body, mind and atma are in an ascending order. There are, 
however, many who do not believe in the dharma of the atma. 
There are many who stubbornly declare that they do not believe in 
dharma at all. This is incorrect thinking. All have to obey dharma, 
but instead of true dharma, they follow false dharma. The need for 
wealth (artha) is not unknown to anyone, but there are few who 
realise the need for paramartha, the supreme goal of life. 

yasmin vijndte sarvam idarh vijfidtarh bhavati 
yasmin prdpte sarvam idarh prdptarh bhavati 
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tad vijijnasasva tad eva brahma 
(Upanisads) 

“Inquire into that upon knowing which, nothing further 
remains to he known. Try to achieve that upon gaining which, 
nothing further remains to he gained.” 

yam labdhva cdparam Idbham 
manyate nadhikam tatah 
yasmin sthito na duhkhena 
gurundpi vicdlyate 
(Bhagavad-gltd 6.22) 

“Upon gaining this, one thinks there is no greater gain. Being 
situated in such a position, one is never shaken, even in the midst 
of greatest difficulty.” That Complete Reality is bhagavat-tattva 
(the Supreme Lord). That is why He is known as Paramartha. A 
sign saying that a place is a matha or a monastery does not make 
it so. A matha is a place where a striving for paramdrtha reigns. 
The building itself is not the matha. For it to qualify as one, there 
must he spiritual seekers and spiritual teachers. That place wherein 
the gods are worshipped is called a temple. A matha is not just a 
temple. It is a centre for learning about and seeking paramdrtha. 
Our Gurudeva founded many such mathas. Sri Sankaracarya, Sri 
Ramanujacarya, Sri Madhvacarya and others also set up many 
mathas. In later times, Sri Krsna Caitanya Mahaprabhu and His 
associates did not establish any mathas at all. However, Sriman 
Mahaprabhu had given four tasks to His disciples: 

1. The dissemination of the Holy Name. 

2. The compilation of devotional scriptures. 
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3. The rediscovery and renovation of lost pilgrimage sites. 

4. The service of the Lord manifested in His Holy Deity 
Forms (Sri Vigraha). 


The six Gosvamis performed the above four duties with notable 
credit. In Vrndavana, each GosvamI has duly served the Sri 
Vigrahas. 


mahdprabhura bhakta-ganera vairdgya pradhdna 
ydhd dekhi’ prlta hana gaura-bhagavdn 
(Caitanya-caritdmrta, Antya-lild 6.220) 

Renunciation is the basic principle sustaining the lives of Sri 
Caitanya Mahaprabhu’s devotees. On seeing their renunciation, 
Sri Gaura Bhagavan is extremely satisfied. 

None of Mahaprabhu’s devotees took the vows of sannydsa, 
but they took on the attire of the paramahamsa (topmost swan¬ 
like devotee). Being transcendental to the varndsrama system, 
this position of paramahamsa is the greatest. However, when 
the paramaharnsa attire was insulted and abused by many who, 
irrespective of their high or low worth, took it on and indulged 
in perversions, and when the symbol of the Gosvamis came to 
be treated with disrespect, our Gurudeva became disinclined to 
adopt the attire of the paramaharnsa. Knowing himself to be a 
part of the classification of varridsrama, he assumed the robes 
of a monk. By his own example, Gurudeva illustrated that it is 
better to accept the divisions of varridsrama rather than cause 
greater harm by abusing the paramaharnsa attire. To serve the 
paramaharnsa Vaisnavas, Gurudeva took the vows of tridarida- 
sannydsa. Although our Gurudeva is the best among the best of 
the paramaharnsas, he nonetheless included himself in the bonds 
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of rules and codes of conduct, and humbly accepted the sannydsa- 
dsrama. Each and every step an dcdrya takes is for the welfare of 
the world. It is a case of extreme humility when one who is above 
the three material qualities {gunas) allows himself to enter the 
world of defining and limiting attributes. The tridanda or three 
staffs stand for the body, mind and speech. They indicate that the 
body will not be engaged in anything temporal, but instead, will be 
utilised only for those things that pertain to Krsiia. The mind will 
only contemplate Krsna and the speech will only be about Krsita. 
The tridandi is one who accepts these three things. My body, 
mind and tongue (speech) are restless, but nevertheless, 1 have 
resolved to employ them only in the work of and for Krsna, just 
as the brdhmana of Avanti did while taking the oath of tridanda- 
sannydsa as described in Srlmad-Bhagavatam (11.23.29). 

The robe of the tridandi is the holiest of attires. Its worship has 
been illustrated in smrti, the tradition of the smdrtas. At the time 
of accepting the vows of tridanda-sannyasa, the following hymn of 
the tridandi mendicants is chanted: 

devata-pratimarh drstva 
yatirh caiva tridandinam 
namaskdrarh na kurydd yah 
prdyascittlyate narah 
(smrti-vdkya) 

[One who does not offer respect to the Supreme Lord, to 
His Deity in the temple or to a tridandi-sannydsi must undergo 
prdyascitta (atonement).] 

It was Ravana who took advantage of the reverence shown to 
the tridandi attire and, revealing his contempt for it, abducted 
Sita. Ravana had done this quite openly, but there are others who 
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abduct on the sly. 

The vision of the true disciple is ever filled with the greatness 
of the guru. Differences in behaviour of disciples arise due to 
differences in their relationships and capabilities. The arrival 
of devotees at the home of the grhastha and the vibrations of 
krsna-katha bring auspiciousness for the householder. The host 
of this program has brought the Vaisnavas here and has served 
the Vaisnavas. The fires of Vaisnava homa (sacrifice) have been 
lit. From this, there will surely come all that is good and holy. 
Those who feel the need for Bhagavan will definitely seek out the 
company of devotees: 

bhaktis tu bhagavad-bhakta- 
sangena parijdyate 
sat-sangah prdpyate pumbhih 
sukrtaih purva-saficitaih 

(Brhan-ndradlya Purdna 4-33, Hari-bhakti-vildsa 10.279) 

“Devotion is born out of association with devotees of the Lord. 
Contact with such saintly persons is given to those who have 
accumulated pious merit (sukrti) in previous lifetimes.” 

A household in which devotees do not gather is like a dark well. 
The scriptures advise us to give up such a place of falldown of the 
soul. In this context, the Seventh Canto of Srlmad-Bhdgavatam, 
containing the advice of Prahlada Maharaja, is to be perused: 

tat sddhu manye ’sura-varya dehindm 
sadd samudvigna-dhiydm asad-grahdt 
hitvdtma pdtarh grham andha-kuparh 
vanarh gato yad dharim dsrayeta 
(Srlmad-Bhdgavatam 7.5.5) 
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“O best of the asuras, King of the demons, any person who 
has accepted a temporary body and temporary household life is 
certainly embarrassed by anxiety because of having fallen into a 
dark well where there is no water but only suffering. One should 
give up this position, go to the forest and take shelter of the 
Supreme Lord.” 
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An essay originally penned in 1966; translated from Sri Caitanya- 


vam. 


My Doubt 



doubt occasionally arises in my heart. 1 think, “Have 1 made 


JL Va mistake in accepting the shelter of the lotus feet of the 
Gaudlya Vaisitavas?” It certainly seems so. 1 appear to have made 
a mistake in taking up bhajana, in accepting the shelter of the 
Gaudlya Vaisitavas and, specifically, in taking refuge of the Gaudlya 
Matha and dedicating all my senses to serving in the Matha. 

Gaudlya Vaisnavas are not big-hearted. When we perform 
bhajana under their shelter, we are controlled by so many rules and 
regulations. If 1 were to take refuge of some other sampradaya where 
there is no concern for offences such as vaisnava-aparadha, nama- 
aparadha or dhama-aparadha, 1 would feel no such hindrance or 
botheration. 1 would not be obliged to develop exclusive devotion 
for a particular object of worship (such as Radha and Krsna), nor 
would my eating habits be curtailed. In the Matha, issues like 
vaisnava-aparadha are raised, and it often impedes my unrestricted 
sense enjoyment, lawless gossiping and other whimsical activities. 
It would therefore be better for me to live outside the Matha than 
be governed by such restraints. 

Sometimes 1 even think it would be best for me to abandon the 
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shelter of such a controlling gurudeva and to accept the mantra 
elsewhere, having no such rules and regulations to follow. Thus, 1 
occasionally contemplate severing my ties with the Gaudlya Matha 
completely. What stops me however, is the thought that if people 
were to find out that 1 had broken my connection with Sri Guru, 
it could jeopardise my prestige and position. 

Discipline and Deceit 


The Vaisnavas of Sri Caitanya Gaudlya Matha are one- 
pointedly engaged in worshiping Sri Gaurangadeva and Sri Sri 
Radha-Krsna, under the guidance of Sri Rupa Gosvamipada and 
the hest among his followers, namely, Srila Bhaktivinoda Thakura 
and Srila Bhaktisiddhanta Sarasvati Gosvami. Krsna-prema is 
their only goal and their only practice. There is no absence of 
affection or devotion in the sadhana of the servants of Sri Caitanya 
Gaudlya Matha. Hence, they will never support any endeavor that 
is unfavorable to the cultivation of affection for Sri Krsna. 

What auspiciousness can sadhana bring if it cannot offer its 
practitioner any way to attain his cherished goal quickly, or if 
it cannot even offer him any certainty that he will realise his 
worshipable deity at all? This type of sadhana when propagated 
tends only to attract followers. For those content to pass their lives 
without purpose or restriction, what use is there to accept the lotus 
feet of a sad-guru, a transcendental teacher? But those who can 
see their own faults and anarthas, and try to become free of them, 
develop an urge to become qualified to taste the bliss of prema for 
Bhagavan. Only they can remain in the shelter of saintly devotees 
endowed with this prema. They can experience the happiness of 
being engaged in service to Bhagavan by living under the guidance 
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of such one-pointed devotees and following their instructions. 
This involves subduing their senses and abstaining from whimsical 
activities. 

Those who make a show of accepting the shelter of the lotus 
feet of Sri Guru simply deceive themselves; they pretend to be self- 
controlled and reformed but internally maintain their previous 
bad impressions, and especially the tendency to strive to gather 
followers. In other words, they recruit followers on the pretext of 
accepting the shelter of Sri Guru with the aim of fulfilling their 
selfish ends through their so-called disciples. The attempts of 
such arrogant and duplicitous people to attain auspiciousness are 
endlessly frustrated. 

To be a disciple means to be disciplined, or controlled. If a 
person outwardly accepts the shelter of Sri Guru but arrogantly 
maintains the attitude that he knows best about his spiritual life, 
then he is but a cheater—deceiving both himself and others. Pure 
Gaudlya Vaisnavas are most magnanimous and bestow the highest 
auspiciousness. If we can become eligible to understand even a 
single aspect of their exemplary lives we will become attached to 
sadhana-bhajana and be filled with jubilation and devotion. 

Bhakti Lies Beyond Renunciation 


Those who possess Krsna-prema are neither enjoyers nor 
renunciants. They are not karmis, fruitive workers; neither are 
they jnanis, persons cultivating knowledge of the impersonal 
Brahman. Those who perform activities opposed to scriptural 
injunctions honor karmis who abide by scriptural injunctions, and 
when karmis who are eager to enjoy the results of their endeavors 
see the external renunciation of jnanis and renunciants, they may 
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be attracted to them. However, those who hanker for bhagavat- 
prema disregard both of these paths. They are attracted only by 
behavior that nurtures the cultivation of Krsna-prema. 

Someone who is not aspiring for prema for Bhagavan will 
perceive only enjoyment or renunciation in the behavior of the 
devotees. If he takes shelter of them upon observing their external 
renunciation, he may for a while consider himself blessed to be 
in their company. Krsna-prema, however, cannot be attained 
by external renunciation. Unless one has faith grounded in 
philosophical truth (tattvika s'raddha), or has affection for the 
svarupa of Sri Bhagavan, he cannot become attracted to the 
behavior of Bhagavan’s bhaktas. The characteristic of such one- 
pointed devotees is that directly or indirectly they only cultivate 
love for Sri Krsna: 

anydbhildsitd-sunyarh 
jndna-karmddy-andvrtam 
dnukulyena krsndnu 
sllanarh bhaktir-uttamd 
(Bhakti-rasdmrta-sindhu LI.II) 

“The cultivation of activities that are meant exclusively for 
the pleasure of Sri Krsna, or in other words, the uninterrupted 
flow of service to Sri Krsna performed through all endeavors 
of the body, mind and speech as well as through the expression 
of various spiritual sentiments (bhavas) not covered by jnana 
(knowledge aimed at impersonal liberation) and/or karma (reward¬ 
seeking activity), and which is devoid of all desires other than 
the aspiration to bring happiness to Sri Krsna, is called uttama- 
bhakti—pure devotional service.” 

One must deliberate upon this verse. The activities of a Krsna- 
bhakta, such as establishing a matha (spiritual institution), 
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constructing a temple, meeting with materialistic or aristocratic 
people, hosting festivals with pomp and grandeur and giving 
instructions to ignorant or faithless people, are all suddha- 
hhakti. To serve Bhagavan and the hhaktas one may supervise 
the construction of a temple or the house of a devotee, collect 
materials, purchase supplies and accept the undignified propensity 
to heg. Such activities are supremely pleasurable and nourish one’s 
hhakti. However, those same activities hind one to this material 
world if they are performed with the aim of gratifying one’s senses, 
accumulating wealth, women and fame or attaining dharma, artha, 
kama or moksa. 

What Is True Renunciation? 


kusthi-viprera ramanl pativratd siromani 
pati Idgi kaild vesydra sevd 
stambhila suryera gati jlydila mrta pati 
tusta kaila mukhya tina devd 
(Sri Caitanya-caritdmrta, Antya-lild 20.57) 

“The wife of a hrahmana suffering from leprosy showed 
herself to he the topmost of chaste women hy serving a prostitute 
to satisfy her husband. She thus halted the movement of the sun, 
brought her dead husband back to life and satisfied Brahma, Visnu 
and Mahesvara.” 

We should consider this account in the light of our discussion. 
The chaste hrahmana wife’s service to a lowly prostitute in the 
sincere endeavor to please her husband enhanced her glory. She 
thus became worshipable for the entire world. What is more, she 
became very dear to Sri Bhagavan. If however, she had performed 
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this service for her own sense pleasure, or for dharma, artha, kama 
or moksa, it would have been reprehensible in every respect. In 
this world, renunciation means to relinquish the objects of one’s 
attachment. But can ceasing to take foods that merely aggravate a 
disease, for instance, be considered renunciation? Abstaining from 
foodstuffs that destroy good health and instead accepting foods 
that increase longevity can hardly be celebrated as a great act of 
renunciation. Thus, it is hard to see how the act of renouncing 
one’s father, mother, relatives, friends, wealth, occupation, business 
or worldly duties performed to gain material comforts, can in 
itself be glorious. Only when a person renounces the objects of 
his mundane pleasure for the pleasure of the Supreme Entity 
Sri Bhagavan, expecting no sense enjoyment in return, can his 
renunciation be considered actual renunciation. In other words, 
true renunciation entails not striving for dharma, artha, kama or 
moksa, or for wealth, women and adoration. 

Ordinarily, it is considered irreligious to forsake duties that the 
scriptures prescribe for one’s varna and as'rama, but if these duties are 
discarded for the pleasure and satisfaction of Sri Krsna, who is the 
cause of all causes and the bestower of supreme bliss, then and only 
then is such renunciation honorable. Indeed, such renunciation, 
which benefits everyone, is to be revered. To renounce endeavors 
for sense gratification—that is, endeavors in one’s search for 
happiness in this world or in the next—is courageous and glorious. 
But the topmost renunciation is to abandon everything, even one’s 
independent will and desires, for the pleasure of Bhagavan Sri 
Krsna and His one-pointed devotees. 

Renouncing the mind’s propensity for independence, or in other 
words, the sacrifice of one’s very self, is far superior to renouncing 
inert and temporary things. The glory of one’s renunciation lies 
truly in the glory of the object of such sacrifice. Sri Bhagavan 
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and His preml-bhaktas possess unlimited glories and therefore to 
renounce for their pleasure is supremely nohle. Such renunciation 
is incomparahle because it increases the happiness of all living 
entities by reawakening their relationship with Sri Bhagavan. It 
does not admit even the slightest scent of distress. Rather, the 
renunciant feels increasingly happy at every step. It can therefore 
be concluded that such renunciation bestows bliss in every respect 
and is highly esteemed. 

Fruitive workers, or karmis, make sacrifices and perform 
austerity with the hope of attaining increased mundane sense 
pleasure in the future. Such renunciation is therefore meager 
and does not bestow complete happiness. Jnanis, who aspire for 
impersonal Brahman realisation, make sacrifices and perform 
austerity to dispel their own suffering. Their renunciation also 
does not bestow full happiness. 

The sacrifices and austerities of Krsna’s bhaktas however, are 
meant exclusively for the pleasure of Sri Hari. Since Sri Krsna is 
the cause of all causes, such renunciation bestows true welfare upon 
the bhakta and upon others. Therefore, Gaudiya Vaisnavas greatly 
honor those activities that promote love of Bhagavan while rejecting 
activities that hinder it. In this sadhana any sense enjoyment and 
renunciation that is favorable to bhakti is highly regarded. Yet 
bhaktas are not attracted to sense enjoyment and renunciation in 
their own right. They are attracted to love for Bhagavan and His 
devotees. They have no independent or whimsical desire to enjoy 
or renounce. Yukta-vairagya, renunciation for the pleasure of Sri 
Krsna, is their only sadhana. Without understanding bhajana- 
rahasya, the secrets of bhajana, one will become bewildered 
by what sense enjoyment is and what renunciation is. Both are 
impediments in the sadhaka’s cultivation of love for Bhagavan. 


195 


“RjcOt.c.A.'L 




PEARLS or DEVOTION 


Don’t Waste a Moment 


Those who have realised that this human life offers an 
invaluable opportunity to work toward attaining the supreme goal, 
value every moment of it. They are unwilling to waste even an 
instant in any other endeavor. They know that living entities in 
other species of life do not have the facility or good fortune to 
make progress toward the supreme goal and, accordingly, they see 
no value in living their lives in the manner of the lower species. 
Hence, upon attaining this extremely rare human life and on top 
of that, attaining the fortune to associate with sadhus (saints) 
and developing sraddha for the supreme goal, they cannot quietly 
squander a single moment of their lives. Rather, they will accept 
only what is favourable to the cultivation of affection for Sri Krsna 
and will reject all activities that are unfavorable to it. 

As such, the devotees of Sri Caitanya Gaudiya Matha instruct 
the world to engage only in those practices that are righteous 
and favorable to the cultivation of Krsna-prema and to reject 
unrighteous activities that impede it. Moreover, they never indulge 
in violence or envy, as this hinders the cultivation of prema. 

My Doubt Resolved 


Thus, if 1 am genuinely searching for Krsna-prema, 1 have not 
after all made any mistake in accepting the shelter of the lotus feet 
of pure Gaudiya Vaisnavas. Such Vaisnavas will not fuel our desire 
for dharma, artha, kama and moksa or our hankering for wealth, 
women and adoration. The purpose of the Matha is to help us 
become free from these anarthas and attain Krsna-prema. By taking 
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shelter of the lotus feet of pure Gaudlya Vaisnavas in the Gaudlya 
Matha, beggars for Krsna-prema become qualified to attain their 
greatest welfare. Moreover, they receive the opportunity to achieve 
the highest ideal of magnanimity and to ascend to the topmost level 
of pure vairagya, renunciation. This is my unshakable conviction. 
One cannot be deviated from attaining bhagavat-prema in due 
course, unless one becomes a severe offender. 

One day, by the mercy of Srila Prabhupada, the world will 
profusely glorify and worship the Sri Sarasvata Gaudiya Vaisnavas 
(that is, Srila Prabhupada’s followers). They alone are able to 
establish the highest ideal of benevolence in the world. Victory will 
certainly belong to the devotees of the Gaudiya Matha, or those 
who have taken shelter of the lotus feet of Gaudiya Vaisnavas. 
Therefore, I have not made a mistake in accepting the shelter of 
the lotus feet of pure Gaudiya Vaisnavas. Rather, I have whole¬ 
heartedly embraced the good fortune of attaining my highest 
welfare, and thus am truly blessed. 
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I WANT TO SAY TO YOU... 

A hand-written composition 


One by one, the Vaisnavas of yore have departed from this world, 
thereby indicating to us to be more attentive in our search for our 
ultimate goal of life (paramartha). Our lifespan is extremely limited 
and yet, in spite of having the opportunity, facility, and knowledge 
of the path to Sri Krsna’s Holy Feet, we are not endeavouring 
to fully immerse ourselves in bhajana. Under the impressions of 
many, many past lives we have forgotten our own identity. Instead, 
this body and all that is related to it by mdyd has come to be our 
own and everything. The result of this is that we have deprived 
ourselves of the attainment of our actual dearmost Sri Krsna, the 
embodiment of all delightful mellows {akhila-rasdmrta-murti). 

Without transforming the ego, it is not possible to begin the 
search for Sri Krsna. What the mundane ego prompts us to do 
will inevitably be mundane and gross. Without transcending this 
barrier of rndyd, the search for paramdrtha cannot begin. When 
one understands his origin in Vaikuntha—the spiritual kingdom 
transcendental to mdyd —then automatically, one’s greed for and 
sense of habitual duty towards the objects of the material world 
disappear. “1 am an eternal servitor of Sri Bhagavan”—when 
this awareness awakens, then love for Sri Krsna, His personal 
associates, and anything connected with Sri Krsna automatically 
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surges forth. To serve Sri Krsna and His devotees, knowing one’s 
relationship with Them (sambandha-jndna), is known as hari- 
bhajana. Prior to the awakening of pure sambandha-jndna, there 
may he mixed devotion (misrd-bhakti), such as offering all results 
of one’s activities etc., hut there cannot he pure devotion (suddha- 
bhakti). Suddha-bhakti might be extremely rare, but yet, that is 
our goal. One may find many enchanting things in the orchard 
of the fruitive workers (karma-kdndis), but none of them will be 
of use in getting Sri Krsna. The real fact is that without being 
established in knowledge of the Self (atma), one cannot practice 
actual vaikuntha-bhajana. It would be foolish to waste this precious 
human birth in chasing the mundane and ordinary under the 
regular course of affairs. In fact, we should make the best use of a 
bad bargain. 

1 am pleased to hear that you are engaged in only taking the 
Name of Sri Hari. The scriptures, as well as our predecessor 
dcdryas, have advised us to give up karma (fruitive activity), 
jndna (knowledge), yoga (meditation), tydga (renunciation), vrata 
(accepting vows) and tapasyd (practising austerities), and have 
advised us to practice only harindma: 

harer ndma barer ndma 
harer ndmaiva kevalam 
kalau nasty eva nasty eva 
nasty eva gatir anyathd 
(Brhad-ndradlya Purdna 38.126) 

“In this age of Kali there is no alternative, there is no alternative, 
there is no alternative for spiritual progress other than the Holy 
Name, the Holy Name, the Holy Name of the Lord.” 

Therefore, forgetting all fascination for any other type of 
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discipline and understanding that there is no difference between 
the Name and the Named, chant the Holy Name. There is no 
sadhana greater than this. No other way will yield faster results. 
Ndma-bhajana is the topmost among the thousands of limhs of 
devotion and is the essence of the teachings of Sri Caitanyadeva. 
Pretending to call out to Bhagavan Sri Hari while having somebody 
or something else in mind does not constitute ndma-bhajana. On 
the contrary, it is an offence unto the Lotus Feet of the Holy Name. 
1 shall consider myself fortunate if both of you lovingly continue 
your ndma-bhajana and worship of the Supreme Lord. 

When we begin Nama-bhajana, the agents of mdyd try to 
create problems and obstacles in our spiritual progress. But the 
devotee of Sri Bhagavan is not the least bit disturbed by this. In 
fact, all these obstacles propel his devotion and devotional fame to 
greater heights. All potencies originate from one source which is 
real (vdstava) and true (satya). Therefore, how can any potency, 
including the material potency of that vdstava-vastu, the Supreme 
Controller, harm those who are working only out of love for Him? 

Ignorant persons, enmeshed as they are in worldly objects, 
always undergo suffering in the material world and are continuously 
in a state of fear. But the pure devotee or the intelligent person 
knows that Sri Krsna is the Supreme Controller. This is why those 
who worship Sri Krsna never fear anything or anyone, as there 
could never be any cause for them to fear. Maya enters the heart 
of the jlva and increases suffering, fear and lamentation born of 
ignorance in the same proportion as the separation that there is 
between the jlva and Sri Krsna. There is a big difference between 
showbottle or recreational spirituality and actual krsna-bhakti. 
Dovetailing all of one’s desires with the desires of Sri Krsna is 
known as suddha-bhakti. We must endeavour for this. When you 
belong to Sri Krsna, Sri Krsna will also belong to you. 
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You have to be vigilant, making sure you are not diverted due 
to attachment to material and temporary religious practices. If you 
analyse in detail the characters of those who try to obstruct you 
in your path of hari-bhajana, you will find that they are leading 
their lives deeply engrossed in activities that are totally averse to 
Sri Krsna. Moreover, the views of such enslaved souls and those of 
pure devotees can never be similar. The difference in their views 
is natural and must necessarily be there. But the wise and clever 
devotee, keeping intact his devotion to bhakti, does not withdraw 
from usual interaction with the world around him. Only those 
activities that are against bhakti must be avoided. There is no need 
to abandon material and social activities that are not averse to 
suddha-bhakti. 1 do not see why householder devotees should give 
up their routine social activities. You should cooperate with or help 
your relatives at the time of functions such as marriages and so 
on. However, eating non-vegetarian food and remnants of food 
offered to demigods is strictly prohibited. 

If no one from your family or from the society you live in were 
highly educated, then taking this plea, would you also wish to 
remain uneducated? Similar is the case with spiritual knowledge. 
No wise man on this planet will advise you to keep yourself devoid 
of such invaluable spiritual knowledge. Rather, you will be advised 
by any well-wisher to set a high standard from which the others 
will benefit. For the sake of the temporal, do not harm your actual, 
spiritual interest (paramartha). Consider this carefully: How much 
can you flatter others for the sake of material comforts? How much 
will you benefit and for how long? What good will it do to either 
of you? A human being may die at any moment. How much will 
your sympathy towards such people benefit them after your death 
and vice versa? Remember that at the time of our death, all objects 
related to the body will be left behind and we will have to go 
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far away. Do not ever be concerned about pleasing the ordinary 
conditioned souls who cannot differentiate between good and bad, 
who are attached to lust, anger and greed, and enveloped by bad 
habits. Sri Bhagavan is the protector and maintainer of all. Do not 
waste your invaluable and tender devotional life blindly following 
some helpless and hapless foolish people who are bereft of their 
own eternal welfare. 

Without enthusiasm, no progress can be made in any field. 
With great enthusiasm, call out to Sri Bhagavan as much as you 
can. Chant the mahd-mantra^ on your beads with concentration 
and devotion. Knowing yourself to be the property of Sri Krsna, 
you will have no desire to gratify the senses of others. 

Sri Krsna is the embodiment of all transcendental delightful 
mellows {akhila-rasdmrta-murti). He is therefore competent to 
satisfy the prayers of devotees of any of the different mellows. Those 
who do not have any ulterior motive in their hari-bhajana will 
get the opportunity to fully savour the Form of the Supreme Lord 
filled with transcendental mellows. In whichever mellow a devotee 
serves Him, Bhagavan Sri Krsna will reciprocate accordingly^. 
Bhagavan can only be attained by adopting the devotional path 
because only devotion is competent to do so. For this to happen, 
we will have to sacrifice all our material comforts and material 
inclinations. It is useless to sacrifice one’s own self—body, mind 
and speech—for the happiness of worldly people who are averse to 
Bhagavan. It will only be appropriate to offer the gift of sacrifice to 
the All-Powerful Bhagavan Sri Krsna, Who is All-Existence, All- 
Knowledge and All-Bliss. Go on chanting the Holy Name of the 
Supreme Lord without apprehension. He will definitely absolve 
you of all your anarthas^. 
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Notes: 


4. The maha-mantra: Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ 
Hare Rama, Hare Rama, Rama Rama, Hare Hare. 

5. The five principal mellows are: 

1. Neutrality (sdnta-rasa). 

2. Servitude (dasya-rasa). 

3. Friendship (sakhya-rasa). 

4. Parenthood (vdtsalya-rasa). 

5. Consorthood (mddhurya-rasa). 

6. The four anarthas are: 

1. Misconception of self (svarupa-bhrama). 

2. Evil non-eternal desires (asat-trsnd). 

3. Propensity to commit offence (aparddha). 

4. Weakness of heart (hrdaya-daurbalya). 
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About the Author 


One of the shining luminaries of the Gaudlya sky, Srila Bhakti 
Dayita Madhava GosvamI Maharaja was an intimate disciple of 
Srila Bhakti Siddhanta Sarasvati Thakura Prahhupada. Srila 
Madhava Maharaja became renowned for his intense devotion, 
deep humility and brilliance in spreading the mission of his divine 
master. Indeed, Srila Prahhupada used to refer to him as “a preacher 
of volcanic energy.” 

Revered Srila Bhakti Dayita Madhava Gosvami Maharaja 
appeared in this world on 18 November 1904 (Utthana-Ekadas'i 
tithi) on the disappearance day of Srila Gaurakisora dasa Babaji 
Maharaja at Kancanapada-dhama (district Faridpur, now in 
Bangladesh). Extraordinary saintly qualities were manifested 
in him from a very early age. He was adored by all and was a 
universally accepted leader in every sphere. His teachers at school 
were astonished to hear profound words of wisdom from him. At a 
young age, he was graced by the sage Sri Narada Muni who came 
to him in a dream. After that, he undertook a spiritual journey 
to the Himalayan Mountains. In his search, guided by a divine 
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message, he returned from the Himalayas and in 1925, met his 
Gurudeva, His Divine Grace Srimad Bhakti Siddhanta Sarasvati 
Gosvami Prahhupada in Mayapura, West Bengal. He moved into 
the Gaudlya Matha institution immediately after his initiation and 
took a devout vow of celibacy, even though young of age. Within 
a very short time, he was regarded as one of the favourite disciples 
among the entourage of Srila Bhakti Siddhanta Sarasvati Gosvami 
Prahhupada. He resembled Srila Prahhupada in appearance so 
much that many outside people wrongly thought him to be the son 
of his Gurudeva. 

Srila Madhava Maharaja took tridanda-sannyasa at the age 
of forty from his godbrother. His Divine Grace Srimad Bhakti 
Gaurava Vaikhanasa Maharaja (a sannydsa disciple of Srila 
Prahhupada), at Sri Tota-gopinatha Temple, Purusottama-dhama, 
on Gaura-puritima in 1944. In 1953, he founded Sri Caitanya 
Gaudlya Matha and established many large preaching centres. 
He preached extensively in different parts of India, spreading the 
divine message of Sri Caitanya Mahaprabhu irrespective of caste, 
colour or creed. He wandered from village to village, travelling by 
foot and sometimes by oxcart, to bring the greatest good to every 
living being by turning them towards Krsna. 

Usually referred to by his godbrothers as a “gigantic spiritual 
personality,” Srila Madhava Maharaja pierced the fortress of 
impersonalist philosophy in Punjab where he was the first to 
introduce the Divine Love of Sri Caitanya Mahaprabhu. He also 
took over the service at the 500-year old temples of Lord Jagannatha 
at Jasra, Chakdah and Agartala, Tripura. He established the Sri 
Caitanya VanI Press in Calcutta. 

One of his most prominent deeds was the re-establishing of 
the appearance site of Srila Prahhupada at Jagannatha Purl. This 
extraordinary personality, who was kind and magnanimous to all, 
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entered into nitya-llla on 27 February 1979, on the disappearance 
day of Srila Jagannatha dasa BabajI Maharaja. 

Following in his footsteps, his most beloved disciple, Srila 
Bhakti Ballabh Tirtha Gosvami Maharaja, the president-acarya 
of Sri Caitanya Gaudiya Matha, founder-president of GOKUL 
(Global Organisation of Krsnacaitanya’s Universal Love) and 
president of the World Vaisnava Association, has been engaged in 
the propagation of the all-embracing doctrine of transcendental 
Divine Love of Sri Caitanya Mahaprabhu in India as well as in 
various countries of the world. 
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